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The Edge of the Woods - Delivered by Chief Jake Swamp
Today
we have arrived at the appointed time where
we are supposed to be
here in this place
where our ancestors had made solemn
agreements.

And sometimes when you went into
some bushes that contained thorns and briars,
then what we do now
is we take them away from your clothes,
so you can be comfortable while you are
with us.

And we rejoice in the fact
that our brothers from Washington
and the United States representatives
that have arrived here to be with us,
have arrived safely to be here today.

Now sometimes what happens to people
when they arrive from different directions
as we have today
perhaps recently we have experienced a
great loss in our family.
But because of the importance of our having
a clarity in our mind,
we now say these words to you:

And now
as to our custom in the olden times,
and as we do today also
whenever we receive visitors that enter
into our country
then we say these words to them:

If you have tears in your eyes today because
of a recent loss,
today we have brought a white cloth,
and we use this to wipe away your tears,
so that your future will become clearer
from this moment forward.

Perhaps, maybe
when you came here
you the people of the United States,
on your way here
you traveled through many dangerous areas
and places.

Perhaps maybe some dust has accumulated
in your ears
because of the recent losses.
Then what we will do
is we will take a soft feather and wipe away
the dust
so that your hearing will be restored.

Those things that you went through,
maybe could have hurt you,
but we are thankful,
we the People of the Haudenosaunee
for you have arrived here safely to be with
us today.
In your travels maybe you have accumulated
much dirt
from the roads that maybe were dusty.
And now we use a nice feather a nice soft
feather
and from the top of your head to where
your
feet are resting,
we wipe away all the dust.

And now we will give you a pure medicine
water for you to drink
to wash away anything that might be obstructing
your throat.
And so that your voice will be restored
and so may your words be good
when you start to speak to our peoples.
And so now we welcome you
into our territory of the Haudenosaunee People.
We hope that you have had a safe journey
to be with us today.
And we give thanks to all the people
that have come forward to observe
today’s event.

“The Edge of the Woods” is part of the Haudenosaunee oral tradition. This English version, as spoken on the occasion of
the 200th Anniversary of the Canandaigua Treaty Celebration on November II, 1994, by Chief Jake Swamp Mohawk
Nation was transcribed and arranged by Anna M. Schein, copyright 1996 Swamp.
Taken from Treaty of Canandaigua 1794:200 Years of Treaty Relations between the Iroquois Confederacy and the United States
copyrighted and edited by G. Peter Jemison &Anna M. Schein, Clear Light Publishers, 2000.
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From her remarks at the UN Peace Summit, August 28-31, 2000
Audrey Shenandoah (1926-2012)
Nya-wenha’ sgen-non? (I’m thankful you are well).
My people are the Onondaga Nation ofthe
Haudenosaunee. A confederation of Nations, we are
comprised ofthe Mohawk Nation, Oneida Nation,
Onondaga Nation, Cayuga Nation, Seneca Nation and
Tuscarora Nation. We are joined in that order by our
Peacemaker who walked among our people in another
millennium or time in our history. Todaywe continue as
brothers and cousins, a family of people since that time.

We humbly offer today these words of thanksgiving,
in this joint effort of Spiritual Leaders to bring about
peace and contentment to our troubled Earth and the
life contained within. A most important responsibility
among my people is always to address greetings of
acknowledgment and thanksgiving to all components
ofthis miraculous cycle ofcreation. All components
contribute and work together ensuring that life will
continue in peace and balance. At this time we will
wrap all our minds together as one mind as we address
thanksgiving, acknowledgment and greeting.

Our instruction that people be first as we give thanks
tells us that people being caring and giving to one
another must be paramount in Creator’s plan for life.
We are given a pattern to follow.
Now we address greetings, acknowledgment, and
thanksgiving for all components of Creation. Our
Mother Earth who gives and nourishes all life: the
Waters; the Plant Life from which we gather food and
medicine; the Woodlands, our Brothers; the Four Leggeds
and the Winged Ones.

Our acknowledgment and thanksgiving includes our
Grandfathers, the Thunderers who bring the rain,
cleansing and nourishing all life; the Moving Winds,
the air that we breathe; our Elder Brother the Sun,
providing light and warmth to Earth and all its bounty;
our Grandmother Moon and the beautiful stars ofthe
nighttime sky carrying on their duties as given at their
creation.

K ent Lyons

The Words That Come Before All Else
All ofthese are good medicine for our well-being and
peace of mind. We are all born to this Earth with honor
and responsibility. We are not put on earth to wander
without guidance and direction. Creator has provided
four Sacred Beings, our Protectors, whose duty is to
keep straight our minds and our capability to reason
with responsibility.

With all our minds wrapped in a huge bundle as one we
bring closure to our greetings of acknowledgment and
thanksgiving and address our Creator the provider of all
these life forces which in turn provide that we may have
life and know contentment and peace as we journey our
path on this Earth. We thank Creator for the ways man
is given to help us keep a balance. We all are given a way
to live in peace.
We are gathered at this great center today in these
troubled times to put together our minds as one in
efforts to bring about peaceful coexistence among
peoples ofthe Earth. There is much talk of peace by
those in positions of power in the governments ofthis
world.
Not much is being done to de-escalate the conditions
creating the chaos all overthis planet. Weapons ofwar
must cease to be top priority. Instead we should care
for the people! Save the Earth! Reviving spiritual values,
respect for life and living things must be renewed and
practiced.

Our minds put together as one can be one ofgreat
power. Our acknowledgments and thanksgiving reinforce
that we all are connected, all related, family. We address
the whole universe as such. Our mother; our brother;
our sisters, plant life; our grandmother; our grandfathers.
Shongwayadihsa’ih da-sgwaya’dage-nhah. Onhwen-jyagwe-gih.
Desgw en’nya-donh, na’gwa’ sa’tshats denhsa?
enyongwa’sgo-gwa’.
Dane’toh. Nya-wenha’sgen-non.7
(Creator help us all over the earth. Only your power
can rescue us. That is all. I’m thankful you are well.)

INTRODUCTION
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ABOUTTHIS PUBLICATION

Useful Facts on the
ONONDAGA NATION
& HAUDENOSAUNEE
From www.onondaganation.org
• Onondaga (the keepers of the Central
Fire) is the capital of the Haudenosaunee a
name meaning “People ofthe Longhouse.”
The Haudenosaunee are sometimes
referred to as the Iroquois Confederacy or
Six Nations.
• The Haudenosaunee are known
internationally as a peaceful people with
a heritage of statesmanship diplomacy
government/law and an oral tradition passed
from generation to generation.

• The Haudenosaunee confederacy was
founded at Onondaga after the Peace
Maker visited the warring nations.This
is estimated to have occurred well over
1000 years ago.The five original nations of
the Haudenosaunee were the Mohawks,
Oneidas, Onondagas, Cayugas and Senecas.
TheTuscaroras joined the confederacy in
the early 1700’s.
• The nations ofthe Haudenosaunee
came together after agreeing to work
together peacefully ratherthan continuing
to battle each other. They established a
democratic system of government led by
a Grand Council consisting of chiefs from
each nation.These chiefs worked with clan
mothers to ensure the preservation and
well-being ofthe Haudenosaunee.
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We hope that this booklet will serve as a bridge between
communities at a time when collaboration and cooperation are
needed to re-establish balanced ecological relationships and
functional democratic systems. We are very thankful to the
members ofthe Onondaga Nation for their great generosity
in teaching and sharing their ways. All of us are ultimately
descended from ancient cultures whose roots were well-attuned
to the environment. This is a chance for each of us to reclaim
that connection.
This is a revised and expanded version ofthe booklet published
in November 2001 by Neighbors ofthe Onondaga Nation. We
have worked closely with friends at the Onondaga Nation to
gather and choose materials. The Onondaga Nation website
(www.onondaganation.org) offers additional information.

A note about language: Whenever possible we use the
Onondaga word “Haudenosaunee” to refer to the Six Nations
Confederacy (Mohawk, Oneida, Onondaga, Cayuga, Seneca,
Tuscarora) and its people. However some ofthe writings
included use the more familiar English (from the French) term,
“Iroquois.” Because of its negative connotations and roots in
historical conflict, this term is used only in articles where it
reflects the original historical text. In addition, some pieces have
been transcribed from recordings oforal presentations, and do
not have the same literary “flow” as written documents. This is
because the Haudenosaunee maintain and pass on their history
and teachings through an oral tradition, and many teachings do
not exist in a written form.Titles such as “Clanmother” “Chief”
and “Faithkeeper” are given in the longhouse to perpetuate
Onondaga traditions and ceremonies. We use them here for
informational purposes only to identify leadership duties and
roles. We are extremelygrateful to Audrey Shenandoah and
Cheech Honyoust for providing accurate translation and spelling
for words in the Onondaga language.
Materials for this revision of the original 2001 booklet were
collected and edited by Carol Baum and Carole Resnick on
behalf of NOON, and by Wendy Gonyea, Kent Lyons, Debby
Webster and Mary Cook on behalf of the Onondaga Nation.
Final editorial assistance was provided by DonnaTarbania and
Sandy Bigtree. Most ofthe nature photos are by Kent Lyons
and are scenes from the Onondaga Nation. Final design, artwork,
and layout were done by Karen Kerney. Publication was made
possible with the assistance ofthe Onondaga Nation, Hendricks
Chapel ofSyracuse University LeMoyne College Office of
Diversityand Inclusion ofthe Upstate Medical University
Onondaga Environmental Institute Inc. the Presbytery of
Cayuga-Syracuse and individual contributors.

NEIGHBORS OFTHE ONONDAGA NATION

The goals of NOON are to:
• Promote understanding of, and
respect for the Onondaga people
history and culture within the
Central New York community.
• Provide accurate information
about the Onondaga Nation’s
issues of concern, including
their Land Rights Action and restoration of Onondaga Lake.
• Challenge racism towards the Onondaga people through
education, building relationships, and encouraging shared
experiences between the people of our Nations.
• Support, and collaborate with, the Onondaga Nation in their
initiatives to promote environmental healing and restore respectful
relationships between the governments of our Nations.
• Advocate for just and fair treatment of the Onondaga people at all
levels of our own government.

For more information: (315) 472-5478, www.peacecouncil.net/noon.
This booklet can be downloaded from www.peacecouncil.net/noon.

OURTHANKS
Our thanks to all ofthose individuals within the Onondaga Nation
and the Syracuse/Central New York community whose personal
relationships and trust established over many many years provide
the basis for the work we are able to do together today. We thank
the Onondaga Nation for the filing of their Land Rights Action
(3/11/2005) and for the extraordinary grace and clarity with which
they communicated their peaceful and healing intentions to the
larger community. We are deeply indebted to the Onondaga for
their vision and leadership in the movement toward restoration of
Onondaga Lake and the surrounding watershed. We appreciate the
time-consuming work done by each ofthe writers and researchers
represented in this and the original collection. In addition, we thank
all ofthose who have worked with us during this time doing the
many less visible tasks needed to bring this project to completion.

Kent Lyons

Neighbors ofthe Onondaga Nation (NOON) is a grassroots
effort of Central New Yorkers. We support the sovereignty ofthe
Onondaga Nation’s traditional government and their Land Rights
Action, and we collaborate with them on environmental protection
and restoration.We join in the Onondaga Nation’s call for justice
reconciliation and healing. We believe that we and the wider
community have a great deal to learn from the Onondaga about
living more peacefully with one another and more harmoniously
with the Earth. NOON is a project ofthe Syracuse Peace Council.

Useful Facts on the
ONONDAGA NATION
& HAUDENOSAUNEE
• The Haudenosaunee is one ofthe oldest
participatory democracies on earth, and
provided an important structural model
for the development of the United States
Constitution.
• The Haudenosaunee became the greatest
Indian power in colonial America, with a
homeland that spanned northern New
York between the Hudson and Niagara
rivers and an influence that extended
from the Ottawa River to the Chesapeake
Bay and from New England to Illinois.
• Between 1788 and 1822, the Onondaga
Nation lost possession of approximately
95% of its land through a series of illegal
“takings” by the State of New York.
• Onondaga remains the meeting place
for the Grand Council of Chiefs.
The Longhouse is a place of spiritual,
cultural and social activities, the seat of
government and place of security.
• The Onondaga Nation maintains
traditional cultural views and a traditional
system of government. The Nation does
not permit the sale of alcohol and has
opposed casinos and online gaming.
• The present-day territory of the
Onondaga Nation (“People ofthe Hills”)
is approximately 7,300 acres just south of
Syracuse near Nedrow New York.

INTRODUCTION
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The Two Row Wampum / Guswent
The Two Row Wampum, a 17th century treaty between the Haudenosaunee and the Dutch,
was the first treaty made by the Confederacy with European settlers. It is understood by
the Haudenosaunee to be the basis on which all subsequent treaties were made and is a
model of relationships between peoples. It is in the spirit of the teachings of the Two Row
that we present the writings compiled in this booklet.
The wampum itselfis a white shell belt with two purple rows.The white field symbolizes
peace and friendship and the two purple rows represent the separate but equal paths of
two sovereign nations. It is traditionally put into words as follows:

You say that you are our father and I am your son.
We say we will not be like Father and Son,
but like Brothers.

This wampum belt confirms our words.
These two rows will symbolize two paths
or two vessels,
traveling down the same river together.

One a birch bark canoe will be for our people
our laws, our customs and our ways.

The other a ship will be for the white people
and their laws,
their customs and their ways.
We shall each travel the river together
side by side but in our boat.

N O O N Archives

Neither of us will make compulsory laws
or interfere in the internal affairs ofthe other.
Neither of us will try to steer the other’s vessel.
Chief Irving Powless showing theTwo Row
Wampum belt to the audience at “The Two Row
Wampum and the Covenant Chain ofTreaties” talk
during the Onondaga Land Rights and Our Common
Future series (2010).The 400th anniversary ofthe
Two Row Wampum Treatywas commemorated in
2013.
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The agreement has been kept by the
Haudenosaunee to this date.

The Onondaga say of this agreement:
There is no ending to the two rows because the
agreement is to live on forever - for as long as the grass
grows for as long as the water flows and
for as long as the sun shines.

HAUDENOSAUNEE CULTURE
Who Are the Haudenosaunee?
By Wendy Gonyea

Well over a thousand years ago the indigenous nations ofthe Eastern Woodlands
joined together in an alliance of Nations called the Haudenosaunee Confederacy.
Haudenosaunee means People ofthe Longhouse. The Nations - the Mohawk,
Oneida, Onondaga, Cayuga and Seneca - unified as a result of a powerful message
delivered to them by the Peacemaker who traveled across the waters in a stone
canoe. His message of peace unity and democracy is known as the Great Law of
Peace or the Great Law. The alliance and law was the first United Nations on this
land, and is still the oldest, continuously operating form oftraditional government in
North America.

THE MEMBER
NATIONS ARE:
MOHAWK
Hadi nyen’gega’
meaning The People
of the Flint

ONEIDA
Hadinenyotga’
meaning The People
of the Upright Stone
ONONDAGA
Ononda’gega’
meaning The People
ofthe Hills

CAYUGA
Gayogwenga’geh
meaning The People
of the Great Swamp
SENECA

Hadi nondowa-nenh
meaning The People
of the Great Hill

TUSCARORA
Hondasgayen’
meaning The Shirt
Wearing People

Each Nation ofthe Haudenosaunee Confederacy lived on separate aboriginal
territories for countless generations, predating the existence ofthe United States
and Canada. The newcomers to this land called the Haudenosaunee the‘Five
Nations’ (English) or the ‘Iroquois’ (French). We continue to use our true name
today; however because ofthe common-ness ofthe English and French versions,
exceptions can be found, such as the name ofthe lacrosse team,the Iroquois
Nationals (see “Lacrosse:The Creator’s Game” page 15). The Tuscarora joined the
Confederacy in 1722, and today the Haudenosaunee Confederacy is also referred
to as the Six Nations. Each ofthe Six Nations retains its authority to govern its
own affairs and manifest the will ofthe people within the framework ofthe spiritual
teachings, the Great Law and its own Nation’s laws.
The Great Law defines a system ofgovernance recorded by oral tradition and in
wampum belts. The earliest democracy includes an elaborate system of checks
and balances that influenced early American colonists in the formation oftheir
new government. The Peacemaker said the Confederacy extends from the sunrise
in the east to the sunset in the west, with the great Council Fire at the center in
the territory ofthe Onondaga Nation. The Great Law is like the morning sun.
As it rises, it sheds the light of understanding on the minds ofthe people. The
Peacemaker united the nations around the Council Fire and the Council Chiefs
formed a circle around the people. The first Grand Council was held on the shores
of Onondaga Lake in Onondaga territory. The Grand Council continues to meet at
the Onondaga Nation Longhouse today.
The main principle ofthe Great Law is peace. The Peacemaker said the Creator
never intended that humans should engage in the shedding of human blood and our
people were directed to throw weapons ofwar underneath the Great Tree of Peace
and never to raise weapons against one another again. This Great Tree of Peace
has guided the Haudenosaunee since that time. Haudenosaunee leaders are skilled
diplomats in resolving conflict and settle any differences by rational thought. The
Tree of Peace a white pine has roots extending in the four directions. It is known
that any people seeking shelter may find sanctuary under the tree. At the top of
the tree an eagle will sit to warn the Haudenosaunee of any danger approaching the
people.

HAUDENOSAUNEE CULTURE
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The Peacemaker
was able to make

Thadoda • ho' see
the kindness in

himself and change
his evil way of living.

THADODA-HO’AND HAYENHWATHA ’
As he traveled from village to village the Peacemaker encountered the most
difficulty in convincing the Onondaga to accept his message. In particular was a
man so feared it is said his body was twisted and snakes grew from his head. This
man wasThadoda»ho’. Thadoda»ho’ worked against the Peacemaker by killing the
daughters ofthe Peacemaker’s helper Hayenhwatha’. Hayenhwatha’, secluded and
in mourning, begain making strings of wampum, and by using consoling words he
was able to recover himself and resume his work with the Peacemaker. The other
Nations of the Haudenosaunee accepted the message of the Peacemaker. For a
second time the two men, Peacemaker and Hayenhwatha’, approached the evil
Thadoda»ho’, who was about to consume his human meal. The Peacemaker was
able to makeThadoda’ho’ see the kindness in himselfand change his evil way of
living. Hayenhwatha’ combed the snakes from Thadoda»ho’s hair. He was restored
to clear thinking and finally accepted the message ofthe Peacemaker. In this way the
Haudenosaunee became a people of principled laws. They accepted a way of life to
live in harmony with one another and a system of governance that is still followed
today.

FOUNDATION
The five fires became one house: a Longhouse with specific procedures to keep
the fires burning and the people of good healthy minds. The Peacemaker laid out
the circle offifty Chieftitles, representative ofthe five Haudenosaunee Nations.
Alongside each Chief will be a Clan Mother both workingforthe people. In addition
Faithkeepers will assist and see that proper procedures continue to be followed.
The Council of fifty chiefs will meet in a Grand Council to be held at Onondaga, the
center ofthe new Confederacy. The Grand Council will decide issues by reaching
a consensus. They are to leave personal issues at the door not use harsh tones and
think about the coming generations in their decision making. They are to end their
meetings before the sun sets.
Each Chief represents a Clan family. In an historic rite of equality in government, the
Clanmother also a leadership title has the authority to “put up” or choose a Chief
when the need arises. The Clanmother can also remove a Chieffrom his seat or
title if he is not working for the people in a good way. All titles are lifetime titles.
When a Chief passes away the Haudenosaunee have a procedure to follow that
mourns the fallen Chief and also installs a new leader to the fallen Chief’s seat. This
ceremony is called a Condolence. In this way the great circle of 50 Chiefs remains
unbroken and continues to work for the people. Each Nation was given a certain
number of Chief titles and Clans. Chiefs and Clans are recognized throughout the
Confederacy. Haudenosaunee languages are similar differing some but experienced
speakers can comprehend all six languages.

CREATION
From Iroquois Creation Story Myth of the Earth Grasper John C. Mohawk:
Our world began with the creation ofthe earth. In the Sky world above lived Sky
Holder and Sky Woman. She was pregnant with his child. Beside their lodge was the
great tree of light, for which he was the caretaker. Because of Sky Woman’s curiosity
with the tree’s bright light, she urged Sky Holder to uproot the tree. She fell into
the dark world below with soil clenched in her fist after having tried to cling to the
tree’s roots to stop her fall. She fell to a world of endless water. There the water

*The spellings ofwords in the Onondaga language have varied in the process of
creating a written form for an oral language. Non-indigenous readers are more
accustomed to“Tadodaho” and “Hiawatha”.
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animals decided to save her for she came with the power to create life. The birds’
interlocked wings broke her fall and set her upon the back of snapping turtle. Of
all the animals, only muskrat could succeed in retrieving mud from the sea bottom
which he placed on turtle’s back. As Sky Woman walked counter clockwise in ever
expanding circles upon the mud, it grew into an island. From her dress and clutches
fell seeds, which fell upon the soil. Soon she gave birth to a daughter who later had
many suitors of male beings who could transform themselves into human form. She
selected the being who wore scalloped leggings and a large robe said to be turtle
being. He placed two arrows over her body at night, and she became pregnant.
She had twins, but died giving birth to the second son, as he was born through her
armpit. Sky Woman buried her daughter and from her body grew the Three Sisters
corn, beans, and squash. From her heart grew the tobacco plant which we still use
as a way to carry our thoughts to the Sky World. The deceased daughter became
known as Earth Mother. The earth she created on the back of a turtle we call Turtle
Island.
One twin was called the right-handed twin, and the other was called the left-handed
twin. The boys were raised by the grandmother under very stressful circumstances.
The right handed twin, as he was maturing, began to have a vision that his duty was
to create the world in the image of what he had been told about the Sky World. He
hadn’t seen the Sky World, but he was a member ofthat race. The twin began to dig
up earth, the ground of Turtle Island, and blew life into the things he formed. In this
manner he created life forms.

The left-handed twin saw the work his brother was doing and became very jealous
of his life-creating abilities. In his mind the left-handed twin set out to destroy the
new burgeoning life. One created ascending forms of life and the other created
descending. One twin created ivy and the other created poison ivy. One created
trees and the other put thorns on the branches. Eventually the two forms of life
began to compete. The left-handed twin tried to enlist help from the bear and deer
to help dominate the earth, but the animals chose to follow the instructions from
the Sky World. Finally the left-handed twin confronted a man and said, “I think you
and I can dominate all the animals and all other life on the earth.” The man said,“Tell
me some more.” This sparked the war between the two brothers. The right-handed
twin won and banished the left-handed twin to the center ofthe earth where he
oversees darkness. The right-handed twin became our elder brother the sun.

There will be

cycles to this
world and cycles

that will be known

as life and death.
Out of death will
come the

matter of life.
Turtle Island is
between both

worlds.

The story ofthe twins presents the idea that humans have a power to manipulate
nature in ways that could be extremely destructive and that they have a
responsibility to use the power prudently. There will be cycles to this world and
cycles that will be known as life and death. Out of death will come the matter of life.
Turtle Island is between both worlds. This is how we came to live on Turtle Island
today.

HAUDENOSAUNEE CULTURE
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OURWAY OF LIFE CONTINUES
As the gifts of our universe continue to do their duties, as they have since the time
of creation, the Haudenosaunee people continue a way of life in harmony with
the world. Each part of creation is addressed in Thanksgivings at every gathering
of the people and/or every day individually. We acknowledge and give thanks for
the privilege of using the gifts that sustain us. Leaders ofthe natural world are
acknowledged and given respect. The minds of all who are gathered are drawn
together in unified thought by a speaker who is chosen to carry out the ancient
words of our Ganonhanyonh, or the first words. It is in this way ceremonies,
meetings, gatherings on ourterritories begin still today.
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By observing and noticing changes in our environment, the women titleholders
gather to set the days designated for ceremony. When the sap begins to flow from
the Maple tree the date will be set and announced for the Maple Ceremony. When
the earth warms and frost rests, a time will be set for Planting Ceremonies. When
the Strawberries grow again, a day will be set to hold our Strawberry Ceremony.
And so on for Bean, Green Corn, Harvest and Mid-Winter Ceremonies. The
Haudenosaunee continue to live connected to our earth Mother in balance with our
needs as humans and respectful for what is given to us. This way of life was handed
down to us through the generations and will be handed down to the generations
next coming

WORDS OF OUR FRIEND JOHN MOHAWK (1944-2006)
Although there were serious threats to Haudenosaunee continued
existence and although it must certainly have appeared... that the
Iroquois were doomed, the Iroquois in fact are growing in strength
and influence...albeit, not necessarily in unity. The Six Nations Council
continues to meet at the Onondaga Longhouse near Nedrow New York,
and at the Onondaga Longhouse near Ohsweken, Ontario. Its doors
continue to be open to people who wish to use thinking instead of
violence just as the Peacemaker had hoped many centuries ago. As long
as there are Iroquois Indians who are willing to place the good of the
whole above the interests of the few there will always be
an Iroquois Confederacy.

From The Iroquois Book of Life White Roots of Peace

History and Law
Excerpted from “A Special Report by the Haudenosaunee on some of the
Primary Aspects ofLaw Sovereignty and Governance” March, 1998
The Haudenosaunee believe that since the time of Creation our people have walked
this land. The earth, as our mother gave birth to us and we in turn become part of
the earth itself. The land holds the bones ofour ancestors and ties each succeeding
generation of Haudenosaunee to this land in ways that no other humans can claim.
Our history and our law have grown together. They are not separate. The Creator
watches over both history and law and both have spiritual dimensions as a result.
We cannot separate our spiritual laws from our civil laws. Our history and our law
is based upon several elements.

First, spiritual laws gave form to the world in which we now live. These spiritual laws
formed a natural law and became the basic framework from which our way of life
evolved. These metaphysics for the natural world are our first laws. Our oral histories
are full ofobject lessons describing how our ancestors gained an understanding ofthe
world around them. These lessons provide us with insights which teach us how our
own conduct should reflect the spiritual and practical interactions of all beings.
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Second, the Original Instructions, given to our people by the Creator teach us how
to live on this land and how to express thanks for what we have been given. The
Original Instructions are the second set of laws which obligate us to certain patterns
of behavior and spiritual expression, as manifest in our ceremonies.

Third, the Great Law of Peace was taught to us by the Peace Maker. The
implementation ofthe Great Law by the Peace Maker provided a form of
governance law order sovereign rights, and selfgovernmentforthe Haudenosaunee.
The Great Law established what we call the Good Mind, which is how someone
aligns their own thinking to the laws of the Creator and the Peace Maker. The
foundations ofthe Good Mind are three principles: peace righteousness and
strength. The white pine - the Great Tree of Peace - represents these laws and the
spiritual laws of the universe.

K ent Lyons

The Great Law was followed by the Gaswenhda’ and the Covenant Chain of Peace.
The Gaswenhda’or Two Row Wampum is an agreement describing howthe European
newcomers and the Haudenosaunee would live in peace while pursuing parallel but
separate paths ofculture religion, and government. The ideal ofthe Gaswenhda’
was balanced by the practical solution ofthe Covenant Chain, which implemented
a real world setting for the Gaswenhda’ through a series of treaties. These treaties
noted how practical matters oftrade would be confirmed by spiritual and political
commitments by both sides. The Covenant Chain obligated the newcomers to the
Haudenosaunee just as the treaty which visually represents the Covenant Chain,
obligated the Haudenosaunee to their new allies. The principles ofthe Covenant
Chain are peace and friendship and these were meant to last forever. When official
meetings are held today we are polishing the Covenant Chain.

We continue to
operate under our
own set of laws as

Finally there is the Gaihwiyoh the spiritual message delivered by Handsome Lake
to our people beginning in 1799. This message defines howthe Haudenosaunee
will perpetuate our culture and beliefs while continuing to live in peace with the
newcomers. In a very practical way Gaswenhda’ teaches the Haudenosaunee how
we can continue all the lessons that have come before: the Original Instructions,
the Great Law the Gaswenhda’ and the Covenant Chain. We see each step in our
history as consistent with what happened before as we balance the changing physical
realities we see around us with our spiritual ideals, beliefs, and obligations.

best we can for the

benefit of the
Seventh Generation

to come.

History and law to the Haudenosaunee incorporate all ofthese elements which
cannot be isolated or limited to the legal concepts ofthe federal, state or provincial
governments, executive actions or court decisions. In fact, as a sovereign people
the Haudenosaunee firmly believe that the laws of these outside entities do not
apply within the territories of our member nations. We continue to operate under
our own set of laws as best we can in order to push forward traditional law and
understanding for the benefit ofthe Seventh Generation to come.

Discipline of the Good Mind
Copyright FreidaJ.Jacques - revised 911912000 - Onondaga Nation
Thousands of years ago at a time when our people were in the midst of wars and
pervasive violence the Peacemaker came and brought us a message of love and
peace. One of the gifts he brought to us at that time was the concept of the Good
Mind (Ga’nigonhi-yoh). As children grow up in our Nation they hear the words “use
a good mind” many times. I felt that a deeper explanation of what using the Good
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Mind means would be beneficial and this is how I explain
it.

N O O N Archives

When the Europeans first came to this continent they
were surprised to see that the Haudenosaunee did not
have a police force or many laws to make the people
behave themselves. I feel that the use of Ga’nigonhiyoh was
so pervasive that it was unnecessary to have a police force
and many laws.

I refer to the Good

Mind as a discipline,
rather than just a

description of a
erson's state of

I referto the Good Mind as a discipline ratherthan just
a description of a person’s state of mind. First of all
Ga’nigonhiyoh recognizes that we are connected to the
good, that we have access to a loving source of good
thoughts. Each and every one of us has many many
thoughts each day.With discipline we can become aware
ofeach thought, see its substance realize its intent, and
then determine ifyou should follow and build on that
thought. This realization that you have a will over your thinking is important. You
have a choice to follow yourthoughts based on a loving purpose (the Good Mind)
or let go of thoughts and certainly not build upon thoughts steeped in anger and
judgment. In most cases it takes thousands of thoughts to get to a point where
you are harboring hate for someone and capable ofviolence. This discipline helps
us redirect our thinking to more constructive kind and loving thoughts. Since
our actions follow our thoughts, what we are doing with our lives will be kinder
and gentler. Since the words we speak follow our thoughts, we also have a way of
affecting the world around us with words that will reflect the Good Mind.

mind.
By observing our thoughts we may begin to identify areas in our lives that may
need to be reflected upon and healed. Watch out for over reactions to your
experiences and also under reactions forthey may help identify places that need
healing. Consider being more willing to look at these parts of yourself and seek out
people who work as healers to help you work through old hurts and anger. Stifled
anger never goes away it lingers in the background ready to show up to add to your
next angry moment. This can make for more dramatic moments than you may want.
Work through old anger and life will be less painful.
While we actively become aware of our thoughts, especially those that have a kind
and loving intent, we naturally allow ourselves to become spiritually in tune with the
Creator’s wishes. This allows us to use our talents to fulfill our purpose on Earth.
This is my motivation to follow the Good Mind. When it is time to leave this Earth
I would like to feel that I fulfilled the purpose that the Creator sent me here to
accomplish.

As Haudenosaunee we give thanks to all the parts of Creation that make life
possible here on Earth (The Ganonheh^nyoh’). This keeps us connected with the
very vital purpose of all living things. So our respect and love includes all parts of
Creation. This understanding helps us use the Good Mind in our interactions with
the natural world around us.
It has been said many times that change begins with the individual. If you want
change to happen, begin by changing yourself. The discipline of the Good Mind is a
process anyone can use to help him or herself change. Much can be accomplished
with prayer love and patience.
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Lacrosse / Dehontjihgw 'es:
The Creator's Game
by Kent Lyons

K ent Lyons

The original game of lacrosse is sacred to the Haudenosaunee and is
known to the Onondaga as Dehontjihgwa’es translated as “they bump
hips.” The original game was given as a gift from the Creator exclusively
to the male population for healing and the proper applications of mind,
body and spirit. The game is designed and played in direct patronage
to honor his will, which is always for the benefit of all of creation. The
traditional game was, and still is, played on an open field, with a configuration of
wood fashioned to represent a “goal area.” Two opposing groups record points by
reaching the goal areas as they pass a ball utilizing netted sticks.The first recordings
ofthis ancient game were by French missionaries, who mischaracterized what they
saw. In fact, the two constants that define the game for all of its participants and
observers are the use of a woven or netted stick to catch, propel and/or carry the
ball through a defined space and the rule forbidding the clutching ofthe ball with
your hands.

It is said that every
time we step onto the

field, there is a parallel
game in the sky world.
As players of this

sacred game, our final

The Haudenosaunee historically played, and continue to play games within their
own communities, giving thanks for the continuance ofthe game and for the
ceremonial healing power associated with the Creator’s will, as well as for the
pure enjoyment of its inherent vigor and tests of stamina, strength and intellectual
prowess. From the moment a boy is able to hold the stick and comprehend the
game he is taught respect.The power ofthe game is sacred, and it demands purity
of mind, body and spirit.The lack of any ofthese three components, it is believed,
weakens the man and presents the opportunity for failure.

journey home begins
with an entrance into

the Creator's game.

The game mirrors life traditional life. Its teachings are directly from the Creator and
his gift of lacrosse is, in essence a code of conduct and strategy designed for all of
life’s various situations. It is revered by the Haudenosaunee and handed down from
generation to generation as a game of discipline and honor.
The misrepresentations of a Native history written by non-natives has from the
beginning distorted the most sacred and honorable game of Haudenosaunee men
and nations. When a person sees something totally foreign, he will naturally apply his
own frame of reference based on his own time and experience.Thus, early history
writers could only liken what they saw in the game as “war-like.” This original
misconception has continually portrayed the game as “the little brother ofwar.”
The intensity ofthe game for the Haudenosaunee is simple and is understood in
this manner: the passion that encompasses and defines the male spirit is inherent
and indivisible to the game as the Creator had originally intended. Without the
disciplines of dignity and honor violence results, and brings disgrace on your nation,
people and teachers. Lacrosse is “the Creator’s game” and it is truly believed that
he knows every player’s mind and disposition. Therefore lacrosse players are bound
to play with the utmost respect for themselves and their opponents, mindful to avoid
anger vanity and brutality paying respectful homage to the winners, as the outcome
is the Creator’s will. Amidst a peaceful people playing for the honor of nation, clan,
and their Creator all concepts of war would be far removed.

HAUDENOSAUNEE CULTURE
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Liam Gilllespie

As the power of lacrosse weaves throughout the very essence of
Haudenosaunee men on a spiritual, physical and social level, each player
becomes identified in all that he does by the discipline and strength of
his game. Each man is given an equal amount of potential, and when he
plays the game his character emerges. For example a man’s true nature is
revealed in how he handles his own errors, as every man commits them.
Does he suddenly quit in shame? Does he become angry and retaliate
against another as ifto blame others for his mistake or does he recover
immediately placing himself conspicuously in a strong defensive posture
ready to compensate for an errant pass, dropped ball, or missed check?
Lacrosse National Hall of
Fame goalie Oren Lyons.

Another situation that conveys a man’s true nature within the game is when a man
is successful in gaining the ball (opportunity). It becomes in an instant his decision
to take it himself or to seek help by passing and trusting others (teamwork) with
the advancement or scoring of a goal. The defensive position of the opposing team
determines the correct path and is not always immediately recognized by each man in
the flow of the offense. Should a ball carrier constantly try to overcome the defense
himself and gain personal notoriety by scoring unassisted, his character becomes
recognized as selfish and he will stand alone even in triumph. He may score goals, but
he has slighted peers, who ultimately determine his final overall respect in the fraternal
order of society which remains long after the game is done.
A bond oftrust must be formed. Men are individualistic and are inclined to dominate
and control their environment. In these natural tendencies the seeds ofwar are found.
The Creator has placed these qualities inside every man. When cultivated within
the spirituality ofthe game with dignity respect, honor and social recognition, the
seed grows into recognizable leadership qualities, and the man emerges as a possible
protector of his clan and nation.
It is said that every time we step onto the traditional field, there is a parallel game in
the sky world. As players ofthis sacred game our final journey home begins with an
entrance into the Creator’s game.
It is our belief that we are all here for a reason. It is the Creator’s will when we spring
from the Earth at birth.We are all born with a mission and all ofthe physical attributes
to accomplish our individual tasks. We are also born with a number of days. No matter
what lies ahead this number cannot be changed, yet it remains a mystery until the end
of our worldly duties. This we see as wise so that we do not worry and accept every
day as a gift. The game is constant, and continues daily in the intellectual applications
of its strategy in our daily lives, and the constant physical training in anticipation ofthe
upcoming season. Even in death it does not end as every player is buried with his stick
in a final tribute from his earth-bound family nation and clan. The memories of his play
are the tributes he leaves behind, never looking back, eyes forward in anticipation of the
next play in the never-ending game of honor among Haudenosaunee men.

As the game of lacrosse continues to spread to the four corners of the Earth, its roots
remain centralized in the Land ofthe Fire-Keepers, the Onondaga Nation.Tradition and
culture are buried deep within the hearts of its keepers, and the proper application of
mind, body and spirit is instilled into every new generation by this sacred game of men.

These traditional teachings are not apparent to the beginner but, like all natural things,
mature with time.True enlightenment comes only with continued involvement and
experience. The wisdom is ancient, the teachings are not.
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AN OVERVIEW OF
HAUDENOSAUNEE/U.S. HISTORY

This article includes information originally published in the Syracuse Peace Council’s Peace
Newsletter written by joe Heath and Phil Arnold.

All United States Indian law is founded on a very old and racist concept - the
“Doctrine of Discovery.” This doctrine was created by the Roman Catholic Church
and supported by European imperial nations as soon as Columbus landed and has
continued, after its acceptance by the Supreme Court in 1823, right up through
today.

This Euro-centric doctrine as set forth by the Pope in the Papal Bull of 1493, was
based upon the assumption of Christian superiority. The edict claimed that since
the Natives were not Christian, theywere “savages,” and therefore less than human
and not entitled to hold title to their own lands. The European sovereigns assumed
title by “discovery” to all the land, leaving the indigenous peoples with only an
“occupancy” right, which could be transferred only to the discovering sovereign. By
fiat, indigenous peoples were involuntarily converted into tenants on their aboriginal
lands.

The vast wealth of all of the land on these “discovered” continents was thereby
transferred to the rulers ofthe European countries, who controlled who could buy
this land from them and at what price. This sale of the stolen Native lands was the
fundamental source ofwealth in the “newworld.”
This stealing and selling continued with the creation of the United States. Many of
the men traditionally viewed as the founders ofthis country - Washington, Jefferson,
Adams, etc. - were land speculators, who made fortunes by investing in Native lands
west ofthe original colonies, which were then sold to settlers at enormous profits.
Land speculation was also a source of revenue for the newly formed states. New
York State quickly sold the Onondaga land illegally purchased in 1788 for a fraction
of its value and in knowing violation offederal law treaties and the Constitution, for
five times the amount paid for it.

Shortly after ratifying the U.S. Constitution in July 1788, New York furiously worked
to grab vast areas of Haudenosaunee lands, because then Governor George Clinton
knew that the state could not take Native lands once the Constitution went into
effect. In its September 1788 “agreement” to take millions ofacres ofOnondaga
ancestral territory NewYorkfailed to even comply with its own laws. Subsequently
in 1793, 1795, 1817 and 1822, New York continued to grab Onondaga lands, even
though the state had been repeatedly warned by federal officials that such takings
violated laws (the Trade and Intercourse Acts), federal treaties (such as the 1794
Treaty of Canandaigua), and the Constitution.
In 1823, in Johnson v. M’lntosh, another land speculator Chief Justice John Marshall,
ruled that the “Doctrine of Discovery” was a fundamental basis for United States

Please refer to the environmental
timeline on page 65 for a
broader context for these events.

909

Earliest date established by
non-lndian scholars forthe
founding ofthe Confederacy.
The Peacemaker gathers
representatives from the Five
Nations to bury their weapons
and agree to the Great
Law of Peace forming the
Haudenosaunee Confederacy.
According to Haudenosaunee
oral history their League was
formed much earlier.
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Onondaga Nation Land Rights
and the Doctrine of Discovery

1452
Papal Bull (letter from Pope
Nicholas V) bestows “special
graces... to invade search
out, capture vanquish, and
subdue all Saracens and pagans
whatsoever.” This initiated
the “Doctrine of Discovery”
which served to justify the
subjugation of indigenous
people throughout the world,
including Native Americans.

1493

The Inter Caetera Bull
issued by Pope AlexanderVI
elaborated on the earlier bull
further codifying and validating
Christian conquest of non
Christians.

1613

Probable date of the
first treaty between the
Haudenosaunee and the
Dutch, signified by the Two
Row Wampum, the Guswenta.
For the Haudenosaunee
this formed the basis for all
future relations with European
settlers. It establishes the idea
of two separate but equal
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Indian law. He said the doctrine meant that “unoccupied lands” were those “lands
occupied by Indians, but unoccupied by Christians.” Since then the “Doctrine of
Discovery” has been regularly cited by legal scholars (Henry Weaton, B.A. Hinsdale
and George Grafton Wilson) and in court decisions. Another key decision was
Tee-Hit-Ton v. United States (1955), which evoked the concept of “Manifest Destiny”
justifying Protestant immigrants taking land in the name oftheir Christian god.

It is shocking that this medieval “Doctrine of Discovery” is still an integral basis of
current federal Indian law. It is the foundation for two extremely negative federal
court rulings which have been handed down in Haudenosaunee cases. The first was
the City of Sherrill v. Oneida Indian Nation, which the Supreme Court issued on
March 29,2005, just weeks after the Onondaga Land Rights Action was filed. The
second case was the 2nd Circuit’s dismissal ofthe Cayuga Nation’s land claim on
June 28,2005, a dismissal that was allowed to stand by the Supreme Court when it
refused to hear the appeal. The “Doctrine of Discovery” is referenced in the first
footnote in Sherrill.

Today if some bullying imperialist country were to announce that it was entitled
to the lands of some other country because of “discovery” by a “superior” religion
and culture such a claim would be in obvious violation of international law. Under
the leadership ofthe Haudenosaunee and other Indigenous peoples,there is a
determined effort to have the Vatican rescind the Papal Bulls, which are the “moral”
foundation ofthe “Doctrine of Discovery.”

In May 2005 a meetingwas held atthe United Nations organized by Indigenous people from
across the Americas to discuss the devastating consequences ofthe “Doctrine of Discovery.”
The following comments are excerpted from a talk given by Oren Lyons during that meeting:
• No this was not a discovery. There were
very ancient people already here. There were
civilizations here. There were libraries here.
There were cities here that were bigger than any
city in Europe. There was knowledge...
• In 1987, John Paul II was visiting Argentina and
the indigenous representatives delivered this
message to him: “One day European civilization
arrived and planted the sword in the language
of the cross and turned us into the crucified
peoples...They brought that cross to America and
on it, instead of the Christ ofjudea they hung the
Indian as Christ.”
• They are maintaining the integrity of their
landholding which is based on a very very
racist and flawed Doctrine of Discovery. And
that’s what we want to rescind. We want the
Holy See
*
to rescind those Papal Bulls and free

our people from oppression. Because that is
precisely why we are struggling today.
In 1992, the National Council of Churches of
Christ in the USA said that for the descendants
ofthe survivors ofthe subsequent invasion,
genocide slavery ecocide and exploitation of the
wealth ofthe land, the celebration (of Columbus’
arrival in the western hemisphere) is not an
appropriate observance of this anniversary. Well,
I guess not.
It’s going to take our determination - which we
have and it’s why we’re here - to see this through.
And hopefully the new Pope whose expertise
incidentally is 14th and 15th century canon law
will perhaps be courageous enough to... rescind
those Papal Bulls which subjugated millions of
people for 500 years with death, destruction, and
instability.
Central government ofthe Catholic church

V
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Haudenosaunee
Roots of American Identity

nations that will respect one
another’s sovereignty.

1615

A Debt in Governance Style

Samuel De Champlain and an
army of hundreds of Hurons
attack and lay siege to the
Onondaga fortified town on
the shores of Onondaga Lake
between Onondaga and Ley
Creeks. Despite extensive
casualties, this imperialist
attack without warning was
not successful and Champlain,
after being seriously wounded,
was carried to New France in
what is now Canada.

By Sandra Bigtree
Priorto Colonialism, the Haudenosaunee Confederacy had created strong inter
national relationships with neighboring Indigenous Confederacies throughout the
Americas, by upholding the Great Law of Peace.Their Native allies extended from
what is now New England to the Mississippi, and from the St. Lawrence Valley to
Virginia. Peace was understood to mean living responsibly within the Natural Law
by acknowledging that all life has its own intelligence and spirit. Respectively all
experienced a flourishing landscape with abundant crops, fertile soil, clean air and
pure water. By the mid 18th century English colonists had established townships of
Boston and Philadelphia, which contained 15-30,000 people. As they settled into
Haudenosaunee territory they were well aware of the Great Law of Peace protocol
in negotiatingtreaties.They regularly metwith Haudenosaunee leaders, who held
titles as Hodiya-nehson’ —“Men Who are ofthe Good Mind.” The Hodiya-nehson’
spoke for the people which was something unheard of in European monarchies
at the time. Word quickly spread throughout Europe regarding this powerful
government “ofthe people” which was rooted in peacemaking through the Great
Law.

1654
French sendjesuit Simon
Le Moyne to Onondaga.

1694
The French attack the
Onondaga. The French find
abandoned villages, decide
to burn the crops of the
Onondaga.

Each nation is an absolute Republick, by itself, govern’d in all Publick affairs ofWar and
Peace by the Sachems of Old Men, whose Authority and Power is gained by and consists
wholly in the opinions of the rest of the Nation in their Wisdom and Integrity.They never
execute their Resolutions by Compulsion or Force Upon any of their People. Honour and
Esteem are their principal Rewards as Shame and being Despised are their Punishments.
- Cadwallader Colden, Acting British Governor of New York 1760-1771

1713-1722
Tuscaroras are adopted
into the Haudenosaunee
Confederacy after being
defeated in war by colonists in
North Carolina, who sought to
make slaves of their people.

In 1736, a popular Philadelphia printer Benjamin Franklin, began publishing
proceedings of Indian treaties. AttheTreaty of Lancaster in 1744, Franklin printed
a speech by Canasatego an Onondaga Hodiya-nehson’ who urged the colonists
to “unite as one.” Canasatego demonstrated, as instructed by the Peacemaker
how easily a single arrow could break, but five arrows bound together formed an
unbreakable union.This image was incorporated into the official U.S. Seal.

1744
During treaty negotiations
in Lancaster PA Canasatego
an Onondaga chief, urges the
English colonists to unite by
following the example of the
Haudenosaunee.

Our wise forefathers established Union and Amity between the Five Nations.This has made
us formidable; this has given us great Weight and Authority with our neighboring Nations.
We are a powerful Confederacy; and by your observing the same methods, our
wise forefathers have taken, you will acquire such Strength
and Power.Therefore whatever befalls you, never fall out with one
another [emphasis added],
-Canasatego LancasterTreatyCouncil, 1744
The encroaching colonies were disturbingly disorganized
leading increasingly to the exploitation and illegal taking
of Indian land. Franklin kept communications open
through his publications and was therefore regularly invited
to Haudenosaunee Council meetings.
Franklin also designed currency using the
“Covenant Chain” concept ofthe Great Law by

“We Are One”
13 S tate Chain Lin
ks eniamin Franklin 1787

1754
Benjamin Franklin travels
to the council of the
Haudenosaunee to discuss
the structure of the
Haudenosaunee government.
He reports back about the
strength of the union of the
“savages.” Benjamin Franklin’s
“Albany Plan of Union” for
a central government of the
North American colonies
names its legislative branch
“the Grand Council,” language
directly borrowed from the
Haudenosaunee.
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using 13 chain links with the admonition “We Are One.” According to oral tradition,
the Covenant Chain requires constant “polishing,” which keeps fresh the agreement.
Following the “Boston Tea Party” in 1773, Franklin traveled to visit friends in England.
Upon his return he was given a silver tea service with the
engraving “keep bright the chain,” for it was one of his
favorite concepts taken from the Great Law.

Symbolism of
Two Governments
Reprinted from www.onondaganation.org
In 1754 Ben Franklin visited the Haudenosaunee. At
these meetings, the chiefs discussed how our government
works. These meetings provided a framework for the 13
colonies to form a similar alliance to be free. The old ones
said that the new government borrowed these symbols
because they had none oftheir own.
♦ The Peacemaker symbolizes Strength and Unity by tying
five arrows bound together and instructing the eagle to
protect and warn the people of dangers. The United
States also utilizes the eagle as their national bird. In the
eagle’s talons are 13 arrows bound together.
♦ The Peacemaker symbolizes Goodness and Purity by
uprooting a white pine tree and sends its white roots in
the four directions so people can find peace under the
long leaves. Each leaf on a tree is five needles, growing
together. The United States uses the olive branch with
13 leaves as their symbol for goodness and purity.
♦ The Peacemaker has the chiefs divided into three
groups, the Older Brothers,Younger Brothers and the
Fire Keepers. Each of the three branches must be in
agreement for laws to be passed. The United States has
three groups to decide on its laws, the Executive Legis
lative and the judicial branches of government.
♦ The Chiefs of the Haudenosaunee are symbolized by a
white circle wampum with 50 single strings represent
ing each chief. The United States’ first flag symbolized
the union of the 13 states with 13 stars in a circle on a
field of blue.
♦ Each chief has an equal say in the decisions for the
people and the future seven generations. The United
States has representatives who each have one vote to
decide on the future.
♦ The Peacemaker set in place a process in which the
council is the voice of the people. The United States
government is also based on this ideal, that the govern
ment is for the people.

\________ ______________ )

During the Albany Plan of Union in 1754, Franklin published
an editorial cartoon using the slogan “Join, or Die” under the
image of a disjointed snake with each piece bearing the name
of a single colony. He wrote that over 200 Haudenosaunee
attended the meetings and daily briefed the colonial delegates
of Congress on Great Law political systems—ideas that
Franklin later used to forge the Albany Plan of Union.
In 1775 before the Declaration of Independence the
Continental Congress formulated a speech that was sent to
the Haudenosaunee and signed by John Hancock.The speech
recalled the history of relations between the Haudenosaunee
and the American colonists since the 1740’s, and responded
to Canasatego urging the colonists to unite by saying,“...the
advice was good, it was kind.They said to one another the
Six Nations are wise people let us harken to their Council
and teach our children to follow it...”
The Americans were incorporating processes and using
language ofthe Great Law of Peace.Their delegates would
travel to Philadelphia to “kindle a Great Fire” and “plant a
Great Tree” to become strong like the Haudenosaunee. “We
live upon the same ground with you—the same island is our
common birthplace. We desire to sit down under the same
Tree of Peace with you; let us water its roots and cherish
its growth, till the large leaves and flourishing branches
shall extend to the setting sun and reach the skies.” Treaty
commissioners invited the Haudenosaunee to come to their
“Grand Council” in Philadelphia.
*
By 1776, Benjamin Franklin, as Congress Minister wentto
France to spread Haudenosaunee concepts offreedom and
democracy throughout Europe. He would discuss in great
detail their politics and how their way was more conducive
to a good life than the so-called “Civilized Nations,” and that
the Great Law included provisions guaranteeing freedom of
religion and the right of redress before Grand Council.The
unauthorized entry into homes was forbidden—a concept
later carried to US citizens through the Bill of Bights.
**

In 1794,Washington honored the Treaty of Canandaigua, with
the commission of a wampum belt used to symbolize the Covenant Chain. At
center was a long house with two figures on each side representing the Mohawk
(keepers of the Eastern Door) and the Seneca (keepers of the Western
Door),linking hands with 13 figures (Colonies) who “...together shall live in peace &
friendship forever.” During 1801-1809, President Thomas Jefferson took special
interest in designing the US Capitol building, which he referred to as “the first
temple dedicated to the sovereignty of the people.” In 1807 he commissioned
architect B.H. Latrobe
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Haudenosaunee Homeland
Territory
Before European colonization, the Iro
quois inhabited 24.8 million acres within
present-day New York - four fifths of
the state.When the Revolutionary War
ended, about 190,000 U.S. citizens were
living in New York City Long Island and in
small settlements along the Hudson and
Mohawk rivers in the Mohawk and Oneida
aboriginal areas.

Key

Onondaga

IZH Aboriginal territory

Originally 2.6
million acres; now
7,300 acres south
of Syracuse

Cl Current territory

Mohawk
9.9 million acres;
now 14,640
acres in Franklin
County

Tuscarora
Migrated from
North Carolina
to New York in
1713 and lived
on the Oneidas’
land; today 5,778
acres in Niagara
County

0

"

so

I-------------- 1-------------- 1

miles
Note:Territory
lines are
approximate

Recreated from: “Iroquois Culture and Commentary” by Doug George-Kanentiio 2000

The Great Law of Peace had a profound influence upon the founding of the United
States, the Woman’s Rights Movement, and the model for the United Nations. The
conqueror’s histories were written, but at what expense? It would have been
impossible to keep the Covenant Chain polished, while at the same time exploiting
the earth’s resources. It is no wonder why the Haudenosaunee were rendered
‘invisible’ as were the “Corncob Capitals” leading into the Senate Chamber. In spite
of centuries of genocide land loss and environmental devastation, the
Haudenosaunee have survived because of The Great Law of Peace. It is these
Indigenous values that can reorient all of us towards living in harmony with the
earth and each other - once we set to polishing the Covenant Chain.

* “It’s Time to Take Away the Veil,” Donald Grinde Indian Roots of American
Democracy Cornell University Press, 1988.
Forgotten Founders: How the American Indian Helped Shape Democracy Bruce E.
Johansen, Harvard Common Press, 1982

1776

John Hancock, President of
the Continental Congress,
sends a wampum belt to the
Haudenosaunee to “show
good intentions” and “cultiva
peace.”

1777

Despite intense pressures by
both the British and American
colonists, the Haudenosaunee
decide to remain neutral
during the Revolutionary War.
As colonial combatants vie
forthe land, they continue
to encroach upon Native
communities, implementing the
policy of divide and conquer.
Through coercion, some
individuals break from the
Confederacy. In part, Mohawks
and Senecas ally with the
British, as do Oneidas and
Tuscaroras with the Americans

HAUDENOSAUNEE HISTORY
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to “Americanize” the Capitol. Inside the Senate Vestibule beneath the vaulted
ceiling, Latrobe designed six prominent sandstone columns with carved shafts of
bundled corn stalks and capitals displayed with ears of corn. Following the War
of 1814, although the columns were intact, they were re-plastered to resemble
Greek/Roman columns. The Indigenous pillars of American Democracy were now
blotted out. In the year 2000, however the columns were chiseled away to reveal
the original “Corncob Capitals” in commemoration with the 200th Anniversary of
Congress’“1st Meeting” held in Washington, DC.
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Stealing Land to Pay Soldiers:

Haudenosaunee Land Rights
and the Revolutionary War
By Sally Roesch Wagner
Washington's call

for the “total
destruction”
of the
Haudenosaunee
was no arbitrary

The new country was broke. Big debts, bad credit, unpaid troops unstable currency and
mounting bills faced the new United States.The solution was obvious.The liberty won by
the Revolutionary Warwould be financed by Indian lands.

Although strapped forfunds,the Continental Congress allocated $1 million ($15,419,450
in current money) and pulled one-third ofthe Continental Army - 6,000 troops with
another 2,000 support personnel - out ofaction in the middle ofthe Revolutionary War
to destroy the Six Nations ofthe Haudenosaunee and seize their homelands.The United
States began life with a massive land grab.

act of wanton

violence. ...
There was a

grander plan.

Land.

As the colonists fought to overthrow British domination, both sides desperately
wanted the assistance ofthe League ofthe Six Nations. Although the Haudenosaunee
Confederacy as a whole and the Onondaga Nation maintained their neutrality throughout
the war General George Washington charged that they were giving covert aid to the
British. (While the Confederacy maintained its neutralities, individual nations and groups
within those nations were involved in fighting for one side or the other. See Historical
Timeline 1777, page 21.) In April of 1779, about 500 soldiers marched on the Onondaga.
Their villages were burned to the ground, their homes, food, and animals destroyed.
Having invaded the center of the Confederacy George Washington had created
the enemy he needed to justify the genocide he had planned. Under the guise of
punishing the Haudenosaunee for their support of the British, his Sullivan-Clinton
Campaign invaded Haudenosaunee territory with a scorched earth policy of destroying
everything in the army’s path.
General Sullivan, military leader of the invasion, reported with satisfaction to Congress
that his orders had been fully executed, and that every settlement and corn field in the Six
Nations had been decimated. He proclaimed the absence of native people in the entire area.
Many Haudenosaunee hid from the soldiers, and spent the winter foraging for food and
shelter in what was the coldest winter on record, with reports of eight feet of snow on the
ground. Many starved. The burning ofthe crops destroyed not only life but spirit, as well.

K ent Lyons

Washington’s call for the “total destruction” of the Haudenosaunee was no arbitrary act
of wanton violence. Nor can it be understood as punishment of an enemy for no such
orders were given against the Tories.There was a grander plan. Land.The land would fund
the Revolution. And it would line the pockets of American officials, like Washington. Finally
devastating the homelands of the Native population, breaking their spirit and destroying
their way of life was essential to the growth of the United States.
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Washington’s scorched earth policy had temporarily cleared the land of Indigenous people
while introducing the 6,000 men in Sullivan’s army to its fertile beauty and potential for
exploitation.The states and federal government could pay the soldiers with the land and
sell the rest of it to pay the war debt and run the government. It would also stabilize the
currency. Private interests would be served as well. George Washington, a spectacularly
successful land speculator in Ohio Indigenous lands, saw the business opportunity
provided by this genocide.

The federal government wasn’t alone in its financial distress. New York State needed
land just as badly. The Continental Congress set a quota of fighting men for each state

HAUDENOSAUNEE HISTORY

Any demand for Indian lands as a right of conquest or as war reparations was
forbidden by the 1783 Treaty of Paris. The new U.S. Congress made a decision to
knowingly violate these conditions of peace. They decided to tell the Native nations
that the U. S. Government had the right to confiscate Indian land as compensation
and punishment for their part in the war. The United States negotiators were
instructed by Congress to demand compensation from the Indian Nations for their
role in the war as allies to the British by blatantly lying about the conditions of the
peace settlement which had been reached.
The dishonesty grew. The Articles of Confederation, which governed the country at
that point, established clearly that neither states nor individuals could obtain Indian
land. Only the federal government could, through nation-to-nation treaties. The U.S.
Constitution, adopted in 1789, would reiterate this important principle. Knowing
they were breaking the law New York State officials gave soldiers an “I Owe You”
for land they did not own and set out to get the land from the Cayuga and
Onondaga - land they had already established as the Military Tract - by any means
necessary.
It is hard to imagine the condition of the Haudenosaunee at this time. Everything
they possessed had been destroyed except what they had on their backs when they
fled the approaching army many of them to Canada. Those who returned found
their houses burned and every bit of stored food that would sustain them over the
winter destroyed. Children were starving, old people were sick, many still didn’t
know where their families were or if they were even alive. Their government, which
predated Columbus by hundreds of years and had been based on maintaining peace
had been forced out of its neutrality. For the first time since the founding of the
confederacy clan brothers had shed each others’ blood. The time was perfect for
the new United States government to take advantage of their weakness and
disunity.

The wonder is that the extraordinary strength and cohesion of the Haudenosaunee
also triumphed. In the face of near destruction, they demanded that the United
States reverse the “conquest theory” it had used in the Fort Stanwix Treaty and
publicly declare that the Indian Nations had the right to the lands that they occupied
within the territorial limits of the U.S. They got it, in the Canandaigua Treaty of
1794, which declared unequivocally in Article 2 that: “The United States acknowledge
the lands reserved to the Oneida, Onondaga, and Cayuga Nations in their respective
treaties with the State of New York, and called their reservations, to be their
property; and the United States will never claim the same nor disturb them, or
either of the S ix Nations, nor their Indian friends, residing thereon, and united with
them in the free use and enjoyment thereof; but the said reservations shall remain
theirs, until they choose to sell the same to the people of the United States, who
have the right to purchase.”

1778

The Hough Report. New York
State sets up a commission to
“Extinguish Title” of natives to
their land in New York State.

1779

George Washington orders
General Sullivan to destroy all
of the Haudenosaunee and to
burn their crops and villages.
This came to be known as the
Sullivan and Clinton campaign
and the scorched earth policy.
These actions encourage many
of the neutral Haudenosaunee
to side with British forces in
the War of Independence.

1783

U.S.War of Independence ends
with victory over England.
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to deliver. By March 1781, New York had only raised half of their required four
regiments and, in an effort to entice soldiers to enlist, the state promised them 500
acres in New York - Haudenosaunee land that the state did not own. In 1782 the
state established The Military Tract of Central New York - a year before the war’s
conclusion. This 1.75 million acres of bounty land was the aboriginal homeland of
the Cayuga and Onondaga nations. There was only one flaw in the land grab plan.
The United States did not have title to the land.

1784
Treaty of Fort Stanwix cedes
Haudenosaunee land north
of the Ohio River to the
U.S. (Onondaga territory
is not affected.) Six million
acres of land are guaranteed
to the Haudenosaunee.
During treaty negotiations
Haudenosaunee leaders were
taken hostage. In a meeting
to discuss ratification of the
treaty in 1786, the treaty is
rejected by the Six Nations
government, which quickly
begins appealing to the U.S.
government for redress. This
treaty follows an unsuccessful
attempt by New York
Governor George Clinton
to negotiate land purchases
from the Haudenosaunee.
George Washington asks
for peace between the U.S.
and the Haudenosaunee to
end fighting and re-establish
government-to-government
relations. Federal boundary
lines are established to prevent
further settlements by the
American frontiersmen. The
oral history of this agreement
states that land given up to the
U.S. would generate money
that would guarantee the
Haudenosaunee and its people
did not have to pay taxes. In
the exchange for the new
boundary it is understood that
the Haudenosaunee’s

Nonetheless, the lawlessness continued. Despite the U.S. government guarantee at
Canandaigua, New York State continued to illegally “buy” Onondaga land in 1795,
and again in 1817 and l822.The legacy of greed persisted. The Onondaga territory
once 2.6 million acres, was eventually reduced by these illegal land grabs to its
HAUDENOSAUNEE
present size of 7,300 acres.
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Haudenosaunee Women
Inspire 19th Century Feminists
By Sally Roesch Wagner
Originally published in National NOW Times.
How did our 19th century foremothers get the vision and
courage to demand a better life when they were surrounded by
voices telling them the stifling existence they led was the only
one possible? Woman was created to be subordinate to man,
the church thundered, and science nodded its approval that
God’s way was nature’s way as well.

O nondaga N ation

Common law based itself upon church law and “the two shall
become one and the one is the man” of Christianity became
the non-existence of married women under the law. Women
could not vote own property control their own wages, or
have any say over their bodies or the children they birthed.
Unmarried women were unnatural since they were not under
the control of a husband, and fared no better under their
fathers’ authority.
Clanmothers Gloria “Em” Skye
DorothyWebsterand Bettyjacobs
2007

“The assertion that women have always been physically inferior to men, and
consequently have always been held in a subject condition, has been universally
believed,” Elizabeth Cady Stanton wrote.“This view has furnished the opponents to
woman’s emancipation their chief arguments for holding her in bondage...”
With this universal view of women in place one might wonder how Stanton and
other early feminists were inspired to imagine the possibility of a more equal society.
That inspiration came from contemporary women who in fact lived very different
lives from theirs, the women of the six nations - Seneca, Cayuga, Onondaga, Oneida,
Mohawk and Tuscarora - the Haudenosaunee as they called themselves.
Lucretia Mott saw this world in practice when she and her husband visited the
Seneca in the summer of 1848. She watched women who had equal responsibilities
with men in all aspects of their lives - family spiritual, government, economic. At this
time the Seneca women were deeply involved in the decision of whether or not to
drop their traditional clan system of government and adopt the constitutional form
insisted upon by the Quakers. While the Cattaraugus Seneca finally did accept the
United States model, they refused to accept the element of male dominance. They
placed in their constitution that no treaty would be valid without the approval of
three-fourths of the “mothers of the nation.”

With this in mind, Mott traveled to visit friends in western NewYorkwhere they
planned, and held, the first women’s rights convention in Seneca Falls. Beyond equal
suffrage Stanton marveled that “the women were the great power among the clan,”
and “the original nomination of the chiefs also always rested with the women.”
The clan mother had the authority to nominate hold in office and remove the
representative of her clan, Stanton explained.
Matildajoslyn Gage Stanton’s equally brilliant contemporary described the
governmental structure in more detail. “Division of power between the sexes in
this Indian republic was nearly equal. Although the principal chief of the confederacy
was a man, descent ran through the female line the sister of the chief possessing the
power of nominating his successor.”
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Gage wrote that the U.S. form of government was borrowed from that of the
S ix Nations, and thus “the modern world [is] indebted for its first conception of
inherent rights, natural equality of condition, and the establishment of a civilized
government upon this basis” to the Haudenosaunee.

1788

New York State “buys” more
than 96% of the Onondagas’
land (about 2 million acres)
from the Onondaga Nation.
Onondaga territory is reduced
to about 108 square miles,
including a one-mile strip
around Onondaga Lake. The
“treaty” follows a private
effort to buy land and is made
with Onondagas without
authority to negotiate for their
people. New York Governor
George Clinton promises,“this
tract is to remain with the
Onondagoes (sic) forever. Our
people will know that they
cannot get any Part of this
Tract and therefore will not
attempt it.”

The movement theoreticians, Stanton and Gage came to believe that every existing
institution of western “civilization”- family capitalism, church and state - rested on
the oppression of women, and each would have to be destroyed in their existing
form before women would be free. They knew these institutions were neither
inherent nor natural, for they had seen an alternative in action.
While “civilized” women pledged to obey their husbands upon marriage among
Haudenosaunee women “usually the females ruled the house” Stanton wrote.
“The stores were in common; but woe to the luckless husband or lover who was
too shiftless to do his share of the providing. No matter how many children, or
whatever goods he might have in the house he might at any time be ordered to
pick up his blanket and budge; and after such an order it would not be healthful for
him to attempt to disobey... and unless saved by the intercession of some aunt or
grandmother he must retreat to his own clan.”

This must have looked like a vision to Stanton, who had been called a heretic for
arguing that women should have the right to leave loveless or dangerous marriages.
Women had no right to their children under the laws of patriarchal Christianity
while “among the greater number of the American aborigines the descent of
property and children were in the female line” Stanton wrote.

1789

This model, of indigenous women living in a world in which they had status,
authority and dignity gave our feminist fore mothers a vision of how they could
transform their world, along with the sure knowledge that it could be done without
upsetting either nature or God.

Lessons in History from the
Grand Council of Chiefs
Excerpted from a letter submitted on 6122182 by the Grand Council of Chiefs of the
Haudenosaunee to U.S. Congressional representative Morris U dall then chairman of the
House Committee on Interior and Insular Affairs. It was written to oppose a bill then on
the floor (HR-5495), known as the Ancient Indian Land Claims Settlement Act. The bill was
never voted on by the U.S. Congress. From www.sixnations.org (website no longer exists
The policy of the dispossession of North America Native peoples first by the
European kingdoms, and later by their settler heirs, began with first contact.
Dispossession took a number of approaches: the so-called “just warfare” was
a strategy by which Native nations were deemed to have offended the Crown
and their elimination by fire and sword was justified. That was followed by the
Treaty Period in which Native nations were “induced” to sell their lands and move
westward. The Treaty Period was in full swing at the beginning of the 19th century.
By 1815, the governor of New York was agitating for the removal of all Native
people from the state for “their own good.”
While the infamous Trail of Tears was removing Native peoples from the Southeast
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education and health will be
provided for.

Treaty of Fort Harmar renews
peace and friendship between
U.S. and Six Nations. The
Six Nations give up claim to
lands west of modern day
Buffalo but are guaranteed
lands east and north ofthere.
Onondagas complain to
Governor Clinton that pioneer
Asa Danforth is building a
house along Onondaga Lake.
The Treaty re-affirms that
the Haudenosaunee and the
United States are two separate
sovereign nations. Federal
boundary lines are re-affirmed
to prevent further loss of land.

1790

Because President Washington
is so concerned with NY’s
continued illegal taking of
Haudenosaunee lands, and
the trouble that this was
causing, Congress enacts the
Trade and Non-Intercourse
Act of 1790. Washington is
worried that if NY kept up its
illegal taking of lands, thereby
provoking the Haudenosaunee
and the Senecas, the war that
was being lost to the Ohio
native Nations would go even
worse for the U.S. troops.
The Trade and NonIntercourse Act provides that
any taking of lands that does
not involve the
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Sam H urd

In February 2012, Haudenosaunee leaders brought toWashington, DC the belt George Washington
commissioned for the Haudenosaunee to commemorate the 1794 Treaty of Canandaigua.The belt was
supposed to guarantee the Haudenosaunee their land and “the free use and enjoyment thereof.”

to Oklahoma,
New York State
was lobbying
fora treaty in
1838, which
was intended
to remove the
Haudenosaunee
who were on
lands the state
wanted, away
to an area of
Kansas. The
principal victims
were to be the
Senecas.

Like the
Termination Era
a century later
the Removal Policy was eventually abandoned due in part to the bad press received from the Cherokee
removal of 1832. During the process of their removal thousands of Cherokee men, women, children
and elders were subjected to conditions which caused them to die of exposure starvation and neglect.
In 1871, the U.S. Congress passed an actwhich included a clause thattreaties would no longer be
made with “Indian Nations.” It was at this time that official U.S. policy toward Native people began to
shift to a new strategy. Reports to the Congress began to urge that the Native people be assimilated
into U.S. society as quickly as possible. The policy of fire and sword simply became less popular with a
significant percentage of the U.S. population. The principal hindrance to the assimilation of the Native
peoples, according to the mostvocal adherents, was the Indian land base. The Native land base was
held in common and this was perceived as an uncivilized and un-American practice. The Congressional
supporters of assimilation urged that if every Indian family owned its own farmstead, they would more
readilyacquire “civilized” traits. Thus the Dawes Act of 1866 ordered the Native nations stripped of
their land base resulting in the transfer of millions of acres to European [American] hands.

There was consistent pressure in the New York legislature to “civilize” the Haudenosaunee. To
accomplish this, all vestiges of Haudenosaunee nationality needed to be destroyed. This is the 19th
Century origin of the policy to “educate” the Indian to be culturally American. It was thought that
when the Indian was successfully Americanized, he would no longer be an indigenous people with their
own customs and economy. At that point, the Indian could be simply declared to have assimilated
into the U.S. or Canadian society. The net effect would dispense with the entire concept of Native
nations,and thatwould extinguish the claims ofthose nations to their lands. The report ofthe Whipple
Committee to the New York Legislature in 1888 was clear:“Exterminate the Tribe.”
In 1924, the Canadian government “abolished” Haudenosaunee government at the Grand River
territory. The Oneida and Akwesasne territories were invaded and occupied by Canadian troops in
order to establish neo-colonial “elective systems” in the name of democracy. Also in 1924, the United
States government passed legislation without the advice or consent of Indian nations and peoples
declaring all “American Indians” to be U.S. citizens.The Haudenosaunee declined by telegram and letter
immediately.

The 1924 Citizenship Act was an attempt to deny the existence of Native nations, and the rights of
these Native nations to their lands. The denial of the existence of Native nations is a way of legitimizing
the United States’ claim to our homelands. This concept is furthered by the imposition of non-Native
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The Haudenosaunee vigorously objected to the Citizenship Act and maintains to
this day that the People of the Longhouse are not citizens of Canada or the U.S.,
but are citizens of their own nations of the Confederacy. To underline this
position our government has issued its own passports to those of our people
traveling abroad.

federal government and that is
not later ratified by the Senate
is null and void.

1793

New York State “takes” 79
square miles (50,560 acres)
of the Onondaga territory.
Onondagas believe that they
are leasing land to New York
S tate not selling it.

1794

The Termination Acts of the 1950s were efforts to simply declare that the Native
nations no longer exist and to appropriate their lands. The acts were so
disastrous that they caused something of a national scandal...
Termination submerged as an official policy in the late 1960s. But Termination is
simply a means to an end. The objective is economic exploitation of a people
and their lands. The taking of lands and the denial and destruction of Native
nations are concrete and undeniable elements in the colonization process as it
applied to Native people. Tools to accomplish this include guns, disease revised
histories, repressive missionaries, indoctrinating teachers, and these things are often
cloaked in codes of law. In the 20th century the taking of land and the
destruction of cultures and Native economy serve to force Native peoples into
roles as industrial workers, just as in the 19th century the same processes forced
Native peoples into roles as landless peasants.

Treaty of Canandaigua
establishes peace between
the U.S. and Haudenosaunee
guarantees that the U.S.
will not claim lands of the
Oneida, Onondaga and Cayuga
Nations, re-affirms that the
Haudenosaunee and the U.S.
are two separate sovereign
nations and accepts the right
of the Haudenosaunee to
“free use and enjoyment of
their lands.” Under Article 7, it
establishes a method for
the two governments to
manage individuals who
break the laws inside the
Haudenosaunee and United
States territories.
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forms of government. This also serves to fulfill the United States’ need to
destroy any semblance of Native sovereignty. The actual process of taking lands
can be abolished when the Native nation no longer exists in its original context when it is less a nation. With all semblance of a Native nation’s original context
destroyed, Canada and the U.S. can rationalize that integration has occurred.
With this rationale in hand, both governments have set out to enact their final
solutions to the “Indian Problem.”

1794
Jay Treaty states that the
Haudenosaunee have free
passage between the United
States and Canada and do not
have to pay a duty or toll.

The Haudenosaunee over a period of 375 years met every definition of an
oppressed nation. It has been subject to raids of extermination from France
England and the United States. Its people have been driven from their lands,
impoverished, and persecuted for their Haudenosaunee customs. It has been the
victim of fraudulent dealings from these European governments which have
openly expressed the goal of the extermination of the Haudenosaunee.

1795

New York State “buys” rights
to Onondaga Lake and the
land surrounding it. The state
is in clear violation of both
the 1790 and 1793 Trade and
Non-Intercourse Acts. And
like earlier treaties, these are
negotiated with factions of the
nation who have no authority
to sell land.

...The world is told by the U.S. government’s propaganda machines that the
Haudenosaunee are simply victims of “civilization and progress.” The truth is
that we are victims of a conscious and persistent effort of destruction directed at
us
by the former European colonizing governments and their heirs in North
America. The Haudenosaunee is not suffering a terminal illness of natural causes
- it is being deliberately strangled to death by those who would benefit from its
death.

1790-1822

Although treaties may often have been bad deals for the Native nations, the U.S.
chose not to honor those which exist because to do so would require the return
of much of the economic base and sovereignty to the Haudenosaunee. The
treaties contain the potential for independent survival of the Native people. The
dishonoring of treaties is essential to the goal of the U.S. vested interests which
are organized to remove any and all obstacles to their exploitation of the Earth
and her peoples... We never were nor are we now nor ever intend to be
“citizens” of the U.S. or Canada. We are Haudenosaunee determined to make a
future for our people based on our own constitution, the Great Law of Peace
our religion, and the message of the Gaihwiyoh (Code of Handsome Lake).

New York State continues to
purchase land from the
Onondaga without following
the rules and regulations set
forth by President
Washington and the Federal
government. By 1822 the
Onondaga territory is
reduced to its current size of
7,300 acres.
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Mascots - Why Do More Harm?

Brenda N o rre ll

by FreidaJ. Jacques
December 12,2000/R.evised June 8,2004

The cemetery at Carlisle
Indian Industrial School in
Pennsylvania, from the article
“Carlisle:The Children Who
Never Came Home” which
was written for their families.

SALTINE WARRIOR
The Onondaga Nation Council
of Chiefs has long held the
belief that Native American
mascots are offensive. In
1970, the chiefs met with
Syracuse University about
the Saltine Warrior mascot.
The chiefs recognized the
responsibility of the University
to be culturally respectful.
The depiction of an Indian
running around in leather and
a Sioux war bonnet was not
only incorrect, but offensive.
The chiefs explained that
there was no dignity within
the native community when
the SaltineWarrior meets and
jousts with wildcats hogs and
bulldogs in front of thousands
of people. After a year of
negotiations the Chancellor
agreed with the Onondaga
leaders that the Saltine
Warrior mascot was offensive
and he was removed.
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It is my belief that the use of Native American mascots in school systems throughout
America was an offshoot of the Boarding School Era. Many Native mascots were
instilled in School Systems during the same time as the policy of using boarding
schools to deal with the Indian “problem.” The boarding schools and the mascots
reflect common themes about Native Americans.
• They are a symbol from the past. Native people are not portrayed as alive and
living in the present.
• There is a common lack of need to understand and portray the Native culture
accurately. This supports the first point. If Native Americans are seen as part of
the past, it would be unnecessary to portray them accurately.
• There is no need to treat and portray Native Americans in a respectful manner.
• The Native American is often given an image that is totally unrealistic and
superhuman.
• They are portrayed as violent and vicious, an image that certainly does not portray
the background of Haudenosaunee people, (ex: Tree of Peace below).

Since so little information is given about the Haudenosaunee in our public school
systems, let me make an effort to share just a small part of my culture. The
Haudenosaunee are made up of Six Nations of Indigenous people who have
lived in the Northeast section of North America for thousands ofyears. The
Haudenosaunee consist ofthe Mohawk, the Onondaga, the Oneida, the Cayuga,
and the Seneca. During the 1700’s the Tuscarora, from the Carolinas, joined the
Confederacy.

We have a culture based on Thanksgiving. We have ceremonies that revolve around
the idea that we as humans are dependent upon the generosity of the many aspects
of Creation that fulfill their Creator given duties each day. We as human beings, have
been given the duty to give thanks to those parts of Creation that provide and give
to us each day. We recognize with respect and love that we would not exist without
their efforts.
We give thanks to the Creator who gives life to all and gave these duties and
balanced the world with all its amazing complexity. One of our oldest traditions is
the Ganonhenmyon, a thanksgiving that is given before and after gatherings, meetings,
and social dances in our Nation. We have a speaker bring our minds together as
one to send ourThanksgiving to each part of Creation, mentioning the wonderful
qualities of each. This is not an act of worship simply an act of thanksgiving, from
one living entity to the other.
We are a Confederacy of Nations brought together by the Peacemaker thousands
of years ago. The Peacemaker brought us to Peace after years of violence and war. I
think it is very important to note that this was done without battles and war. The
Peacemaker came to teach us how to live together in Peace. He brought principles
of Peace Righteousness, the Power ofthe Good Mind, and also set up our system
of governance. The Peacemaker had the warriors bury their weapons under an
overturned great white pine tree and then replanted the tree (the Tree of Peace)
over the weapons as a symbol of the need to continue in a peaceful manner. One of
these principles, Ga’nigonhi-yoh, was the directive to use the Good Mind.
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In other words, we were doing all right.

After negative influences
affect the Haundensaunee a
messenger Handsome Lake
Seneca, travels to the villages
to remind the people of
their ancient way of life. This
code of Handsome Lake or
“Gaiwiio” is recited every fall
within the Confederacy.

Our Nations have endured many traumas. One of the most recent and one that had a
great deal of impact on us was the Boarding S chools. These schools were set up
originally by the federal government to implement a process of education that would
“take the Indian out of the man.” One of the first Indian Boarding Schools was Carlisle
Indian School in Pennsylvania. Many of our Haudenosaunee people were sent to this
school, as well as Thomas Indian School, south of Buffalo. There were many Canadian
Indian Boarding schools that Haudenosaunee children went to also.

Chief Justice John Marshall
authors the opinion in Johnson
v. M’lntosh that lays the
foundation to U.S. property
law and aboriginal land title as
it pertains to the Doctrine of
Christian Discovery.

S urvivors of Indian Schools have told of the impact of Boarding Schools in their lives.
These are some of the points that they made. Many times they were told that their
people’s ways were evil and that their people would die out. They were not allowed to
speak their language or conduct ceremony. So they had:
• Shame of being Native low self-esteem
• A belief that their people would die out
• Loss of their Native Language and a loss of spirituality.

The Carlisle Indian School was run in military fashion. They were marched from
their quarters to breakfast, they marched to lunch, and they marched to their
supper. They received no affection from the staff at the school. They never had
the affection that a parent would normally have given them. They did not learn
how to be affectionate so:
• There was a loss of parenting skills. Some of the students were sexually abused
in boarding schools and at times, corporal punishment was used for discipline so
they had:
• Anger towards authority figures and white people. They were brought up in a
school system run by a society where the men were in exclusive power.
So they had:
• a loss of respect for women
• a feeling of powerlessness in affecting the school systems or
• an unsafe acceptance of all things white education and society
The children of these boarding school survivors also were traumatized by the
influence of boarding schools on their parents. Here are some recent comments
from children and grandchildren of Boarding School survivors about how they were
affected:
• they received strict discipline
• they felt cultural shame
• they were brought up in a regimented style
• they received little or no affection from their parents
Because of the memory of abuse and anger that their parents carried, they:
• received verbal and emotional abuse
• felt disconnected from their communities
• felt powerless
• carried hatred toward education

1823

1825
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1799-1815

I feel that the use of The Good Mind was pervasive before the arrival of the
European population to this land. Mr. Ephraim Webster lived among the Onondaga for
many years. He was one of the first settlers in Central New York. Ephraim was a
Dutchman and a trader. In 1786 he said, The Indians have no altercations and ... in ten
years I have not heard any angry expression nor seen any degree of passion. They treated
their women with respect, even tenderness. They used no ardent spirits. They settled
differences amicably raised wheat and corn in considerable quantities and also apples. *

Erie Canal opens. This
increases the financial
incentive for taking land from
the Haudenosaunee as the
waterway opens travel across
New York moving westward,
and it becomes increasingly
profitable to buy and sell land.

1838

New York State attempts
to have all remaining
Haudenosaunee removed to
a territory west of Missouri.
This effort is thwarted.

1848

Syracuse becomes a city.

1887

General Allotment Act, passed
by the U.S. Congress, breaks
up the communal land base of
most reservation lands across
the U.S. by subdividing the
reservations into personallyowned tracts. But this act
specifically exempts the
Haudenosaunee.

1890

A second school house is
built on the Nation (the
first was built in 1850, but
burned down). Students are
taught in English-only classes.
The Onondaga language is
prohibited. Children are
sent to Boarding S chools in
western New York State and
Pennsylvania.
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• had no trust in educational institutions or carried an overly trusting
acceptance of education
Even if their parents had full use of their Native Languages, many weren’t taught
these languages because their parents believed that native people would not
survive.
• So this generation also had loss of Native Language
Somehow we have managed to survive thanks to the core of people who stayed
behind to save and continue our ceremonies, and preserve our language and culture.
Ofthose of us who managed to survive the boarding school legacy some of us have
found ways to heal and recover and others are still dealing with the ill effects. Our
culture is strong and we are very resilient. We have learned the lessons oftrauma
and healing and some of us are now able to help others heal.

I askthat the Native American Mascot, as a last vestige ofthe boarding school era,
be erased from our educational systems. Surely the education systems in New York
and elsewhere would care about the legacy their institutions continue to carry.
*C.E. Smith, Pioneer Times in the Onondaga Country C.W Bardeen Publishers Syracuse
N.Y. 1904, p.69.

A History of Racism Against
Native People

K ent Lyons

By Wendy Gonyea
Originally written as a letter to the U.S. Commission on Human Rights
April, 2001. From www.onondaganation.org

The concept of respect, or lack thereof, is headline news in this entire country front
and center as professionals search for answers and solutions to school shootings,
bomb threats, riots and assorted violent behaviors in a society gone awry. A new
age of alarming deadly violence has interjected tragic nightmares into the tranquil
American dream.

America is slow to recognize or admit the “mistakes” it made along the way in the
creation of a new country. The persecuted became the persecutor. The freedom
seeking refugees became the slave owners.The hungry became the gluttons. After
the near annihilation of indigenous peoples, numerous governmental maneuvers
were tried to put native peoples into “proper boxes,” i.e., removals, reservations,
boarding schools.The push to conform to the rules ofthe conqueror at the demise
oftraditional cultures, thankfully didn’t work. Native America survived. Native
America lives today. Traditional communities continue to follow and pass on the
original teachings of their ancestry.
It is those ancient ties that bring us together as a people whether we are
Lakota, Hopi, Seminole or Onondaga.We are indigenous to this land with similar
ceremonies, cultural traditions, even characteristics.We know who we are. Non
native society does not know who we are.

Non-native society has many pre-conceived notions about “Indians,” most ofthem
untrue and unflattering. Beginning with the child’s rhyme forever etched in the minds
ofschool age America,“In 1492 Columbus sailed the ocean blue...,” educators have
distorted the truth. Land thefts are called names like “manifest destiny.” Atrocities
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1898

New York State and its Museum
engage in a carefully planned and
executed pattern oftaking as
many wampum belts and strings
as they could from individual
Haudenosaunee citizens who
do not have the authority to
Because we were not extinguished - we live breathe work, walk the same roads
dispose of the Confederacy’s
as contemporary America - we are reminders of a history most Americans believe
cultural patrimony. This is an
ended, or was snuffed out. In traditional cultures such as ours we still put up Chiefs, example of NY knowing how
culturally important these
our animal clans identify our extended family we tend to ceremonies and live today
wampum belts were and is a
according to the teachings of our ancestors. This is not an easy thing to do. We
further attempt to destroy the
are bombarded continuously with enticements, gadgets, and shiny kettles to steer
Haudenosaunee and its cultural
us away from our original purpose. We work hard at maintaining a respectful
integrity.

balance using some of the tools of non-native society but stand firm in preserving
our identity.

We are not any less of a people than any other racial group. We look for equal
treatment, in spite of all the inequalities of our 400 year co-existence. We don’t
feel honored when images of our peoples, whether goofy or “noble” are paraded
around streets and stadiums as if we were invisible. For many of our native children
attending American schools, the sting of mockery and taunts surfacing in
schoolyards, hallways and gymnasiums where native mascots are permitted, are
painful concepts to endure. Allowing racism to occur sanctioned by school boards
of education,
is harmful to our children. Educators and school boards have the responsibility to
address the moral education of entire school populations.
If they want to honor us, respect our rights as human beings, as people. If America
wants to honor us, live up to their words in our treaties, teach the truth in schools
and put senseless, demeaning images to rest. Da ne’toh. (That is all.)

Onondagas Make the Case for
Their "Day in Court"
By Ellen Edgerton
Excerpted from an article in the Syracuse Peace Council’s Peace Newsletter Jan., 2007

1922
NYS Legislature rejects the New
York State Indian Commission
“Everett” Report which
concluded that the original six
million acres of land guaranteed
to the Haudenosaunee by the
1784 Treaty of Fort Stanwix still
belonged to them. The report
is hidden from the public until
1971.
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committed against indigenous peoples, women and children included, are
“battles.” Native spiritual leaders are called “pagans.” The truth is lost in tales of
frontiersmen settling a virgin land, “a land a plenty.” From the conqueror point of
view the rights of Native peoples to exist, question, resist, were extinguished.
Americans created myths of bygone “chiefs,” “warriors” and “redskins” to fit their
image often a negative image. But we know otherwise.

1924
The United States enacts the
1924 Citizen Act making all
Natives into American citizens.
The Haudenosaunee refuse
the act, referring to the Two
RowWampum as a binding
agreement, as one government
cannot impose laws on the
other government and its
people. Beginning with a
letter to President Coolidge
on December 30, 1924, the
Haudenosaunee consistently
reject U.S. citizenship.

1946

In the Onondaga Nation’s filing of their Land Bights Action on March II, 2005,
U.S. passes a law stating that
Native Americans can now
several prominent historians have provided documentation attesting to the fact that
have freedom of religion
the Onondagas appealed to state and federal officials about illegal land transactions
ifthey dissolve traditional
as early as 1788. Researchers located written accounts of protests made by
governments and create a
Onondaga Chiefs to George Clinton, New York’s first governor about land sales, and government modeled after the
census records showing that these transactions were negotiated with a very small
U.S.The Haudenosaunee send
group of Onondagas who were not authorized to speak for their people. The
messengers toWashington
stating that laws cannot be
researchers also found evidence that New York S tate had in 1806 appointed
passed to govern their people.
Medad Curtis, an early settler of the Town of Onondaga, to be a lawyer for the
Onondagas, but found no record of Curtis filing any lawsuits on their behalf. Also
LATE
included in the historical evidence is an 1802 letter to the Haudenosaunee
prophet Handsome Lake from PresidentThomasjefferson’s Secretary of War
Onondaga,Tuscarora, and Seneca
which promised the Onondaga federal aid in preventing illegal purchases of their
lands are confiscated for dam
lands.
projects.
According to historian J. David Lehman, “It is apparent from the historical record
that the Onondaga Nation and the Six Nations Confederacy repeatedly protested
HAUDENOSAUNEE HISTORY
against and

I940s-I96

31

denied the validity of the three treaties - the Treaty of Fort Schuyler 1788-1790, the
Treaty of Onondaga, 1793, and the Treaty of Cayuga Ferry 1795 - by which the State
of New York gained control of more than 99% of their lands.They repeatedly sought
the assistance and intervention of the United States on their behalf to protect their
lands. When these protests proved ineffectual in preventing the State of New York from
acquiring their lands the Onondaga Nation would focus increasingly in the 19th and 20th
centuries on protecting their remaining territory and maintaining their cultural autonomy
and independence.”

Tadodaho’ Sid Hill speaking in
Washington, DC 2012.

...Tadodaho’ Sid Hill challenged New York’s historically unjust and dismissive
approach and expressed his enduring hope that the Land Rights Action would go
forward in court and that justice would be served. “Are you saying it’s ‘too late'for
healing between our people? Too late to clean up the waters lands and air? Too late to
save the birds and animals that are dying?... I hope that’s not what you're saying, because
we've always believed that we can heal. It takes a lot of time a lot of understanding and
a lot of forgiving. We've tried to do this in the most civil way that we could... It’s time to let
the history be known and acknowledge what happened between our people."

HISTORICAL TIMELINE

1955

Onondaga Nation volunteer fire
department opens.

1970
New York State places a ban on eating fish
from Onondaga Lake.

1971
The Onondaga resist New York State’s
efforts to take Onondaga Nation land to
expand interstate 81 through the Onondaga
Nation. Negotiations in the longhouse lead
to an agreement that limits the expansion
and reasserts Onondaga sovereignty.

1972
Onondaga Nation School begins language
and culture classes to teach students the
Onondaga Language after the community
boycotts the school system.

1974
U.S. Supreme Court decides that the
Oneida Nation’s claim for lands which were
lost through a violation of the Trade and
Intercourse Act should be heard in federal
court.

1977
The first Haudenosaunee passports are
issued and a Haudenosaunee delegation
travels to Switzerland using the passports.

1979
A government-to-government agreement
is signed between the Onondaga Nation
and Onondaga County Sheriffs Department
affirming that the Sheriffs Department
will recognize Onondaga Sovereignty by
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not entering Nation territory without
permission of the Chiefs except in life
threatening situations.

1980-1994
Cayuga Nation files a claim for the return
of 64,000 acres of land (1980).The Federal
government intervenes in the Cayuga case
(1992). U.S. District Court judge Neal
McCurn rules that the Cayugas had a valid
claim to their ancestral land (1994).

1980

At Onondaga, the Grand Council approves
the initiation of the Iroquois Nationals, a
field lacrosse team that competes with the
other lacrosse nations of the world: U.S.,
Canada, United Kingdom, and Australia.

1982
The Ancient Indian Land Claims Settlement
Act seeks to resolve land claims by
validating all prior land transfers and
allowing Indian nations to sue only for
monetary damages. The bill dies in
Congress.

1983
Onondaga Council agrees that individual
owners can open tax free “Smoke Shops”
on the Nation.

1984

American Indian Movement leader Dennis
Banks seeks amnesty from the U. S. for
his involvement in the Wounded Knee
standoff in S outh Dakota. Dennis Banks
stays under the protection of the Onondaga
Nation. Thereby the U.S. acknowledged
the sovereign status of Haudenosaunee
Nations.

HISTORICAL TIMELINE

1987

Cayugas $36.9 million dollars for their land
and loss of use ofthat land. On October 2,
2001,Judge Neal McCurn adds $211 million
in interest to the jury award, for a total of
$247 million.

1989

November 12

The U.S. Senate and House of
Representatives pass legislation stating
the influence the Haudenosaunee had on
the founding fathers of the United States
government.

The New York Museum returns 12 wampum
belts to the Onondaga Nation. Wampum
belts such as the Hiawatha,Tadodaho’, and
Dust Fan belt are back in their possession
after being taken 92 years earlier.

1992
Onondaga delegation including Tadohaho’
Leon Shenandoah, Oren Lyons and Audrey
Shenandoah addresses the United Nations
General Assembly.

1995

The Onondaga Nation School receives
major renovations and additional
classrooms. Architects use symbolism of
the Haudenosaunee in its design.

1995

The Rochester Democrat and Chronicle
reports that New York State Governor
Pataki has called off “Gallant Piper” a
military solution involving 10,000 infantry
troops to “settle” the taxation issue with
the Haudenosaunee.

1998

The New York State Museum returns over
200 ceremonial masks to the Onondaga
Nation.

1998-2002
Major development projects at the
Onondaga Nation include: the first
Nation owned and operated Smoke
Shop (1998); a lacrosse/ice arena called
Tsha’hon’nonyen’dakhwa’ (translation
- “They play games here ” 2000); completing
Phase I (2002) oftheWaterworks project
to bring fresh clean water to the people on
the Onondaga Nation.

1998

Onondaga chiefs meet with Gov. George
Pataki in Albany to notify him that a claim
for land rights will be filed.

2000-2001

After negotiations break down, the Cayuga
claim becomes first to go to trial in federal
court. In February a jury awards the

2003

Onondaga students and adults convince
the LaFayette School District to fly the
Haudenosaunee flag at the High School
following years of persistent effort.

2005

March I I
Onondaga Nation files historic Land
Rights Action in federal court seeking
recognition of its aboriginal title over some
4,000 square miles of land and calling for
environmental cleanup in the territory.

March 29
The U.S. Supreme Court rules in the City of
Sherill v. Oneida Indian Nation of N.Y. that
the Oneida Nation could not “unilaterally”
re-establish sovereignty over former lands
it re-acquired by purchasing on the free
market, suggesting the claim would bring
“administrative chaos, destroy the tax base
and have disruptive consequences” for
the non-native settlers in the region.The
decision offers the land into federal trust
process as a way to establish authority over
re-purchased territories.

June 28
Second Circuit U.S.Appeals Court reverses
the Cayuga decision, nullifying the award of
$247 million to the Cayugas for loss of all of
their lands, and completely dismisses their
entire land claim, thereby leaving them with
no currently recognized legal remedy and
no land.

August I
Onondaga Nation files amended Land
Rights Action responding to court decisions
in Sherrill v. Oneida and an appeal ofthe
Cayuga Land Claim.

Fall
New York State files a motion to dismiss
the entire Land Rights Action, based upon
Sherrill and Cayuga.The State does not even
attempt to deny that it knowingly violated
federal law treaties and the Constitution
when it took Onondaga lands; it merely
claims that none ofthese historic harms
matter and that the Onondagas “waited too
long,” so “it would not be fair” for them to
bring the case now.

HAUDENOSAUNEE HISTORY

33

HISTORICAL TIMELINE

2005-2009

Roots of Peacemaking, a
collaboration between Syracuse
University and the Onondaga
Nation brings peoples to the
shores of Onondaga Lake in
renewal and respect for the
waters.

2006

August

The Nation files 1000 pages in
response to NY’s motion to
dismiss, which includes affidavits
from four renowned historians
and hundreds of pages of
primary historic documents.
This response documents that
the Land Rights Action has NOT
been “disruptive ” and that the
Onondagas immediately and
repeatedly complained of NY’s
takings oftheir land, with multiple
trips toWashington, DC to meet
with Washington, Jefferson and
others.

2007

October II
Oral argument is heard in the
federal court in Albany on the
State’s motion to dismiss, and
Judge Kahn reserves decision.

2010

April 23
Onondaga Nation and
its environmental team is
awarded one of EPA Region
2’s Environmental Quality
Awards. Works in coalition with
Partnership for Onondaga Creek,
Atlantic States Legal Foundation
and Onondaga County Executive
Joanie Mahoney to use green
infrastructure rather than
large industrial sewage plants
in neighborhoods, to correct
the combined sewer overflow
discharges into Onondaga Creek

July
The Iroquois Nationals
Lacrosse Team members, using

Haudenosaunee passports,
are denied visas by the British
Consulate preventingtheir
participation in the 2010 World
Lacrosse Championships held
in Manchester England.The
team garners world support
while waitingin NYC including
Secretary of State Hillary Clinton,
but are still denied travel.

August 9
The Oneida Nation’s land claim
is dismisssed by the 2nd Circuit
Court of Appeals.The revived
legal concept of laches is used
to rule the Oneidas had unduly
delayed the filing of their claim.
The ruling allows no remedy for
historic wrongs.

September 22
Onondaga Land Rights, filed
March II, 2005, is dismissed
by U.S. District Court judge
Lawrence E. Kahn, citing a “readily
identifiable disruptive nature”
ofthe Onondaga Nation’s claim.
Further suggesting he had no
alternative Judge Kahn states,
“Sherill, Cayuga and Oneida
foreclose any possibility that
the Onondaga Nation’s action
may prevail, the Court is bound
by these precedents to find the
Nation’s claim equitably barred
and subject to dismissal.”

October 16
The Onondaga Nation files the
Notice of Appeal in the 2nd
Circuit, to begin the appeal
process.

October 25
The Tadodaho’ and the Nation
General Counsel Joe Heath
address the Central New York
community at Syracuse Stage on
the topic:“Onondaga Land Rights:
Progress for Mother Earth.” They
proclaim that the struggle to heal
the theft ofthe Nation’s lands
will continue and that the Nation
looks forward to continuing to
work with its neighbors to heal

the land, waters, air and the
historic injustices inflicted on the
Onondaga people.

November 19
Jeanne Shenandoah and Joe Heath
deliver a keynote presentation
to the National People’s Oil
and Gas Summit, Pittsburgh, PA,
attended by about 400 people
from 26 states. This presentation
describes the Nation’s and the
Haundenosaunee Environmental
Task Force’s work against hydro
fracking, including its coalition
building to prevent this dangerous
gas extraction method from being
used in the state.

2012
Onondaga Nation files appeal
oftheir Land Rights Action
on February 28.The wampum
belt commissioned by George
Washington to commemorate
the Treaty of Canandaigua is
brought to Washington, D.C. to
remind the U.S. government and
people of their treaty obligations.
A press conference with the
belt is held at the National Press
Club in Washington, D.C. with
other Haudenosaunee Chiefs,
Clanmothers and Faithkeepers.

2013

August

The Two Row Wampum Renewal
Campaign, composed of Native
people and allies, marks the 400th
anniversary ofthe Two Row
Wampum Treaty (page 8) with
a paddle from the Onondaga
Nation to New York City where
they are greeted at the United
Nations.

2013

October 15
The U.S. Supreme Court refuses
to review Onondaga Nation v.
New York, et al., thus ending the
Nation’s appeal in the United
States.

FOR MORE INFORMATION:
The nature ofthe publication of a timeline is that it must stop somewhere even though the relationship of
our peoples continues.To read about events in this relationship as they unfold, see the websites ofthe Onon
daga Nation (www.onondaganation.org) and Neighbors of the Onondaga Nation/ Syracuse Peace Council
(peacecouncil.net/noon).
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SOVEREIGNTY OFTHE
ONONDAGA NATION
Onondaga Sovereignty
Reprinted from www.onondaganation.org
Although physically situated within the territorial limits ofthe United States
today native nations like the Onondaga Nation and the other members ofthe
Haudenosaunee or Six Nations Confederacy retain their status as sovereign nations.
The Haudenosaunee is a union of sovereign nations joined together for the common
benefit of its citizens. Governed by a Grand Council of Chiefs who deliberate and
make decisions for the people concerning issues both domestic and international,
the Haudenosaunee began as a confederacy of sovereign nations aligned to deal with
other native nations surrounding their lands and later to negotiate with Europeans
when the latter came into their territories beginning in the early 1600s.

Sovereignty is the state of existence as a self-governing entity and it was in this
capacity that the Onondagas and other members ofthe Haudenosaunee sat with
delegates from England, France and the Netherlands in the years prior to American
independence. During the colonial era, the Haudenosaunee made at least 50 treaties
with European powers, most ofwhich were expressions of peace and friendship.
Some were made to share land, but the member states ofthe Haudenosaunee
retained their hunting, fishing, and gathering rights within the territory that they
agreed to open to settlers.
After the Revolutionary War the 13 colonies each became independent states and
began to conduct themselves as sovereign governments. Eventually they set up a
process for unified government similar to that ofthe Haudenosaunee. In fact, the
Articles of Confederation began with: “The Stile (sic) ofthis Confederacy shall be
the United States of America.” First, the newgovernmentworked underthe Articles
of Confederation and then, in 1789, they adopted the United States Constitution.
The Constitution specifically vested the President or his appointed representatives
with the exclusive legal right to negotiate treaties, which are agreements between
sovereign nations, and gave the Senate the exclusive power to ratify those treaties.
The Commerce Clause further granted Congress the exclusive authority to regulate
commerce with Indian nations.

Early U.S. statesmen acknowledged the international status of Indian nations and
the treaties made with them. Rufus King, one of America’s founding fathers and later
a U.S. Senator from New York, equated Indian treaties with all other international
treaties,such as those with Britain or France. ArticleVI ofthe U.S. Constitution
states that “treaties shall be the supreme law ofthe land.”

People Of The Hills
Sovereignty is the
state of existence
as a self-governing
entity...
The
Haudenosaunee
is a union of
sovereign nations
joined together
for the common
benefit of its
citizens.

UNITED STATES-HAUDENOSAUNEETREATIES
With this mutual understanding as a backdrop the United States government
entered into three major treaties with the Haudenosaunee. Interestingly two of
these treaties remain in effect to this day while a third, the 1789 Treaty of Fort
Harmer was superseded by the Treaty of Canandaigua in 1794. Validation ofthis
treaty lies in the factthatthe Haudenosaunee receives from the United States
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annuities of $4,500 in the form of bolts of muslin cloth,
allocated each year from the U.S.Treasury.

David Lassman, The Post Standard

In 1871, the United States ceased treaty-making with
native nations. By that time the U.S. had entered into
nearly 400 legitimate treaties with Indian nations. It is
the contention ofthe Onondaga Nation, then, that it
maintains and has never relinquished either its national or
collective sovereignty as a member of the Haudenosaunee.
Such sovereignty was defined by the Peace Maker as
belonging to those nations that accepted the Great Law
subscribed to its spiritual, moral and social mandates, and
placed themselves under the authority ofthe Governing
Councils of Chiefs.There has never been any provision
for transferring that sovereignty to any other entity nor
have the traditional chiefs ofthe Haudenosaunee ever
consented to such a transfer.
Onondaga Chief Leon
Shenandoah, with part
of the Treaty Cloth,
which is delivered to the
Haudenosaunee each year
as required by the Treaty of
Canandaigua.

Sovereignty is an
inherent right that,

in the case of the
Onondaga Nation,

was established with
the formation of the
Haudenosaunee

SOVEREIGNTY DEFINED
Like the individual states of the United States, each member nation of the
Haudenosaunee retains the authority to govern its own internal affairs.Within
the framework of the Great Law and its own specific laws, each individual nation
reserves the right to resolve internal disputes, pass laws for the welfare of their
own community regulate trade and commerce control immigration and citizenship
oversee public works, approve land use and appoint officials to act on its behalf.
Every member ofthe Haudenosaunee has the authority to defend its citizens against
internal and external dangers and to advocate for the peaceful resolution of conflict
and the equitable distribution of collective resources.

The Haudenosaunee is a democracy holding the power to resolve differences
between member nations and to guarantee that its members are of one mind on
matters of international treaties, territorial disputes, international trade or any other
issue that affects the long-term welfare of the Confederacy.The Chiefs of the Grand
Council are designated advocates of peace and hold the future welfare of the people
in their hands.They are empowered to deliberate to consider all options, to arrive
at consensus, and to make decisions.
In the past, the chiefs, headmen and delegates of each nation were involved in the
negotiation and acceptance of the terms of treaties with European governments,
and later with the United States government.These treaties were then presented
to the Grand Council for approval. If accepted, a treaty came to represent the legal
relationship between the United States and the traditional nations.

and adoption of the

Great Law of Peace.

Haudenosaunee sovereignty was not granted by the United States, any more
than U.S. sovereignty was granted by the English crown in the eighteenth century.
Sovereignty is an inherent right that, in the case of the Onondaga Nation, was
established with the formation ofthe Haudenosaunee and adoption ofthe Great
Law of Peace.

The Onondaga Nation has had and continues to possess sovereign authority both as
a nation and as part of the Haudenosaunee.With such sovereignty comes the power
to govern, make treaties, and act on behalf ofthe Onondaga people in relations
with other sovereign nations. It is an authority that the Nation and its designated
representatives take very seriously.
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Repatriation of Sacred Objects

ONONDAGA NATION PRESS RELEASE ON REPATRIATION
Spring 1998
The repatriation of sacred medicine masks from the National Museum of
the American Indian to the Haudenosaunee is one step in a long process of
reconciliation between museums and Native Americans.That reconciliation is
attempting to mend the tension that exists over how museums handle human
remains, sacred objects and the national patrimony ofaboriginal nations.There is
also a movement to reconcile anthropological theories and Native American views
of history cultures and beliefs.
The National Museum ofthe American Indian (NMAI), formerly the Museum ofthe
American Indian-Heye Foundation, had acquired hundreds of culturally-sensitive
items belonging to the Haudenosaunee and its member nations - Seneca, Cayuga,
Onondaga, Oneida, Mohawk, and the Tuscarora.The reconciliation began when the
old Heye Foundation returned sacred wampum to the Haudenosaunee at the Grand
River Territory.These wampum are considered communal property and cannot be
sold or given away by individuals.Those wampum left the community without the
full knowledge and consent of the traditional people violating a basic human right to
religious and political expression.

D ebby W e b ste r June 2012

The effort to reclaim the sacred objects of the culture as well as the sacred remains of
ancestors has been ongoing for the Haudenosaunee. These are the connecting pieces that
unify past and present, while maintaining identity and uninterrupted spiritual practices and
beliefs. After many years of native peoples negotiating with museums universities and
keepers of ancestors and cultural items a Federal Law was established on November 16,
1990 called the Native American Graves Protection and Repatriation Act. While this law
NAGPRA, has made it possible for Native Nations to enforce their rights in the return of
human remains associated and unassociated funerary objects objects of cultural patrimony
and sacred objects long held by various institutions it has not been without controversy.
Some institutions may viewsuch action as a loss of“collections”the detailed language of
the law has been open to interpretation, mainstream America was slow to learn of NAGPRA
Native Nations are subject to providing ‘proof’of affiliation with their ancestry and some
repatriations have been openly opposed by the scientific community. These issues and
more are at the heart of the current debate regarding human remains called “culturally
unidentifiable ”a category unacceptable to indigenous peoples across the country (editors).

Tadodaho Sidney Hill and
Faithkeeper Tony Gonyea
present a replica wam
pum belt to the Onondaga
Historical Association in
exchange for a repatriated
belt.

These wampum are
considered

communal property
and cannot be sold

or given away by
individuals.

The next step in the reconciliation was the return of sacred wampum to the
Grand Council of Chiefs of the Haudenosaunee from the National Museum of the
American Indian.The wampum was returned as an essential part ofthe ongoing
cultural patrimony ofthe Haudenosaunee - items that help to solidify our identity
and beliefs.

Today another step in that reconciliation has taken place with the return ofthe
sacred medicine masks to be used by the traditional Haudenosaunee for their
ongoing health and well-being.This process has been a long and at times difficult
path. However we have arrived at the repatriation after nearly 30 years of efforts by
the traditional Haudenosaunee and the new policies ofthe National Museum ofthe
American Indian on repatriation.
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Haudenosaunee Statement On
High Stakes Gambling
From www.onondaganation.org
April 2005

PROLOGUE
In 1799 the member Nations ofthe Haudenosaunee were in a serious state of
disarray. We had just endured a raging conflict between England and her colonies in
a war of Revolution. Many of the battles took place in our homelands and strained
relationships between our nations.

There were treaties of Peace and Friendship to bring wars in our homeland to an
end. There were also fraudulent land takings by unscrupulous land companies that
were springing up in different parts of our territory trying to take advantage of the
aftermath ofthe Revolutionary War. Governor Clinton was also moving aggressively
making deals and non-ratified treaties with whomever he could. Those activities laid
the groundwork for today’s land rights and claims.
Our people were suffering. It was during this time of dark despair that Sganya-dai-yo’
(Handsome Lake), a Seneca chief and alcoholic was visited by three spiritual beings.
They cured him and then took him on a four-day journey and instructed him on
how our people should deal with the negative elements brought across the ocean by
our white Brother that included a deck of cards. These instructions are called the
Gaihwiyoh.

K ent Lyons

Our people could not foresee the potential danger this deck of cards represented.
No one at that time could have foreseen the casinos oftoday. Yet, we were warned
this symbol could destroy our Nations.

Our treaties define

our relationship and
dispute resolution
procedures

between the
Haudenosaunee

and the U.S. The
gaming compacts

The instructions of the Gaihwiyoh saved our Nations then and has helped us survive
as Nations up to this time. The situations in our territories today are very similar
to the dangers we faced then. Casinos cause disunity among our Nations, our
neighbors, and our families - casinos are temporary lands are forever.

STATEMENT
The Haudenosaunee is philosophically opposed to casino gambling and high
stakes bingo within its territories. Gaming is predicated upon fostering greed and
unrealistic visions about striking it rich.
The Haudenosaunee is morally opposed to casino gambling and high stakes bingo
within the territory ofthe Haudenosaunee. Our Original Instructions, Great Law
of Peace and Spiritual Teachings are very clear on this matter. Our way of life
is predicated upon values and beliefs that will be undermined by the greed and
corruption that casinos bring.

undermine the
treaty agreements.
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The culture of casinos would violate the principles and values that we have inherited
from our ancestors. Casino culture destroys the social, cultural and spiritual fabric
of our people and will lead to more serious disruption of the overall health and
welfare of our people.

SOVEREIGNTY OF THE ONONDAGA NATION

The Haudenosaunee is politically opposed to casino gambling and high stakes bingo
within the territory of the Haudenosaunee. The gaming compacts as currently
structured, represent a serious violation of our collective rights. The compacts
deliver jurisdiction over our people and lands to New York State. You should be
well aware of our position that New York State does not have any civil or criminal
jurisdiction over the Haudenosaunee or our territory. The gaming compacts violate
this most basic of sovereign principles. Our treaties define our relationship and
dispute resolution procedures between the Haudenosaunee and the United States.
The gaming compacts undermine the treaty agreements.
Forinstance under25 USC §2713, the National Indian GamingCommission is
given the power to level civil fines against a Nation of up to $25,000 per violation.
Further this section gives the Commission Chairman the authority to temporarily
close an Indian casino for violations of this law.

Casinos cause
disunity among

our Nations, our
neighbors, and our

families — casinos
are temporary,
lands are forever.

Several years ago the Oneida Nation had refused to provide the Commission the
audits and records that are required by this law. They were informed that a $25,000
fine per day would be levied against them if their refusal continued. The Syracuse Post
Standard reported that Oneida provided the records.
Additionally 25 USC §2715 gives the Commission: “the power to require by
subpoena the attendance and testimony ofwitnesses and the production of all
books, papers, and documents related to any matter under consideration or
investigation.” This sweeping power is, again, backed up by the power to close a
casino for non-compliance. From these two provisions of the federal law alone a
Nation’s sovereignty is severely waived by the operation of a casino.

As if these federal law waivers were not enough, every gambling compact with New
York State has required that the Nation agree that the New York State Police will
have “complete and unfettered” access to enter Nation gambling areas and offices
and to examine any records they choose relating to the casino and its financial
matters. Here again, we see that by operating a casino these Nations are waiving
their sovereign immunity and agreeing to give the State Police authority to enter at
will.

In addition to all of that, some Nations are trading lands for a casino. The people
of each Nation should be completely informed ofwhat rights are being bargained
away. The Haudenosaunee Grand Council of Chiefs are extremely concerned that
unforeseen consequences from such bargains could destroy a Nation. We remind
the people of our Nations that we have a duty to our ancestors to maintain this
Great Law of Peace and an obligation to provide for future generations yet unborn.

Regarding New York State Law
on the Haudenosaunee
Onondaga Longhouse January 8, 1972

The bills submitted to the Six Nations for approval should not be approved. This
would be in direct violation of our treaties, something that we have not done nor do
we intend to do.
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A Resolution of the Six Nations Confederacy relative to the right of New York State
to legislate laws pertaining to the Ho-de-no-shau-nee:
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by O re n Lyons

The Two Row Wampum Belt specifically states that we will
recognize each other’s government and laws of each will
govern themselves and not each other. Any State law that
attempts to govern us (combining the State and Indian law),
or in any way regulate the functions within our territory
must be disapproved.

A r tw o rk

The Six Nations have been guaranteed rights and privileges
by treaties and Federal law. The treaties are the supreme
law of the land. For example we do not need a State law
to give us the right to hunt and fish. We have this right, but
ifthe State wishes to pass a law that concerns non-lndian
(non-Ongwe hon-weh) people then this is up to them,
providing that the law does not deviate from the precise
treaty agreements.

We can’t approve laws that govern the action ofthe State
and its people anymore that they can approve laws of the
Six Nations.
THESEALOFTHE
HAUDENOSAUNEE
CONFEDERACY represents
the unbroken link of fifty
Chiefs, equal in position and
joined as one in unity. The
Chiefs encircle the people
represented in clans, turtle
eel, bear snipe wolf, heron,
hawk, beaver and deer. At the
center stands a Tree of Peace
with weapons ofwar buried
below its roots. An eagle sits
atop the tree to warn of any
impending danger. The seal
appears on all official Haude
nosaunee documents.

The treaties guarantee our sovereignty our land, protection against encroachments
and immunity from taxation.

Letter to the Senate Select
Committee on Indian Affairs

From www.onondaganation.org

To: Senate Select Committee on Indian Affairs
From: Haudenosaunee Grand Council of Chiefs
Re: Haudenosaunee position on “Ancient Indian Land Claims Settlement Act”
Date: July 15, 1982
Brothers:

We the Haudenosaunee (People ofthe Longhouse) are six distinct nations, the
Mohawk, Oneida, Onondaga, Cayuga, Seneca and Tuscarora. We were called
“Iroquois” bythe French, and “Six Nations Iroquois Confederacy” bythe British and
the United States.

In the early 1600’s, the Haudenosaunee and the Dutch people agreed on how our
two peoples would co-exist with neither interfering with the other. This agreement
was recorded in the Two Row Wampum Belt. It is called by us, Guswenta.
The Guswenta, or Two Row has set the precedence for all other treaties and
agreements between the Haudenosaunee and other European nations. There were
many international agreements reached between our government and the colonizing
nations who came to North America, but all were on the basis of one country to
another.

In later years, treaties of peace and friendship were made between the
Haudenosaunee and the newly formed United States. The first treaty which was
asked for by the United States was the Treaty of Fort Stanwix, 1784. The second
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treaty again asked for by the United States, is the Canandaigua or Pickering Treaty of
1794. These two treaties between our governments are the basis of all of our
relations as two sovereign and separate peoples. These two treaties are also the
starting point from which discussions on our land rights will begin.

We have never

accepted American

citizenship or any of
In 1790, President George Washington explained to the Haudenosaunee that the
“Non-Intercourse Act” was a law passed by the United States to protect the
Haudenosaunee from future encroachments, forever. The language of the Act
declares any State treaties or agreements made without federal participation were
“null and void.” Nothing is said about such dealings being alterable or federally
approvable at a later date!
In the early years of our relations, representatives of our two governments met
regularly to reaffirm these agreements and to polish the Silver Covenant Chain as
each new *Hanadaga'yas assumed his office. In recent years the Silver Covenant
Chain has become tarnished from neglect, and has caused confusion within your
government. These confusions will form another part of future discussions between
our governments.
The Haudenosaunee have never been militarily defeated by the United States.
Nor have we ever subjected ourselves to the United States’ trusteeship over our
lands. We have never accepted American citizenship or any of the other vestiges
of becoming “American Indians.” We have struggled long and hard to remain a
free people following the Original Instructions as they were given to us by the
Creator. We want it to be within your minds that the delegation present here today
represents the original and continuing governments of our peoples. It is with us
that the aforementioned treaties have been made. All the other so-called treaties
and agreements that Senators D’Amato and Thurmond’s bill seeks to legitimize have
never been affirmed by our government.

the other vestiges of
becoming “American

Indians”. We have
struggled long and

hard to remain a free
people following the
Original Instructions
as they were given to

us by the Creator.

We have not disappeared as the government of our people as some American
historians have tried to assert. No other so-called government that has been
forced upon our people has a voice in these affairs. These affairs are between the
Haudenosaunee and the United States alone.
We have with us today our half of these treaties which is held within these wampum
belts. All further testimony on our part will be oral...

'■'This title is literally translated as Village Destroyer a name earned by George Washington
and the infamous Sullivan-Clinton campaign against Native peoples. It has been used by
the Haudenosaunee to mean President of the United States ever since (editors).

Onondaga Nation Responds
to 9/ll
by Wendy Gonyea
Excerpts from a piece by Wendy Gonyea on how the Onondaga Nation responded to the
attacks of9/ll/0l on the United States.

That morning we gathered at our Longhouse as we do in times of great strife.
We were strengthened by the support of one another and did what we knew was
proper to take care of those who are in need. Our leaders spoke. Their words
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Back home, at
Onondaga, our
leaders met in

were carried skywards. Our spirits were lifted. Shocking as the day’s events were
our Clanmothers shed light on the matter by reminding us that our ancestors
and western brothers and sisters were the victims too of much the same tragic
terrorism in our long struggle to co-exist with the newcomers to our lands. Our
people fled. Our people were cut down. Our children cried.We understand the hurt.
We’ve lived through it.They will too.

Council and put
their minds together

to send
condolences to the

American people

and their leader.

The days following September II will be remembered also...Back home at
Onondaga, our leaders met in Council and put their minds together to send
condolences to the American people and their leader.They wrote a letter dated
September 13 addressed to Hanadagayas (“Village Destroyer” see asterisk on page
41) sending “condolences, prayers and support to the families and friends of the
innocent victims ofthis ruthless attack.”
The letter reads:
Brother It is with great dismay that we witness this assault against world peace...World
leaders must be resolute and resourceful against the zealot's provocations. Reason must
balance reaction. Peace is dynamic and requires perseverance compassion and a visionary
commitment to future generations ...Brother: In the spirit of the Covenant Chain of
Friendship between our two peoples our leaders offer you and your fellow leaders our hand
to stand with you in compassion and sympathy in this great tragedy that affects us all and
may change the course of history.
The letter was signed by Chief Sidney Hill,Tadodaho’.
Dame'tho. (That is all.)

The Haudenosaunee Confederacy:
Sovereignty Citizenship
and Passports
Statement by Oren Lyons, Faithkeeper Turtle Clan, July II, 2010
In July 2010 the Iroquois Nationals Lacrosse Team was unable to
travel to Manchester England to compete in the Federation
of International Lacrosse World Championship Games because the
Haudenosaunee passport was denied as a valid document for
international travel. With support from Secretary of State Hillary
Clinton, the U.S. was willing to make an exception to the ruling on a
temporary basis but neither Canada nor England were willing to do
the same. The Nationals withdrew from the games rather than
compromise their sovereignty by accepting U.S. or Canadian passports
for their players (editors .

Our right to

carry our own
documentation is a

part of our right to

self determination.
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Confederacy was formed bv our
Peacemaker over The
1000Haudenosaunee
years ago accordingto
our Gayanashagowa, or Great Law
of Peace; and it is the oldest continuous democratic government in North America.
Our system of confederated government was acknowledged as the model for your
government by the United States Congress in 1987.

The Haudenosaunee have been traveling on our own passports for over 30 years
and they have been accepted into dozens of countries. There has never been a
security issue raised duringthis extensive travel history. Our Nationals lacrosse
team has traveled to Japan, Australia and other countries on Haudenosaunee
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passports in the past. Haudenosaunee citizens and leaders have traveled extensively
this year on our passports. We do not have a satisfactory explanation as to why
policy has abruptly been changed.
The Haudenosaunee hold some ofthe earliest Treaties made bythe U.S. government:
the 1784 Treaty of Fort Stanwix, the 1789 Treaty of Fort Harmor and the historic
1794 Treaty of Canandaigua. These treaties were made in the spirit of our first
treatywith the European settlers: the Guswenta, or Two Row Wampum, an
agreement of mutual respect and non-interference we made with the Dutch in 1613,
as they first entered our territory.
The Treaty of Canandaigua is still acknowledged and celebrated every year on
its anniversary November llth, by the respective governments. As recently
as February ofthis year the United States Department ofjustice re-affirmed
the continued validity of the Treaty of Canandaigua in an Amicus brief it filed in
New York State Court of Appeals, in support ofthe Cayuga Nation, by positively
reaffirming that the Treaty is still valid and that the Cayuga Nation reservation
recognized in the Treaty has not been
disestablished.

M ike G reenlar

These treaties are between sovereigns: the
United States as one party and the Six Nations
ofthe Haudenosaunee as the other party. These
treaties are clear evidence that we are a separate
sovereign nation and that our citizens are not
US citizens, despite the unilateral attempt by
the U.S. in 1924 with its Citizenship Act. The
Haudenosaunee sent a clear letter to the
President of the U.S. in 1924 stating that we were
not willing to relinquish our citizenship. Further
our right to pass over the U.S./Canadian border
freely is protected by Article III ofthe I794jay
Treaty which guaranteed “Indians dwelling on
either side” ofthe international boundarythe
right “freely to pass and repass by land or inland
navigation” into either Canada or the United
States (8 Stat. II6).
For many years, Haudenosaunee citizens have traveled using our own passports
and identification cards. In our view the term “freely” in the Jay Treaty means that
burdensome documentation requirements cannot be lawfully imposed without our
consent. Our right to carry our own documentation is a part of our right to self
determination. In recent years, we have worked hard to ensure that the federal
government continues to respect our right to carry our own documentation.

Nyawenha denhse'da
*ne

Canandaigua Treaty
Celebration, November II,
1994. Photographed left
to right are Bernie Parker
Jay Claus, Leo Henry Irving
Powless Jr., Leon Shenandoah,
Emerson Webster and Oren
Lyons

’tho. (Thank you and that is all)

A Voice at the United Nations
By Wendy Gonyea

The work by many indigenous peoples to be heard at the United Nations had its
roots in the protests and rallies ofthe‘60s and ‘70s. Indigenous peoples spoke out
against injustice and unfair treatment, many with direct aim at the various policies
and agencies ofthe United States.
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This Declaration

(or DRIP) is the
latest and most
comprehensive

formal statement of
the human rights of

indigenous peoples
n international law. It

includes the right of
self-determination,
treaty rights,

rights to lands and

esource, recognition,

protection of
individual and
collective rights, and

much more.

Linked in communal heritage and history the movement gained strength and
momentum, and reached the door of the Grand Council of the Haudenosaunee.
Leaders from across the western hemisphere organized to attend the International
Non-Governmental Organizations Conference on Discrimination Against the
Indigenous Populations of the Americas held in Geneva, Switzerland in 1977. The 21
delegates of the Haudenosaunee were led by theTadodaho’ Chief Leon Shenandoah.
They traveled under Haudenosaunee passports issued at the Onondaga Nation,
which was also a milestone. Upon landing in Geneva, the delegation stood firm
until their right to travel with their own passports was recognized by the Swiss
officials. In Geneva, the indigenous speakers delivered powerful messages of
survival, traditional values and the environment. The Haudenosaunee delivered
position papers authored by John Mohawk, Seneca, who was unable to attend.
It would take many more years of dedicated effort to press for inclusion and
a voice at the United Nations. The year 1993 was designated the year of the
“World’s Indigenous People.” (Note the change from “populations” to “people.”)
Next, an “International Decade of the World’s Indigenous People” in 1995-2004.
Although the word was getting out, the actions and assessments were unsatisfactory.
Finally a major victory came 23 years later with the formation of the Permanent
Forum on Indigenous Issues, the only body dealing exclusively with indigenous
issues. The purpose of the Forum is to raise awareness and promote integration
and coordination of activities related to indigenous issues within the United
Nations system. The Permanent Forum is an advisory body to the Economic and
S ocial Council (ECOSOC). The 16 member forum consists of eight indigenous
representatives and eight appointments made by ECOSOC. The lead agency of
this body is the office of the UN High Commissioner for Human Rights.

One of the working plans of the Permanent Forum was a Draft on the Rights of
Indigenous Peoples. On September 13,2007, the UN General Assembly voted to
adopt the Declaration on the Rights of Indigenous Peoples (DRIP an historic event
in this long process of recognition with participation on an international scale. The
language again changed to Peoples, rather than People one acceptable to the people.
This Declaration is the latest and most comprehensive formal statement of the
human rights of indigenous peoples in international law. It includes the right of self
determination, treaty rights, rights to lands and resources, recognition, protection of
individual and collective rights, and much more.
The celebration for North America was significantly weakened by the failure of the
United States and Canada to cast their votes affirmatively. They were two of only
four countries nixing the historic document, the other two being Australia and New
Zealand. There were 144 countries in favor of the DRIP eleven abstentions, and 35
absentees. Although they did not cast an affirmative vote both Canada and the U.S.
have since issued statements of support for the document.

Also in 2007,Tonya Gonnella Frichner Onondaga, Snipe Clan, attorney and founder
of the American Indian Law Alliance of NYC was appointed by the United
Nations to be the North American Regional representative to the UN Permanent
Forum on Indigenous Issues, 2008-2011. Tonya said,“This new human rights
instrument, in my opinion, will be as effective as we make it. In other words
Indigenous nations and people will need to breathe life into this historical document
and vigorously defend its scope. This is a critical time; if we do not set our own
precedent on the application of the Declaration, governments will gladly do it.”

At the Seventh Session of the UN Permanent Forum on Indigenous Issues held
in NYC April 2lst-May2nd 2008, UN Secretary-General Ban Ki-Moon said,
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“This session ofthe UN Permanent Forum on Indigenous Issues is at an historic
crossroads. With the adoption ofthe United Nations Declaration on the Rights of
Indigenous Peoples, the Permanent Forum takes on a new role. You will workto
translate the Declaration into a living document at the national and international
levels. As you do you will promote the United Nations development agenda and its
vision of development for all. This includes the poorest and the most vulnerable a
group to which many indigenous peoples belong.”

...self-determination

In wishing the audience a most successful session, Ban Ki-Moon “applauded your
choice of climate change as the special theme of this session. Indigenous peoples live
in many ofthe world’s most biologically diverse areas. As custodians ofthese lands,
they have accumulated deep first-hand knowledge about the impacts of climate
change. They knowthe economic and social consequences, and they can and should
play a role in the global response.”

their internal and

...(including) the

right to autonomy or
self-government in

matters relating to
local affairs...

Excerpts from the United
Nations Declaration on the
Rights of Indigenous Peoples
Section and Article Headings by The American Indian Law Alliance www.ailanyc.org
The full text can be found at: www.un.org/esa/socdev/unpfii/documents/DRlPS_en.pdf .
The Declaration on the Rights of Indigenous Peoples was adopted by the
General Assembly on Thursday September 13, 2007, by a majority of 144
states in favour 4 votes against (Australia, Canada, New Zealand and the
United States) and II abstentions (Azerbaijan, Bangladesh, Bhutan, Burundi,
Colombia, Georgia, Kenya Nigeria, Russian Federation, Samoa and Ukraine).
Since its adoption, Australia, NewZealand, Colombia and Samoa have
reversed their positions and now endorse the Declaration. Canada and the
U.S. did not sign, but issued statements of support for the Declaration.

The General Assembly...solemnly proclaims the

Indigenous peoples have the right to:
FOUNDATIONAL RIGHTS
• full enjoyment...of all human rights and fundamental freedoms...
• self-determination...(including) the right to autonomy or self-government in
matters relating to their internal and local affairs...
• maintain and strengthen their distinct political, legal, economic social and cultural
institutions, while retaining their right to participate fully if they so choose in the
political, economic social and cultural life of the State.
• a nationality.

K ristin M osher

following United Nations Declaration on the Rights
of Indigenous Peoples as a standard of achievement
to be pursued in a spirit of partnership and mutual
respect:
Tonya Gonnella Frichner
Onondaga, Snipe Clan, displaying
a poster of the UN Declaration
on the Rights of Indigenous
Peoples at the Onondaga Land
Rights and Our Common Future
speaker series, March 2010. See
poster page 50.

LIFE AND SECURITY
• live in freedom, peace and security as distinct peoples and shall not be subjected
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Kate Flewelling

to any act of genocide or any other act of violence including
forcibly removing children of the group...
• not be subjected to forced assimilation or destruction of
their culture anStates shall provide effective mechanisms for
prevention of, and redress for (violations of these rights)...
• belong to an indigenous community or nation, in accordance
with the traditions and customs of the community or nation
concerned-indigenous peoples shall not be forcibly removed
from their lands or territories...

CULTURE, RELIGION AND LANGUAGE

Onondaga Nation Longhouse

... the dignity

and diversity of

their cultures,

traditions, histories
and aspirations

which shall be

appropriately
reflected in
education and
public information.

• maintain, protect and develop the past, present and future
manifestations of their cultures, such as archaeological and
historical sites, artifacts, designs, ceremonies, technologies and
visual and performing arts and literature ...
• manifest, practice develop and teach their spiritual and religious traditions, customs
and ceremonies; the right to maintain, protect, and have access in privacy to their
religious and cultural sites; the right to the use and control of their ceremonial
objects; and the right to the repatriation of their human remains...
• revitalize use develop and transmit to future generations their histories, languages,
oral traditions, philosophies, writing systems and literatures, and to designate and
retain their own names for communities, places and persons.

EDUCATION, KNOWLEDGE, MEDIA AND EMPLOYMENT
• establish and control their educational systems and institutions providing education
in their own languages, in a manner appropriate to their cultural methods of
teaching and learning.
• all levels and forms of education of the State without discrimination.
• the dignity and diversity of their cultures, traditions, histories and aspirations which
shall be appropriately reflected in education and public information.
• establish their own media in their own languages and to have access to all forms of
non-indigenous media without discrimination.
• enjoyfully all rights established under applicable international and domestic labor
law.

POLITICAL AND ECONOMIC RIGHTS
• participate in decision-making in matters which would affect their rights, through
representatives chosen by themselves in accordance with their own procedures, as
well as to maintain and develop their own indigenous decision-making institutions.
• maintain and develop their political, economic and social systems or institutions...
Indigenous peoples deprived of their means of subsistence and development are
entitled to just and fair redress.
• improvement of their economic and social conditions...Particular attention shall be
paid to the rights and special needs of indigenous elders, women, youth, children
and persons with disabilities in the implementation of this Declaration.
• determine and develop priorities and strategies for exercising their right to
development...
• their traditional medicines and to maintain their health practices, including the
conservation of their vital medicinal plants, animals and minerals...
• the enjoyment of the highest attainable standard of physical and mental health...
LANDS,TERRITORIES AND RESOURCES
• maintain and strengthen their distinctive spiritual relationship with their
traditionally owned or otherwise occupied and used lands, territories, waters and
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•
•
•

•

•

•

coastal seas and other resources and to uphold their responsibilities to future
generations in this regard.
the lands, territories and resources which they have traditionally owned, occupied
or otherwise used or acquired.
own, use develop and control the lands, territories and resources that they
possess...
redress, by means that can include restitution or when this is not possible just,
fair and equitable compensation, forthe lands, territories and resources which
they have traditionally owned or otherwise occupied or used, and which have
been confiscated, taken, occupied, used or damaged...Unless otherwise freely
agreed upon by the peoples concerned, compensation shall take the form of lands,
territories and resources equal in quality size and legal status or of monetary
compensation or other appropriate redress.
conservation and protection ofthe environment and the productive capacity of
their lands or territories and resources...Military activities shall not take place in
the lands or territories of indigenous peoples...
maintain, control, protect and develop their cultural heritage traditional knowledge
and traditional cultural expressions, as well as the manifestations oftheir sciences,
technologies and cultures, including human and genetic resources, seeds, medicines,
knowledge ofthe properties offauna and flora, oral traditions, literatures, designs,
sports and traditional games and visual and performing arts.They also have the
right to maintain, control, protect and develop their intellectual property over such
cultural heritage traditional knowledge and traditional cultural expressions.
determine and develop priorities and strategies for the development or use of
their lands or territories and other resources.

IMPLEMENTATION - RIGHTSAND RESPONSIBILITIES
Indigenous peoples have the right to:
• have access to financial and technical assistance from States and through
international cooperation, forthe enjoyment ofthe rights contained in this
Declaration.
• ...just and fair procedures for the resolution of conflicts and disputes with States
or other parties, as well as to effective remedies for all infringements oftheir

enforcement

of treaties,
agreements and

other constructive
arrangements

concluded with

States...

C hris Sabas

SELF-GOVERNMENT
• determine their own identity or membership in accordance with their customs
and traditions.This does not impair the right of indigenous individuals to obtain
citizenship ofthe States in which they live.
• determine the structures and to select the membership oftheir institutions in
accordance with their own procedures.
• promote develop and maintain their institutional structures and their distinctive
customs, spirituality traditions, procedures, practices and, in the cases where they
exist, judicial systems or customs, in accordance with international human rights
standards.
• determine the responsibilities of individuals to their communities.
• maintain and develop contacts, relations and cooperation, including
activities for spiritual, cultural, political, economic and social purposes,
with their own members as well as other peoples across borders.
• recognition, observance and enforcement oftreaties, agreements
and other constructive arrangements concluded with States or their
successors and to have States honour and respect such treaties,
agreements and other constructive arrangements.
• nothing in this declaration may be interpreted as diminishing or
eliminating the rights of indigenous peoples contained in treaties,
agreements and other constructive arrangements.

...recognition,
observance and

The Onondaga Nation
School, a K-8 school which
includes teaching children
the Onondaga language and
traditions.
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individual and collective rights. Such a decision shall give due consideration to the
customs, traditions, rules and legal systems ofthe indigenous peoples concerned
and international human rights.

States shall:
• work in consultation and cooperation with indigenous people to protect these

NOON hopes that
U.S. acceptance of

the UN Declaration

will assist in a

peaceful and just

process with th
Onondagas

rights and provide the necessary resources to implement them.
• take effective measures and, where appropriate special measures to ensure
continuing improvement of (their) economic and social conditions. Particular
attention shall be paid to the rights and special needs of indigenous elders, women,
youth, children and persons with disabilities.
• take effective measures to ensure that no storage or disposal of hazardous
materials shall take place in the lands or territories of indigenous peoples...
• take measures, in conjunction with indigenous peoples, to ensure that indigenous
women and children enjoy the full protection and guarantees against all forms of
violence and discrimination.
• give legal recognition and protection to these lands, territories and resources. Such
recognition shall be conducted with due respect to the customs, traditions and
land tenure systems ofthe indigenous peoples concerned.
• establish and implement, in conjunction with indigenous peoples concerned, afair
independent, impartial, open and transparent process, giving due recognition to
indigenous peoples’ laws, traditions, customs and land tenure systems, to recognize
and adjudicate the rights of indigenous peoples pertaining to their lands, territories
and resources...
• take effective measures to ensure as needed, that programs for monitoring,
maintaining and restoring the health of indigenous peoples, as developed and
implemented by the peoples affected...are duly implemented.
• undertake effective consultations with the indigenous peoples
concerned...prior to using their lands or territories for military
activities.

THE UNITED NATIONS SYSTEM AND OTHER
INTERGOVERNMENTAL ORGANIZATIONS SHALL:
• contribute to the full realization ofthe provisions ofthis
Declaration through the mobilization...of financial cooperation and
technical assistance.Ways and means of ensuring participation of
indigenous peoples on issues affecting them shall be established.
• promote respect for and full application ofthe provisions ofthis
Declaration and follow up the effectiveness of this Declaration.
NOON’s Circle of Peace
and Hope was a gathering on
Thanksgiving Day to express
thanks to the Onondaga
for their leadership on
environmental and social healing,
2011.

NOON Statement on U.S.
Review of the UN Declaration
on the Rights of Indigenous
Peoples
DIRECTEDTOTHE DEPARTMENT OF STATE (2010)
Neighbors of the Onondaga Nation (NOON) is a grassroots organization of Central
New Yorkers which recognizes and supports the sovereignty of the traditional
government ofthe Onondaga Nation. NOON supports the right of native peoples
to reclaim land and advocates for fair settlement of any claims which are filed.
NOON promotes understanding of, and respect for the Onondaga people history
and culture within the Central New York community and advocates for just and fair
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A ndy Mager

treatment ofthe Onondaga people at all levels of our own
government. To date over 1200 Central New Yorkers have
signed our pledge of support for the Onondaga people.
The Onondagas’ land rights action is extraordinary in
its pursuit ofa peaceful and lasting settlement.The UN
Declaration is consistent with protection of collective
and individual human rights of indigenous peoples
who like the Onondagas,“are one with the land, and
consider themselves stewards of it.” The Onondaga
Nation’s leaders “workfor a healing ofthis land, to
protect it, and to pass it on to future generations.”
The Onondaga Nation hopes to “hasten the process
of reconciliation and bring lasting justice peace and
respect among all who inhabit the area.” NOON hopes
that U.S.acceptance ofthe UN Declaration will assist in
a peaceful and just process with the Onondagas.
NOON supports the UN Declaration’s establishment of a universal framework of
minimum standards for the basic human rights ofthe world’s Indigenous peoples.
The requirement for “free prior and informed consent” (Article 32) enables their full
participation in all matters that concern them. It also supports their right to remain
distinct peoples and to pursue their own economic social, and cultural development.
The UN Declaration explicitly encourages harmonious and cooperative relations
between States and Indigenous peoples.

Social dancing with the
Haudenosaunee Singers
and Dancers closes the first
Onondaga Land Rights and
Our Common Future series,
December 2006.

UN Secretary General Ban Ki-moon has articulated that “the Declaration is
necessarily drafted in broad terms. Its provisions can accommodate the different
circumstances relating to Indigenous peoples - both now and in the future ...Clearly
collective rights, environmental rights, and economic and social rights are essential
elements of human rights ...International treaty monitoring bodies are referring
to the Declaration and using it to interpret the rights of Indigenous peoples and
individuals and related State obligations.This practice underlines the significance ofthe
Declaration and its implementation at all levels - international, regional and national.”

The UN Declaration represents a significant step to create an international framework
which can assist nation-states and their constituent governments to recognize
and equitably collaborate with indigenous peoples which have historically different
understandings of sovereignty and territory. U.S. endorsement of the UN Declaration
would encourage a more cohesive framework for state and local governments in their
relationships with indigenous peoples.
The United States has taken the position that we are a world leader in promoting
freedom and justice yet we are a nation that has yet to endorse the UN Declaration
on the Rights of Indigenous Peoples. The U.S. was the last country to announce
support for the UN Declaration. NOON celebrates the symbolism of President
Obama’s announcement of 16 December 2010 and we encourage the U.S. to make a
full and unequivocal endorsement ofthe UN Declaration on the Rights of Indigenous
Peoples without qualifications immediately. The UN Declaration is meant to provide
an international frameworkfor relationship with Indigenous peoples to address the
inequalities and injustices within current practices.The world is watching how well
or poorly our commitment as a nation affects those within our borders as well as
beyond.
We believe that the UN Declaration is a framework to begin the process in our
country of reconciliation and healing justice but it depends on the United States
acknowledging and respecting the sovereignty and treaties of Indigenous Peoples, and
acting accordingly.

The world is
watching how well
or poorly our

commitment as a

nation affects those
within our borders
as well as beyond.
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Poster created by Syracuse Cultural Workers with the help of Tonya Gonnella Frichner and Oren Lyons in commemoration ofthe
passage ofthe UN Declaration on the Rights oflndigenous Peoples (UNDRIP) in 2007. Two sided-English/Spanish. Design by Karen
Kerney/SCW. AvailableatSyracuseCulturalWorkers.com 800.949.5139
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OUR SHARED ENVIRONMENT
The
Environment is a Gift
The Onondaga Nation's Mission Statement on Water
by Wendy Gonyea

For the Haudenosaunee mandates regarding our environment are ancient laws
handed down from one generation to the next. These teachings are basic principles
of respect, conservation and appreciation. We recognize other forms of life
inhabiting the earth have a reason to be here just as much as we each has duties
that keep the rest of creation in a reciprocal balance. Humans are but a part of
the natural world alongwith the animals, bird life woodlands, air and water. Today
however humans have become an intrusive part in that they have evolved into
conquerors, inventors, and relentless consumers. Man has violated the unwritten law
of respect and care for the other components. The waters flowing freely throughout
the veins of our earth and all of earth’s breathing creatures are endangered as a
result of man’s disregard for fundamental natural law.
Haudenosaunee teachings are not complex. They are not difficult formulas. They
are vital, ongoing, even humbling mandates laying out a plan to ensure the survival
of all parts. Acknowledge your environment. Take and use only what you need.
Recognize and respect the right of all other elements to continue carrying out their
duties. Continue to be thankful for all elements continually helping you.

Water is an integral part ofall life. Underground springs provide refreshment, rivers
are laden with fish and river banks with green plants, lakes offer bigger fish, the rains
quench a dusty land, the early morning dew moistens plants, snow and ice store
their gift until the time is right. The Creator of all these essential ways of nourishing
a planet gave each a purpose. With respect and gratitude we continue to thank the
Creator for giving us this water.

Statement to the UN
Peace Summit
by Oren R. Lyons

Oren Lyons Faithkeeper of the Onondaga Nation, and Audrey Shenandoah, Onondaga
Nation Clanmother represented Indigenous peoples of North America at the United
Nations Millennium World Peace Summit of Religious and Spiritual Leaders August 28-31,
2000. Only part of Oren’s message is presented here since part was not recorded.

Leaders of the World:
Nya-wenha’ sgen-non? (I am thankful that you are well).

I bring you the most urgent message brought to our annual gathering oftraditional
elders and youth by a runner from the north, from Greenland: The ice is melting in
the north.

Photos by Kent Lyons

I bring you greetings from the Indigenous Peoples ofthe north and the great Turtle
Island, now called North America.
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We, in our collective

voices, add to this
that there must be a

reconciliation
between people
and the natural

world.

He informed us that some fifteen years ago they noticed trickles ofwater coming
down the sheer face of Glacier Mountain. That trickle has grown to a roaring river
of ice water pouring out ofthis mountain into the Atlantic Ocean. He informed
us that Glacier Mountain has lost four thousand feet of ice in these past few years.
And the melt continues to accelerate.This is an alarming message that requires your
absolute attention.

Leaders of the World:
We are a collective voice of Indigenous Peoples. We have joined this great mission
for peace. We add our presence in support of this great effort for reconciliation
between Peoples and Nations.
We agree that there must be parity and equity between rich nations and poor
nations; between white people and people of color; and rich people and poor
people with special attention to women, children and Indigenous Peoples.
We in our collective voices, add to this that there must be a reconciliation between
people and the natural world; between nation states and the forests that sustain us;
between corporations and the resources that they mine the fish that they catch and
the water that they use.

Leaders of the World:
Indigenous Nations and Peoples believe in the spiritual powers ofthe universe.
We believe in the ultimate power and authority of a limitless energy beyond our
comprehension. We believe in the order of the universe. We believe in the laws of
creation and that all life is bound by these same natural laws.
We call this essence the spirit of life. This is what gives the world the energy to
create procreate and becomes the ponderous and powerful law of regeneration, the
law of the seed.
We in our collective voices, speak of this to remind you that spirit and spiritual laws
transcend generations. We know because this has sustained us.

As we speak, the
ice continues to
melt in the north.

Religion and spirituality are vital to survival and moral law. It is faith that has
sustained our human spirit through our darkest hours. It has sustained our human
spirit in crisis, during the times we suffered through the grinding measures of
inexorable persecutions that have spanned generations and continue today.
Yet here we are today adding our voices to this plea for sanity in leadership and
responsibility to the future generations whose faces are looking up from the Earth,
each awaiting their time of life here.

Leaders of the World:
The collective voices of Indigenous Peoples add that we are saddened by the
absence of our elder brother the Dalai Lama in this forum. We believe that
reconciliation should begin here because peace is an inclusive term, and peace and
reconciliation are the purpose of this summit.
Peace is dynamic and requires great efforts of spirit and mind to attain unity.
Leaders of peace must step forward and take responsibility for a paradigm change in
the direction of current lifestyles and materialistic societies.
The human species has become the most voracious and abusive consumer of Earth’s
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resources. We have tipped the balance of life against our children and we imperil
our future as a species.

The human

Leaders of the World:
Despite all of our declarations and all of our proclamations, no matter how profound
they may be the ice is melting in the north. We see the acceleration ofthe winds.
We see the fires that are raging in North America. And, we see that the sun’s rays
that provide us with light, energy and the very essence of life now are causing cancer
in people blindinganimals and killingthe plankton and krill ofthe sea.

the most voracious

species has become
and abusive
consumer of Earth's
resources.

We have tipped

This is only the beginning and already we are helpless. We will now see the real
spiritual powers that govern the Earth.

the balance of life
against our children

Leaders of the World:
There can be no peace as we wage war upon our Mother the Earth. Responsible
and courageous actions must be taken to realign ourselves with the great laws of
nature. We must meet this crisis now while we still have time. We offer these
words as common peoples in support of peace equity justice and reconciliation.

and we imperil our
future as a species.

As we speak, the ice continues to melt in the north.

Da ne’toh. Nya wenha. (Now I am finished. Thankyou).

Reflections on Onondaga Creek

The Onondaga Nation's Cultural, Historical and Spiritual
Connection to Onondaga Creek
by Jeanne Shenandoah, April 2,2004, Onondaga Nation

It is difficult to put into English words our Nation’s and our people’s deep and
fundamental cultural, historical, and spiritual connection to Onondaga Creek.
Onondaga Creek flows through the center of both our currently recognized
territory and our much larger aboriginal territory. We believe that the Creek is a
living spirit which has provided life and sustenance to our people for all the centuries
that we have lived in what is now called Central New York.
The Creator has given us a great duty to take care of, or be stewards of, Mother
Earth and the air water and all plants and animals. It is the knowledge of our people
that all living things have a spirit. In our culture we are taught to give thanks daily
to the Creator for all forms of plants and animals; we do not consider that humans
have superior rights to these other life forms. We are taught that we must all share
the gifts ofthe Creator. One ofthe responsibilities of our leaders is to preserve the
natural world for those yet to be born.

OUR SHARED ENVIRONMENT

Kent Lyons

Historically it is important to remember that the Onondaga Nation’s aboriginal
territory which we enjoyed up until the incursion ofthe Europeans about 400 years
ago was an area of land approximately 40 to 50 miles wide that began on the St.
Lawrence River and Lake Ontario in the north, and ran down well into Pennsylvania
to the south. Our aboriginal territory was bordered on the east by the territory of
the Oneida Nation and on the west by the territory ofthe Cayuga Nation. Before
the Europeans, our people had access to many lakes, rivers, streams, ponds and other
water sources for fishing and gathering. Fish from all ofthese waters were one of
the main sources ofour food and sustenance. Additionally our culture relied heavily
on plants and other wildlife from these water sources.
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After the illegal activities of New York State in the late 1700s and early 1800s of
taking our land in violation offederal law and treaties, ourterritorywas drastically
reduced from this large aboriginal area to its currently limited size. During this same
period the majority of our people were either killed or driven out of our territory
to try to live elsewhere. The negative impacts ofthese land thefts were extreme
on the Onondaga people and on our culture. One ofthese negative impacts was to
dramatically reduce our access to water to that limited portion of Onondaga Creek
that runs through our currently recognized territory. Therefore our abilityto supply
our people with the important food source offish and other water based wildlife has
been drastically reduced. As a result our people’s health has suffered immeasurably.
Further the lack of access to water-based plants and other water-related wildlife
has had an extremely negative impact on our people and our ability to maintain our
traditional culture. One example ofthis is that several ofour clans, such as the turtle
clan, the eel clan and the heron clan, are named after ourwater-based brethren. Even
with this extraordinary limitation ofthe areas of land and water resources to which
the Nation and our people have been permitted access, up until about the 1940s,
we were still able to maintain a fairly positive interaction with the Creek and all the
bounties that it presented to us, because up until about that time the Creek was still
fishable swimmable sustained wildlife plant life and was still the “life blood” for the
Onondaga Nation.

All of my life I have spent considerable time talking with, listening to our elders and
learning from them about specific activities which the Onondaga people enjoyed in
relation to the Creek. Our elders clearly remember fondly these activities, in the not
so distant past. Fish were considered a health food, best for breakfast, being boiled to
make fish broth which was given to newborn infants as a milk substitute or for curing
indigestion. Wild plants, such as watercress and wild onions, were gathered along the
Creek and its nearby wetlands, and cowslips and plants such as golden thread were
picked along the Creek and used for medicine and herbal remedies. Nearby springs
were used as free flowing and pristine sources of drinking water.
Our children used to swim at specific spots in the Creek and the best swimming
spots were given names, such as Slate Bottom, Bridge and Duck Pond. Our children
were able to dive into the Creek at some places from willow trees. I personally
remember being able to swim in the Creek when I was growing up. Even today
fish, eels, crabs (crayfish) and clear water are still key components to some of our
ceremonies.

Kent Lyons

In addition to this geographic curtailment ofourterritory our Nation and its
people have also been highly negatively impacted by the effects of pollution and
environmental destruction both upstream and downstream on Onondaga Creek. If
the waters of Onondaga Creek that flow though our currently recognized territory
were still pristine unpolluted and drinkable that would be greatly superior to the
difficulties we must now endure from the impacts ofenvironmental destruction
both up and downstream from us. Over approximately the past one hundred years,
the quality ofwater in Onondaga Creek has been destroyed by the separate and
cumulative impact ofsewage and industrial pollution ofOnondaga Lake.
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More specifically in or about the late 1940s or early 1950s, pollution started to be
generated by the “mud boils,” which brought multiple tons per day of salt-laden silt
into Onondaga Creek. It is our beliefthat these mud boils are the result ofthe
Solvay Process brine-mining activity in the southern end ofthe Tully Valley. Bythe
late 1950s, the Creek was no longer as usable to our people. Our people could
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no longer fish (by spearing, clubbing or other traditional hand methods) because
they could no longer see into the water. There were no more eels or crayfish that
could be used to eat or for ceremonies. There was less wildlife use ofthe Creek:
the beaver moved to upland sites; the great blue herons stopped coming to the
Creek to fish; fewer ducks and geese stopped on the Creek or at Duck Pond. We
could no longer see into the water to pick the watercress, and the wild onion fields
were covered with silt. Many freshwater springs deteriorated significantly due to
hydrologic changes or contamination, and our children no longer spend as much
time at the Creek. Generation-to-generation uses and activities related to the
Creek have been lost.

THE ONONDAGA NATION’S VISION FORTHE FUTURE
RESTORATION OF ONONDAGA CREEK AND ITS HABITAT
Because of our traditional mandate to preserve the natural world for our future
generations, our Nation and its Chiefs, Faithkeepers, and Clan Mothers are dedicated
to restoring Onondaga Creek to its pristine condition that we enjoyed for centuries
before the arrival ofthe Europeans. We believe that such restoration will provide
and promote a healing, not only for our people and our culture but also for all
people who live in this area. Such restoration must involve a dedication of all
peoples to return the Creekto its pristine condition, where its waters are clear
drinkable swimmable and capable of supporting edible fish. We released fledgling
salmon into the Creek on our currently recognized territory in the hopes that
this would lead to a salmon population that could be enjoyed by our people and all
others in the region. These salmon have failed to return and we believe that this
failure is due to the pollution downstream in the Creek and in Onondaga Lake.
Kent Lyons

We are determined to restore the Creekto its original and pristine condition,so
that our children, grandchildren and all future generations can interactwith the
Creek and its wildlife just as our elders and our ancestors did.

At the lakeshore,

Onondaga Lake

these warring
nations accepted

From www.onondaganation.org

the message of

EARLY HISTORY
For hundreds ofyears before European intervention, the Onondaga people lived
on the shores of Onondaga Lake fished in its waters, and made salt from the
natural brine springs that make the lake unique. The Peacemaker brought the
Seneca, Cayuga, Onondaga, Oneida, and Mohawk Nations together on the shores of
Onondaga Lake. At the lakeshore these warring nations accepted the message of
peace laid down their arms, and formed the Haudenosaunee Confederacy - the first
representative democracy in the West. The lake became a sacred place one that
must be cared for and respected.

peace, laid down

The Onondagas were conscientious stewards ofthe lake until the late 1790s
when New York, in knowing defiance offederal law took control ofthe lake and
its surrounding areas. Duringthe late 1800’s Onondaga Lake had remained so
clean that it became a popular resort area. The lakeshore boasted fine dining,
hotels, amusement parks, and tourist attractions.Whitefish from Onondaga Lake
were considered a delicacy in expensive New York City restaurants. The lake’s
industrial era began in 1884, when the Solvay Process Company set up its soda ash
manufacturing plant at Onondaga Lake.

sacred place, one

their arms, and

formed the
Haudenosaunee

Confederacy ...
The lake became a

that must be cared
for and respected.

(continued on page 58)
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Central New Yorkers have a responsibility to seek full restoration of Onondaga Lake,

Onondaga Lake:
Many thousands of years before present-late 1700s: .
909: Earliest date established by
non-lndian scholars for the founding
of the Haudenosaunee Confederacy
on the shore of Onondaga Lake.

THE LONG DECLINE...
I 779: Sullivan-Clinton Campaign
(under orders from George Washington) destroyed Onondaga homes,
villages, storehouses and cornfields, weakening the Haudenosaunee
and paving the way for European settlement.
I 788 ~l 822: NYS unjustly obtains all but 7300 acres
of the Onondagas’ original two million acre
aboriginal territory

1790s: Commercial lakeside salt production begins,
along with extensive deforestation resulting in nearly
complete upland habitat loss.
Early II 800s: Large-scale extractive and
manufacturing industries established in the
lake watershed. Commercial fishing begins,
lasting through the 1800s.

1800s: Lake level lowered and wetlands
drained and filled, resulting in loss of unique salt
marsh habitat.
1870s: Salmon disappear.
I 880s: Onondaga Lake is a
popular resort area.
Late I 800s: Solvay Process Company begins
industrial scale mining to produce soda ash,
dumping industrial waste into lake, wetlands and
wastebeds (until 1986).

1890s: Lake whitefish disappears.
1896: Untreated sewage emptied directly
into creeks and lake (until 1979).

1901: Ice harvesting banned due to
polluted water (still in effect).
Late l800s-late 1900s: Millions of tons of untreated
municipal and industrial wastes dumped directly into lake,
tributaries, wetlands, and surrounding lands.

1918-1988: Tens of tons of highly toxic and persistent
industrial chemicals (mercury, PCBs, dioxins, chlorobenzenes, etc.)
released into lake, tributaries and surrounding lands.
I 940: Swimming ban due to bacterial pollution (still in effect).

RECOGNIZING THE PROBLEMS...
I 970: US Attorney General
forces Allied Chemical to stop
dumping mercury into the lake.

56

OUR SHARED ENVIRONMENT

1970-1999: Fish
consumption banned
due to high mercury.

l970s-present: Many
scientific studies conduct
ed to understand the state
of the lake and complex
ecological interactions.

I 987: Onondaga
County reduces
combined sewer
discharges to
creeks by 90%.

supporting the Onondagas’ goal “to make the water drinkable and the fish edible.”

We Stand at a Fork in the Road
••

2012: Dredging of lake bottom begins. The contaminated material is transported via double
containment polyethylene pipes to a consolidation area in Camillus. Water is separated from the
toxic material and treated. The material is stored in geotextile tubes to be
buried with a liner and soil cover with future plans for plant vegetation.
Complete
Plans to extend a foot trail are underway along the northwestern shoreline
cleanup of upland

Complete
( cleanup of toxic chemicals
in the lake

toxic chemical sites

Restore
aquatic and wetland
habitat in lake and
creeks
Solve
permanently Tully
Valley mudboil discharges

Restore
desirable fish species
(salmon, eel,
lake sturgeon)

2011: Honeywell completes an underground barrier wall to hold

back contaminated ground water from old industrial sites.
Eliminate
sewage and industrial
2009: Trustee Council forms for Onondaga Lake
(Onondaga Nation, NYS, US)
discharges to creeks

2008: Onondaga County scraps sewage plants in
favor of Green Infrastructure

Complete
reductions of nutrient
and bacteria discharge
directly to lake

2006: Honeywell reaches agreement with
NYDEC for lake bottom "cleanup"

2005: Onondaga County begins building
controversal “regional treatment plants"to partially
treat combined sewer discharges to tributaries

Yet to come...
EAT THE FISH

21 . 0s: Honeywell releases plans for

DRINK THE WATER

Partial cleanup of toxic chemicals in
lake sediments and certain upland sites

CORPORATE

CLEANUP

WE ARE HERE
2000: Onondaga Lake Partnership created to
develop and improve projects specified in the Lake
Management Plan.

1990s-2000s: Reductions in ammonia discharge
from sewage treatment plant improves conditions for
aquatic life.
I 999-present: Fish consumption advisory.

1998: Federal court orders Onondaga County to improve
wastewater treatment.

1995: Onondaga Lake declared a Superfund site.
I 994-present: Remediation of Tully Valley mudboils, aquatic habitat
studies and reductions in agricultural runoff.

1993: Onondaga Lake Management Plan drafted by the Onondaga
Lake Management Conference.
1988: Atlantic
States Legal Foundation and
New York State file complaint
against Onondaga County,
alleging violation of its state
discharge permit.

I 990s-2000s: Honeywell
studies toxic pollution in the
lake; New York State DEC
and Honeywell negotiate
toxic waste cleanup through
the Superfund
process.

I 990-present: Many millions of
dollars spent under the Onondaga Lake
Management Conference and the
Onondaga Lake Partnership studying
the lake watershed, implementing pollu
tion control measures and planning for
further recovery.

OUR SHARED ENVIRONMENT 57

A CORPORATE LEGACY OF POLLUTION
Industrial pollution has severely damaged Onondaga Lake - so much so that local
residents take for granted that it is the most polluted lake in the United States.
In its current state the lake itselfis harmful to human health, as well as to fish,
plants, and animals. The lake and related contaminated areas were listed on the
Environmental Protection Agency’s (EPA) Superfund National Priorities List in
December 1994, and are included on the State Superfund list.

THE CURRENT SITUATION

N O O N Archives

“Our Nation looks at the ecological disaster of Onondaga Lake the most polluted in
North America, and we weep.” - Sidney Hill,Tadodaho’ of the Haudenosaunee. “This is
our home this is where our history is, and it was treated as a trash dump.” - Bradley
Powless Onondaga Eel Clan.

In its current state,

the lake itself is

harmful to human
health, as well as
to fish, plants, and

animals.

SEDIMENT LOADING ON ONONDAGA LAKE
Onondaga elders rememberwhen Onondaga Creek ran clear. Mudboils, artesianpressured geologic features, started dumping 30 tons a day of sediment into
Onondaga Creek upstream ofthe Onondaga Nation sometime in the 1950s.
Mudboils may have existed seasonally in the past, but are believed to have been
exacerbated by the former salt mining operations in the Tully Valley. An intensive and
ongoing mitigation effort by the U.S. Geological Survey started in 1993, reducing the
sediment load down to 0.5 tons per day of sediment flowing into Onondaga Creek
and Onondaga Lake. A lack offunding for the ongoing mitigation may result in a
return to pre-1993 conditions.

SOLVAYWASTEBEDS
The Solvay wastebeds ring more than half of the southern end of Onondaga Lake.
In 1884 Honeywell’s predecessors started manufacturing soda ash on the lakeshore.
Roughly eight million pounds of salty wastes, made up of chloride sodium, and
calcium, were dumped daily into Onondaga Lake from the soda ash facility before it
closed in 1986. Additional dumping created the Solvaywastebeds, which continue
to leech toxins into Onondaga Lake today. It has recently been learned that these
wastebeds also contain many other toxic chemicals, such as mercury aroclor 1260,
arsenic barium, benzo(a)pyrene benzo(b)fluoranthene benzo(k)flouranthene
dibenzo(a,h)anthracene cadmium, and copper.

Mercury
Methyl mercury the mercury found in aquatic systems, is among the most poisonous
chemicals known. Mercury has been measured in fish from Onondaga Lake at
levels that far surpass federal and state standards. 185,000 pounds of mercury were
discharged into Onondaga Lake by Allied Chemical (Honeywell’s predecessor).
Scientists estimate that seven million cubic yards of lakebottom sediments are
contaminated as a result. The mercury is 60 feet deep in the sediments.

Phosphorus and Ammonia
Algal blooms are a serious problem for Onondaga Lake’s ecosystem. Algae drains
the water of precious oxygen, thereby inhibiting plant and fish life. Recent upgrades
at Metro - Syracuse’s main sewage facility - should help curb algae-promoting
nutrients like phosphorus and ammonia. But these nutrients continue to freely
enter the ecosystem from combined sewer overflows that flow down tributaries
and into the lake. There is also a problem of excess nutrients and bacteria upstream
from the Nation, mainly on the West Branch of Onondaga Creek, caused by large
factory farms, which need to be better regulated with the kind of best management
practices used to protect the Skaneateles watershed.
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TOXIC STEW
Onondaga Lake contains dangerous levels of mercury benzene toluene
ethylbenzene xylenes, chlorinated benzenes, polycyclic aromatic hydrocarbons,
polychlorinated biphenyls (PCBs), polychlorinated dioxins and furans, cadmium
and other heavy metals. Elevated levels of some ofthese contaminants extend
to a depth ofat least 25 feet in lake-bottom sediments. Each ofthese chemicals
individuallywould be harmful to human health and the environment. Combined, they
create a toxic stew whose effects may never be fully understood.

Hydrofracking
in New York State
Special Issue on Hydrofracking, Syracuse Peace Council’s Peace Newsletter June 2010, #795
“Hydrofracking” or “fracking” is short for “hydraulic fracturing,” a gas industry
term for a method of extracting natural gas. In the layers of shale that are under
much ofNew York, Pennsylvania, Ohio Virginia, and West Virginia, natural gas does
not occur in pockets as it does in other layers of rock, so the gas is not accessible
using conventional drilling methods. Instead, tiny amounts ofgas are scattered within
the shale.To get this gas out, the industry uses high volume slickwater hydraulic
fracturing. A shaft is drilled down verticallythousands offeet.The drilling is then
angled horizontally sometimes over a mile and in several directions. A huge amount
ofwater mixed with sand and a chemical cocktail is then forced under very high
pressure into the horizontal shaft, causing the shale to break up or fracture. Some of
the fracking fluid flows back out, and the released gas moves into the new passages
and flows to the surface.

A clear record

exists across the
U.S. of serious
problems caused

by gas extraction

operations using
hydrofracking.

A clear record exists across the U.S. of serious problems caused by gas extraction
operations using hydrofracking.These include: methane migration resulting
in exploding wells and ignitable drinking water increased ground-level ozone
carcinogens and neurotoxins in air and water and numerous spills and leaks of
fracking fluid.
Yet despite this, the industry maintains that fracking is safe and denies responsibility
- even while acknowledging that accidents will happen (such as the 2010 Deep
Water Horizon spill in the Gulf).The pollution exemptions granted the oil and gas
industry under the 2005 Energy Act are not accidental; neither are the subsidies, tax
advantages or royalty relief the Act provides. Safe drinking water clean air and water
even our rights to obtain critical information, were whittled away in that legislation.

N O O N Archives

Each state is on its own to oversee fracking. In 2008, the New York State
Department of Environmental Conservation (NYSDEC) began drafting a
Supplemental Generic Environmental Impact Statement (SGEIS) to update the Oil
and Gas regulations in NY State to accommodate the new process. The 2009 first
draft received over 13,000 comments.The 2011 second draft still failed to provide a
cumulative impact or health analysis. Draft regulations and a draft water discharge
(SPDES) permit were released with the same deadline for comments.The four public
hearings drew large protests. In January 2013, a statewide effort generated 204,000
comments in support ofa hydrofracking ban to the DEC’s proposed regulation. At
time of print, a health review is underway by New York State’s health commissioner
ofthe potential effects on health from drilling.

Neighbors of the Onondaga
Nation at an anti-hydrofracking
rally in Albany NY in early2OIO.

Residents and local elected officials across the state alarmed by the seeming pro
industry push from Albany began taking action to protect their own communities,
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passing moratoriums, road use laws, and outright bans on drilling at the local level, and
calling for a statewide ban. The Haudenosaunee Environmental Task Force was one of
the first voices calling for a ban with their Statement on Hydrofracking
issued in November 2009. The City of Syracuse with an eye to Fort Worth,TX,
banned gas drilling or wastewater disposal within city limits or on city-owned
property in October 2011.

OurWater is Our Most Precious Resource

K ent Lyons

FRESHWATER IN. An average of 5.6 million gallons offluid is used per “frack
job.” Each well can be fracked multiple times.The fresh water used is taken from
lakes, rivers, streams, and aquifers.The Susquehanna River Drainage Basin requires
permits and regulates water withdrawal, but nothing similar exists yet for the Great
Lakes watershed. Sand and a chemical cocktail are mixed with the water before
injection into the gas well.The chemical combinations in the fluid have been closely
guarded, with much ofthe technology owned by Halliburton. However analysis of
samples in Colorado Wyoming and New Mexico revealed diesel fuel and “over 200
different kinds of chemicals, over 95% ofwhich have adverse effects including brain
damage birth defects and cancer.” The gas industry reassures us thatfracking fluid is
only 0.5% chemicals. Do the math (0.5% of 5.6 million gallons is 280,000 gallons of
chemicals each time) and any reassurance quickly dies.
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TOXIC WATER OUT. Some of the fracking fluid (estimates range from 15-70%)
comes back out, but the fate of the rest is unknown. Does it stay trapped in the
shale or eventually move through soil and rock layers, reaching underground water
supplies? What does come out (called “flowback”) is even more hazardous than
what went in, because fracturing releases radioactive materials (such as radon and
radium), heavy metals (such as arsenic lead, mercury), and many salts from the
shale. Some drilling enthusiasts have suggested that “green” fracking fluids might
eliminate all the soil, air and water pollution created by drilling, but the sad reality
is that even if pure water were used in place of fracking fluid, the resulting flowback
would still be laced with highly toxic chemicals brought out from the shale itself.
Once drilling is completed and the well is producing natural gas, it continues to
generate waste fluids as the gas comes out ofthe ground mixed with water. This
“produced water” or “brine” is also toxic and must continually be trucked away.
What happens to the enormous quantities of contaminated wastewater retrieved
from the wells? There are problems with the three options tried so far:
• Processing through standard wastewater treatment plants.
In October 2008, 350,000 Pittsburgh residents were told to use
bottled water because of the high level of contaminants in their water
supply from the Monongahela River. The municipal treatment plants
were unable to process drilling waste water sufficiently. In New York,
wastewater treatment plants accepting flowback fluids (as in Watertown,
NY) have done so in very small quantities, depending on the old mistaken
beliefthat “dilution is the solution to pollution” - ifyou cannot detect it,
it’s not there.This method will not handle the quantities proposed from
widespread drilling.
• Open evaporation pits/tanks. These are used in the arid climate of the
southwest and have resulted in serious problems (see the documentary
film Split Estate).They are not considered practical for our climate as they
are apt to overflow.
• Deep well injection. Pumping the waste into non-producing gas wells is
highly controversial since nothing is known of its long-term safety.Toxic
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water may migrate through fractures in the rock layers and contaminate
local aquifers and drinking wells. In October 2009, Chesapeake Energy
submitted a permit application to the NYSDEC to create a disposal
well in Pulteney NY less than one mile west of Keuka Lake. The
company has withdrawn its application, but it had planned to inject up
to 181,440 gallons of toxic brine per day for ten years from
hydrofracked wells in New York and Pennsylvania.

AIR AND NOISE POLLUTION. Diesel generators, drill rigs, huge tanker
trucks for transporting fracking components to and from well sites, compressor
stations operating 24/7 for the life of a well (up to 40 years) - every piece of
equipment needed for hydrofracking generates significant air and noise pollution.
Add in well flaring, venting, routine gas leaks. Now imagine the visual pollution
of our beautiful Upstate New York landscape caused by the clear cutting needed
to build thousands ofwell pads covering 3-5 acres apiece compressor stations,
pipelines, huge tanker trucks demolishing rural roads and degrading the adjacent
soil, water and wildlife habitat. For more information and details, please visit
tcgasmap.org ProPublica.org, or shaleshockcny.org.

Onondaga Nation Statement
on Hydrofracking
News Release November 5,2009

Traditional Native Leaders:
Hydrofracking Must Be Banned

The Haudenosaunee

Haudenosaunee Environmental Task Force issues statement against
proposed new method of gas drilling

will not allow

hydrofracking on or
Albany NY—The Haudenosaunee Environmental Task Force (HETF),the
environmental branch ofthe traditional Haudenosaunee (Iroquois Confederacy)
government, issued a statement today calling on New York State to ban the
permitting of natural gas drilling.

near their aboriginal

territory, and call

on the Government
The statement by the Haudenosaunee leaders vowed to exert their treaty rights to
ban any hydrofracking on or near their aboriginal territory and cited threats posed
by the proposed drilling not only within the New York City watershed but to clean
water around the region, including the Great Lakes, which contain a fourth of all
potable fresh water in the world.
“The Haudenosaunee will not allow hydrofracking on or near their aboriginal
territory and call on the Government of New York State to similarly ban
hydrofracking and other unconventional gas drilling methods within New York State...
we do so for the future of all our relations,” the statement reads.

of New York State
to similarly ban

hydrofracking
and other
unconventional gas

drilling methods
Leaders for all the traditional Indian Nation governments that comprise the
Haudenosaunee Confederacy traveled with their HETF representatives to Albany
on Friday for a high-level government-to-government consultation with the New
York State Department of Environmental Conservation (DEC). The four and a
half hour meeting included Stuart Gruskin, Executive Deputy Commissioner and
representatives of the Divisions ofWater Permitting, Oil and Mineral Resources,

within New York
State...
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Concerns raised included howthe DEC intends to hold companies accountable
for accidents and take care of all who are impacted, not just immediately but in
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Graphic by Al Granberg, ProPublica

the future from unintended and unforeseen impacts; the
deficiencies in well casing regulations; the lack ofadequate
treatment for the polluted water; and equity and protection
for all watersheds, not just NYC’s. Most importantly the
Haudenosaunee leaders expressed the need they see for more
time to educate the public and a moratorium on lease-signing
so that good decisions can be made by everyone that will be
affected.
“People are woefully uninformed about this process,” stated
Lyons. “We believe that all people should be educated about
potential impacts, consulted, consider the seventh generation
to come and be of a good mind together before any decision
ofthis magnitude is made.”

N O O N Archives

Additionally two major concerns were raised which are unique
to the Indian Nations: (a) horizontal drilling under Indian
territories will be a violation oftreaty protected mineral rights;
and (b) the current structure will not have any mechanism for
the protection of cultural resources ofthe Nations: sacred
sites, unmarked burial sites and former village and other
archeological sites. These issues were raised with the DEC
officials as well.

Jake Edwards, Faithkeeper Oren Lyons, and Attorney
Joe Heath at a news conference in March, 2005 announcingthe Onondaga Nation’s Land Rights Action

The meeting was considered a success, as good conversations
were had; it became clear however that the DEC lacks the
authority to protect the environment or its people by identifying an industry as inherently detrimental and banning it.
The best they can do is regulate and fine polluters when the inevitable accidents occur; their hands are tied by policy
set higher up in the government.
“Half an action is no action at all,” observed Lyons,“regulations and fines do not protect the environment. There is
no way to undo the harm hydrofracking will cause.”

Onondaga Nation Land Rights Action
By Onondaga Nation citizens
On March II,2005,aftervery careful preparation and many discussions amongthe Onondaga people the Onondaga
Nation filed an historic Land Rights Action against the State of New York, the City of Syracuse Onondaga County
and four corporations named for their environmental damage.The legal document opens with the following words:
“The Onondaga People wish to bring about a healing between themselves and all others who live in this region that has been
the homeland of the Onondaga Nation since the dawn of time. The Nation and its people have a unique spiritual, cultural
and historic relationship with the land, which is embodied in Gayaneri'hsd'gO'nah, the Great Law ofPeace. This relationship
goes far beyond federal and state legal concepts of ownership, possession or legal rights. The people are one with the land,
and consider themselves stewards of it. It is the duty of the Nation’s leaders to work for a healing of this land, to protect it, and
to pass it on to future generations. The Onondaga Nation brings this action on behalf of its people in the hope that it may
hasten the process of reconciliation and bring lastingjustice peace and respect among all who inhabit the area.”

The land rights action petitions the federal court to declare that New York violated federal law when it took
Onondaga land. The land area includes the Onondaga Nation’s historic territory which encompasses not only
Syracuse and Onondaga Lake but stretches south past Binghamton and north past Watertown. On September
22,2010, Lawrence E. Kahn, federal judge for the Northern District of New York, granted New York State’s motion
to dismiss the Onondaga Nation’s Land Rights Action without the case being heard. This deep injustice must be
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challenged, as it implies that treaty rights cannot be enforced in U.S. courts, merely
because “too much time has passed.” The Onondaga Nation will continue to seek
justice from higher levels of court. When the Oneida Nation petitioned the U.S.
Supreme Court to review the denial of their land claim, the court refused. On
October 17,2011 Tadadaho Sidney Hill issued the following statement on behalf of
the Onondaga Nation Council of Chiefs:
“Our hearts are saddened to see this denial ofjustice for our brothers the Oneida. We
ask - where can Indian Nations seek justice? The U.S. Supreme Court has refused to
scrutinize the unfair and creative legal interpretations the lower courts invented tojustify
their decisions. A different set of rules has been created for Indian Nations that offers less
rights than any other party. And so the United States'long history of the subjugation of our
Nations continues. Despite the challenges posed by today's decision, the Onondaga Nation
will continue to seek justice in our own Land Rights Actions. Our goal continues to be to find
a way to have the history and injustice acknowledged...and to use our rights to the land as
a legal and moral force for the environment and for the Earth. We do this not for ourselves
but for the seventh generation yet to come...for all of us who live here. We renew our call for
the healing of relationship between our peoples and the healing of the lakes rivers creeks
air and land we all depend upon. We offer deep appreciation to those who have answered
that call and are working with us to create change for the better you give us hope. We
know that the truth of history is on our side and thatjustice will prevail someday.''

In spite of legal setbacks, the years since the case’s filing have seen great
accomplishments forthe justice healing, and environmental restoration called for by
the Land Rights Action. Mother Earth continually tries to restore the balance shaken
by human interference. We see plant life spring up in spite of concrete. We see our
plant medicine leader growing over the waste beds on Onondaga Lake’s shoreline
and we see our leader of the bird world fly overhead and perch again by our waters.
The Onondaga people continue to acknowledge the gifts of creation and can only
hope that our world view will reach the eyes and ears of the legal world. Our
historic land rights action includes the plant life the birds, creatures big and small that
live with us. For all of us, this work will continue.

Why We Support Onondaga Land Rights
Statement by Neighbors of the Onondaga Nation (NOON)
We appreciate and support the Onondaga efforts to protect and heal the water
land and air which we all share so that together we may leave an abundant legacy for
future generations. We join them in working for a clean lake in the heart of our
community.
We believe the Onondaga Land Rights Action provides an opportunity to redress the
historic wrongs done to the Onondaga people and heal our relationship with them.

K ent Lyons

We believe that we and our community have a great deal to learn from the
Onondagas about living more peacefully with one another and more harmoniously
with the Earth.
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We believe that a compassionate reasoned response to the Onondaga action can
help us address more forthrightly some of the many problems confronting our
society and culture.
We are hopeful that the outcome of this process can be a safer and healthier
environment for all of us, for all of our children and the generations to follow.
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ENVIRONMENTAL TIMELINE

EATING THE FISH & DRINKING THE WATER
by Joan Cope Savage

It takes a long time to grow a habitat; it can be destroyed much more quickly. For thousands of years our
region supplied all the food and water needs of its people. Wave after wave of demands on the
environment have diminished its capacity to feed, house and clothe people or support a diversity of other
species. People are recognizing the losses and working to allow the environment to heal.

I 1,000 8,000
years ago

Indigenous people populate
area as glaciers recede. They
fish and hunt caribou.
Drinking water is readily

• Continental glacier melts back towards the north,
opening an ecological connection among future

Great Lakes.
• The landscape we recognize today takes shape.
• Fish and animal migration patterns develop.

available.

Beginning
around
4000 years
ago

Indigenous people live in
villages, which have large
hunting and fishing territories.
Cultivation of squashes. At
least 1300 years ago planting
of the Three Sisters together:
corn, beans and squash.

Weirs (constructed stream
channels), nets, clubs and
fishing lines are used for
fishing.

• Mixed deciduous and conifer forest; large variety
of birds, mammals, fish and vegetation; spawning
streams for salmon and trout; fish, bird and animal
migration intact.
• Soils permit agriculture.
• Natural, ecologically complex wetlands develop;
there are natural freshwater saltwater and sulfur

springs.
• Pine fir hemlock, birch, and hickory trees establish

themselves.
• Fertile soils continue to develop.

Forest cultivation for food and

medicine.

At least
1000
years ago

Haudenosaunee Confederacy
established from five nations,
founded at Onondaga Lake.
This ended a period of
warfare and peacetime cultural
activities ensued.
In rivers, Haudenosaunee
construct weirs that are
maintained by family groups.

1650-1700

Onondagas meet Jesuits
and French traders and
show them salt springs; the
traders are excited by the

• Reliable abundant edible fish and game.
• Migratory salmon and eel from Atlantic Ocean,

• Spawning areas for whitefish, migratory waterfowl,
• Salt marshes on lake shores.
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TIME

1700

continued

HUMAN ACTIVITIES

possibility of using the salt for
food preservation.Traders bring
firearms, metal goods, fabric and
glass in exchange for furs and salt.
All food still locally supplied, with

ONONDAGA LAKE & REGIONAL WATERSHED
• Europeans first see salmon and eels in lake.
• Commodification offurs for trade decreases the
abundance of beaver and other pelt animals.

surplus for trade.

1740s

Onondaga permaculture includes
fruit and maple orchards.

Eel catch is a common food supply

1779

• Onondaga Creek has many brush piles and snags,
providing habitat for diverse fish species.
• Lake shore near mouth of Onondaga Creek is a sandy
beach.

for the Onondaga.

• Size of Onondaga Lake fluctuates naturally with the
weather and seasonal conditions.
• Salmon and many other fish species are common.

Sullivan-Clinton military campaign

• Extremely cold winter of 1779-1780 is devastating to
deer and humans.

destroys Onondaga villages and
agricultural resources. Some
Onondaga stay in area, others take
refuge in Western New York and

• Onondaga subsist the next spring and summer on
locusts and plants.

Canada.

1780s

Period of low human population.

• Beech, maple linden, hemlock, oak, and ash trees

Boundaries ofthe military tract
drawn in 1782.

abundant.
• Large wetlands around Onondaga Lake are habitat for
migrating birds and spawning fish.

Treaty of Paris (1783) ends war.
Land and plant species surveyed.

1790

Allotment of military tract to
war veterans, land often sold

immediately to land speculators
who resold to settlers.

• Natural mouth of Onondaga Creek near Ley Creek,
east ofthe present outlet.
• White cedar trees on flatland near lake.
• Settlers, cattle and other activities reduce game.
• Effects of deforestation begin.

Settlers’ salt production grows to
500 bushels per year.

Settlers cut trees for farmland,
burned trees for potash, and sold
wood for fuel in salt drying.

1794

Treaty of Canandaigua, 1794 (see
Historical Timeline page 27)

Onondaga County created,
March 5, 1794.
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• Extremely cold winter of 1794-95 again devastates
game and food supply.
• Major water route through Onondaga Lake facilitates
immigration to the region.

ONONDAGA LAKE & REGIONAL WATERSHED

TIME

HUMAN ACTIVITIES

1800
1820

lost to flood and had to be rebuilt.

Mill dam constructed on Onondaga Creek; mill

Settlers rely heavily on water power for
grinding grain and sawing wood.

Population expands due to salt industry and
canal construction.

Land cleared for agriculture construction and
to dry salt.

• Mill dams create barriers to fish
migration. Possibly last documented
capture of salmon.
• Eventually salmon, eel and trout will be
lost.
• Cougars, bears, wolves and owls in
future Syracuse location. Deforestation
continues.
• In 1811 very cold conditions worldwide cause famine; locally every month
of the year had a frost so there was

little food.

The state negotiates for more land-taking from
the Onondagas.

Construction of the Erie Canal alters the
shape ofwaterways - the lake is lower outlets
are moved, the rivers are channeled.
Commerce expands; there is a huge increase
in immigrant population.

Salt production of 727,000 bushels/year puts

great demand on the regional wood supply.

1830s

• Continued watershed deforestation and

soil erosion increases flush of sediment
to lake.
• S ystem of ponds and feeder lines re
routes surface water to manage the
canal and slows water flow. Over time
the warm, more stagnant water changes
fish species population.

Village of Syracuse chartered.

• Lake outlet lowering for the canal
reduces the wetlands.
• Pollution of the water supply.

Non-indigenous species imported for
agriculture fishing and horticulture.

• Flooding increases due to erosion and
population expansion.

City and townships established.

• Rapid soil erosion forms organic layer
overlaid with clay sediment in lake bed.

Small plaster and cement factories use gypsum,
limestone dolomite.
Overharvesting of wildlife.

Dairy and other farm animals, along with
potatoes and wheat, affect landscape.

• Extensive loss of wet lands, including
salt marshes, on margins of lake.
• Exotic and invasive aquatic species
compete with native species for space
and resources.
• Extermination of most large predators;
some animals’ migration routes
disrupted.

Large immigrant population in Syracuse.

1840s1850s

Immigrants work in salt industry and related
factories and agriculture.

• Great flood in the Creek affects the
city.
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TIME

1840s-

HUMAN ACTIVITIES

ONONDAGA LAKE & REGIONAL WATERSHED

Population grows on flat lands near the creek and
lake needing water supply and waste disposal,

continued

1850s
1860s

Disposal of raw sewage by urban population in lake
and creek begins.
City of Syracuse incorporated.

Industrial expansion - railroads bring in coal; being a
transportation hub enables industry to get raw
materials easily. There is cheap fuel and proximity to
some natural resources.

• 160,000 cords of wood were
consumed by the salt industry.
• Commercial fishing ofa species
of Onondaga Lake whitefish.

• Extreme weather. Flooding and

drought affect agriculture and
other habitats.
• Lake’s sediment is degraded.

Shift from wood to coal allows expansion of Solvay
Works.
Chemical industry begins; coal tar and Solvay waste
discharged into lake wetlands and surrounding land.

1870s1880s

Cholera epidemic due to groundwater contamination
from outhouses. Doctors push to get drinking water
from Skaneateles Lake.

• Creek to be straightened to
allow faster flushing of sewage
and less flooding of the urban

By the late 1800s:
Several resorts are built on lake shore and are
accessible by rail.

• Deforestation nearly complete.
• Floods in populated areas along

Onondaga Creek.

Areas of urban and suburban landscaping expand as
city annexes adjacent communities.

Heavy commercial fishing for export.
Several lakeshore wetlands used as city dump or for
industrial waste.
Combined storm and sanitary sewers (CSOs)
constructed.

1890s

Chemical industry expands.

Skaneateles Lake water pumped to City of Syracuse
for drinking water and fire protection, supplanting
Onondaga Creek water and well water.
City’s solution to urban flooding is to deepen or
straighten the creek, but does not address rural
deforestation or wetland loss as other causes of
flooding.
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Whitefish species lost from

lake.
Continued flooding in the city.

Solvay waste increases salt
content in lake water.
• Tully brine wells and brine line
begin to alter groundwater
conditions in Tully Valley.
• Report of mud “volcano” in
Tully Valley.

TIME

HUMAN ACTIVITIES

ONONDAGA LAKE & REGIONAL WATERSHED

1890s

• Lake is contaminated by a mix of
industrial waste and sewage which

continued

was considered harmless at first.
• Loss of lakeshore habitat nearly
complete for many native species.

1900
1930

Last collection of ice from lake for use with food

because of bacterial contamination in the water.
Chemical product manufacturing expands,
discharging toxic waste and chemicals into lake
and on surrounding lands.

Untreated sewage continues to be discharged into
lake and tributaries.
Onondaga Lake nearly surrounded by urban/
suburban development.
Onondaga Lake water unfit for human
consumption; Syracuse relies on water from
Skaneateles Lake.

Swimming banned due to sewage pollution.
Industrial and transportation infrastructure
connects with international trade in Great Lakes.

Fish diversity severely reduced to
only a few of the most tolerant
species; aquatic plants nearly absent

from lake. Loss of habitat in and
around Lake and Creek.
New lake sediments composed of
28% sewage deposits.
Reforestation efforts begin.
Loss of lakeshore wetlands to waste
fill.
Channeled creek and dam
construction continue to reduce fish
movement.
• Water quality loss in Tully Valley due
to brining.
• Invasive species (zebra mussel) arrive
• Continued watershed erosion and

sewage outputs contribute to high
sedimentation rate in inner harbor

and lake and contribute to need to
dredge the inner harbor.

Sewage treatment plant built.

The creek from the inner harbor is channelized
straight to the lake for commercial purposes.

Onondaga Creek Flood Prevention plan design
uses channeling and dams (1927).

1930
1950

1950
1970s

brine in Tully Valley alteringgroundwater patterns
(continues through the 1980s).

The brining in Tully Valley alters
drinking water wells and affects
deep groundwater pressure which

Flood-control dam built across Onondaga Creek
on Onondaga Territory (1947-1949).

Valley mud boils.
Few aquatic plants in Onondaga Lake.

Solvay Process (Allied Chemical) withdraws salt

Industries release chromium and other materials
while manufacturing electronics and other military
equipment.

• Sewage waste nutrients accumulate in
stream and lake sediments.
• Mudboils discharge sediment to
Creek making it too muddy for many
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TIME

1950
1970s

continued

HUMAN ACTIVITIES

ONONDAGA LAKE & REGIONAL WATERSHED

Between I956 and 1970, I65,000 pounds
of mercury were deposited in the lake from

• PCBs and PAHs (polyaromatic
hydrocarbons) and mercury from

chlorine production for plastics and cleaners.

several industries accumulate in
wastebeds and Lake.
• Mercury found in Geddes Brook, Nine

Synthetic chemicals such as dioxins and PCBs and
PAHs from industry contaminate lake sediments
(1970-1988).
Population expansion in suburbs conflicts with

the natural flooding of Onondaga Creek. Army
Corps of Engineers channelizes a section of
Onondaga Creek in Nedrow and Syracuse’s Valley
section.

Mile Creek and Lake.
• Loss of Onondaga Nation fishing
subsistence in Onondaga Creek due
to sedimentation.
• Power dams in the Saint Lawrence
River inhibit eel migration.
• Repeated fish kills in Onondaga Creek

and Lake from Allied Chemical brine
leaks.

Fishing ban in lake due to mercury contamination
(1970-1984); fish consumption advisory (1984present).

1980
1990

Continued salt and contaminant leaching into lake
and streams from uplands; synthetic chemicals
from industry contaminate lake sediments (1970
1988).

• Mudboils active - heavy sediments
flow to creek and lake; new mudboil
sediments contained by impoundment
dams.

Allied ceases soda-ash production (1986). Allied’s
Tully brine wells plugged.

1990
2000

Onondaga Lake Management Conference (1992)
Onondaga Lake Management Plan (1993).
Amended Consent judgment (ACJ). Atlantic
States Legal Foundation et al. vs. County of
Onondaga et al. (1998) - Court order compelled
reduction in county sewage discharges to Creek
and Lake.

U.S. Environmental Protection Agency declares
lake and several nearby sites as sub-sites of a
Superfund site.
Onondaga Lake Partnership established (2000).

• Bilge water from shipping via St.
Lawrence Seaway introduces exotic
species that reach Onondaga Lake via
the Oswego River Barge Canal.
• Reforestation of half of landscape in
watershed is achieved.
• Habitat fragmented by paved roads
(due to suburban sprawl). Gravel mine
opens on culturally sensitive land in
Tully.
• Low point in lake fish diversity.
• Creek water clearer but heavy flow
stirs up the sediment layer settled on
creek bottom.
• Tully Valley mudslide(l993).

2000
2013
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Partnership for Onondaga Creek opposes

construction of regional sewage treatment
facilities in residential neighborhoods in the city
of Syracuse.

OUR SHARED ENVIRONMENT

• Increased water clarity in lake.
• Repopulation of water plants;

increased habitat for near-shore fish
and more fish species in the lake.

TIME

2000
2013

continued

HUMAN ACTIVITIES

ONONDAGA LAKE & REGIONAL WATERSHED

Suburbs expand; urban population declines.
Onondaga Nation Land Rights Action (2005) includes call
for healing ofthe environment.

Fishing derbies for catch and release.

Agreement between NYS DEC and Honeywell for toxic
chemical cleanup of lake bottom (2005).
Some Combined Sewer Overflow (CSO) pipes closed
or separated, reduces raw sewage overflows, although
bacteria continue to reach Creek and Lake from CSOs.
Exploration for natural gas occurred in the watershed.

New sections of sewage plant built. Improved county
METRO sewage treatment plant reduces excess nutrients,
particularly phosphorus and ammonia, discharged to lake.

Court decision allows green infrastructure alternative
(2009).
The Onondaga Lake Natural Resource Trustee Council
began Natural Resource Damage Assessment and
restoration of Onondaga Lake.The three trustees are the
U.S. Department ofthe Interior the Onondaga Nation and
the New York State Department of Conservation (2009).

Onondaga Nation Land Rights Action dismissed byfederal
judge (2010). Appeal denied by 2nd Circuit Court of
Appeals (2012).

• High levels oftoxic chemical
contamination persist in lake
sediment; fish unsafe to eat
due to contamination.
• Coyotes and bobcats in
suburban areas.
• Swimming ban continues.
Eagles return in winter to
fish from area of open water
on Onondaga Lake created
by sewage plant discharge.
• Increasedsnowfall, greater
incidence of summer heat,
and earlier buds and blooms
mark global warming trends.
• Mudslides increase in
Onondaga Creek tributaries.
Mudboil created by failed
depressurizing well in Tully
Valley begins dumping
sediment 10 tons/day into
Onondaga Creek.
• Ammonia and phosphorus
levels in lake drop due to
improved sewage treatment
and green infrastructure.
• Record-breaking warm
weather partly related
to global warming from
greenhouse gases.

I3ofl8 towns in Onondaga County along with Syracuse
enact bans or moratoria on hydrofracking (2010-2012).

Kent Lyons
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CLOSING
The following words adapted by Ernest Kaientaronkwen Benedict from his Closing Address
at the Sacred Assembly in Ottawa, December 9, 1995, tell of the friendship and
acceptance extended by Indigenous People to those who arrived on North American shores
from Europe. May this be the spirit in which we work together to find an honorable solution
to the Land Rights Action of the Onondaga Nation.

Our Mother Earth
Our Mother Earth has given birth, as she has for many centuries. S he has given birth
to all Animal Creatures and to all Plants. For this, we are constantly giving thanks.
Other People have come across the Waters and the Seas.
Our Mother on Turtle *Island has taken them into Her home. S he has treated all Her
Family well. We are now all her Children.

She will continue to be the Mother of all. You, who have risen up in other Lands,
have decided to make your journey to this, our Turtle Island.
You may have endured much pain in those other Lands. Your journey may have been
full of dangers and hardships, but here you have found a place for yourselves, and we
have moved into small places to make room for you.

Here you will find water to wash the bruises from your feet. There will be water to
cool your face. There will be water to quench your thirst.
There will be soft furs to rest upon. There will be soft doeskin to take away the dust
that has obstructed your eyes, ears, nose and throat.
You will now see clearly the friendship and love of those who are before you. You
will hear voices of comfort. You will speak without fear whatever is in your heart,
and in your nostrils will be the aroma of freedom.
You will acknowledge our Mother the Earth, as your adoptive Mother for such will be
your respectful relationship. You have the honor of giving Her love and praise and
gratitude. You will give thanks to the Creator for all the accomplishments of Mother
Earth.

Let us now gather about one Council Fire. Let our thoughts and our words
intermingle. As in our Council Fire many flames become one Fire and send its
warmth among many.
Let us strive to unite our Minds into One Mind, for the good of all.

Onen.

*The Haudenosaunee refer to the Earth as Turtle Island, as told in their recounting of
Creation.

CLOSING
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Contributing Authors
Members of the Onondaga and
other Haudenosaunee Nations
Ernest Kaientaronkwen Benedict an elderofthe Mohawk
Nation. He was one ofthe founders ofthe newspaper
Akwesasne Notes and also originator of The North American
Indian Travelling College. Ernest passed in20ll.

Wendy Gonyea is an Onondaga Nation Clanmother writer
and poet. She is the former editor of the Onondaga Nation
News and a former teacher at the Onondaga Nation School.
She is a founding member of the Onondaga Nation Higher
Education Group in support of Onondaga youth.
Freida J. Jacques is the Onondaga Turtle Clanmotherand
is a Home/ School Liaison at the Onondaga Nation School.
She often is involved in cultural education for teachers, and
others interested in Haudenosaunee culture.
Kent Lyons is a citizen ofthe Onondaga Nation, born into
the Mohawk Wolf clan. He is a father of four and married to
Onondaga Hawk Clanmother Francine Lyons. Kent has been
active in community affairs, playing and coaching lacrosse and
writing for the Onondaga Nation Communications Office.
Kent is an active photographer and has participated in the
traditions and culture of the Onondaga Longhouse for many
years.

Oren Lyons is co-founder ofthe Iroquois Nationals Lacrosse
team, the Permanent Forum on Indigenous Issues atthe
United Nations, and the Traditional Gathering of Elders and
Youth. As a Faithkeeper of the Onondaga Nation, Oren
has been a visible outspoken leader throughout the world
on behalf of indigenous issues and our environment. He is
a retired professor of Native American Studies at SUNY
Buffalo.

Audrey Shenandoah, a respected elder and Clanmother of
the Onondaga Nation, shared her knowledge and message
of peace with world leaders at the United Nations and
abroad. A steadfast keeper of Onondaga traditions and
language Audrey was a valuable resource for the Onondaga
community and the Haudenosaunee. She had served as
secretary ofthe Haudenosaunee Grand Council of Chiefs
and oversaw the issuance of Haudenosaunee passports.
Audrey taught Onondaga language classes to all grades for
31 years at the Onondaga Nation School. Audrey passed in
2012.
Jeanne Shenandoah is a citizen ofthe Onondaga Nation,
who currently serves as secretary ofthe Haudenosaunee

Grand Council of Chiefs and oversees the issuance of
Haudenosaunee passports. Jeanne works at the Onondaga
Communications Office and has been a lifelong activist on
behalfof Native peoples and the environment.

Chief Jake Swamp (Tekaronianeken) was founder of
the Tree of Peace Society an international organization to
promote peace ecological awareness and sensitivity. He
planted hundreds of trees in many Nations, and was an
exceptional orator spiritual leader and ambassador. He
sat on the Mohawk Nation Council of Chiefs for over 30
years, was a founder ofthe Akwesasne Freedom School and
mangaged CKON Radio at Akwasasne. Chief Swamp passed
on in October 2010.
The Onondaga Nation website (www.onondaganation.
org) was established in 2005 and provides a rich resource
of information about the Onondaga Nation, both current
and historical. Brad Powless, Eel clan, warming a chief’s
title teacher at the Onondaga Nation School, created and
maintains the Onondaga Nation website.

“Neighbors”
Phil Arnold is a Religion Professor at Syracuse University
faculty member in the Native Studies program and Founding
Director of Ska-nonh:The Great Law of Peace Center at
Onondaga Lake.
Sandra Bigtree is an enrolled Mohawk at Akwesasne; active
with NOON; the Indigenous Values Initiative; the Doctrine of
Discovery Study Group; and on the Planning Committee of
Ska-nonh:The Great Law of Peace Center. She is a Syracuse
Hall of Fame SAMMY Award recipient.

Ellen Edgerton is a communications coordinator at Syracuse
University and a local blogger.

Joe Heath is general counsel for the Onondaga Nation.
Robin Kimmerer (Potawatomi) is a mother writer and
professor of botany at the SUNY College of Environmental
Science and Forestry (SUNY ESF), where she is the
founding Director ofthe Center for Native Peoples and the
Environment.

Joan Cope Savage was born in Syracuse NY has a long
term interest in the history of human species and our
environment, and holds an MS in environmental science.

Sally Roesch Wagner is the Executive Director ofthe
Matildajoslyn Gage Foundation.

For More Information
BOOKS
• THE BASICS &
CONTEMPORARY ISSUES
American Indian History: Five Centuries of Conflict &
Coexistence Vols. I & II Robert Venables, Clear
Light Publishers, Santa Fe NM, 2004
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...And Grandmother Said; Iroquois Teachings as Passed Down
Through the Oral Traditions Tom Porter. Xlibris Press,
2009

Basic Call to Consciousness Akwesasne Notes, ed. Native
Voices, 2005

Exiled in the Land of the Free Oren Lyons &John
Mohawk, eds. Clear Light, 1992

1491: New Revelations of the Americas Before Columbus
Charles C. Mann, Knopf, 2005
The Gift of Sports: Indigenous Ceremonial Dimensions of the
Games We Love Philip Arnold, Cognella Press, 2012
God Is Red:A Native View ofReligion Vine Deloria, Jr.,
FulcrumPublishing, Golden, CO 1992

Whose Land? An Introduction to the Iroquois Land Claims
in New York State Philip Hamden for the American
Friends Service Committee. Syracuse NY 2000

Wisdomkeepers Steve Wall and Harvey Arden. Beyond
Words Publishing, 2006
Words That Come Before All Else: Environmental
Philosophies of the Haudenosaunee Haudenosaunee
Environmental Task Force. Native North American
Traveling College 1992

Haudenosaunee Environmental Restoration, An Indigenous

Strategy for Human Sustainability J.W. Annunziata
and the Haudenosaunee Environmental Task Force.
Indigenous Development International, 1995

• FAMILY READING
Brother Eagle Sister Sky Message from Chief Seattle
paintings by Susan Jeffers. Dial Books for
Young Readers, NY 1991

Indian Roots Of American Democracy Jose Barreiro ed.
Akwe:kon Press, Cornell University Ithaca, NY 1992

Indian Life (coloring book), John Green. Dover
Publications, NY 1994

Indigenous Religions: An Introduction Philip Arnold, NYU
Press, 2012

Iroquois Creation Story John Mohawk. Mohawk
Publications, 2005
Original Instructions: Indigenous Teachings for a Sustainable
Future Melissa K. Nelson, ed. Bear & Co., 2008

Recovering the Sacred Winona LaDuke. South End Press,
2005

Roots of the Iroquois Ray Fadden. Book Publishing
Company Summertown,TN, 2000
Sisters In Spirit, Haudenosaunee (Iroquois) Influence on

Early American Feminists Sally Roesch Wagner. Book
Publishing Company 2001
Thanksgiving Address. Clear Light, 1998

Thinking In Indian: A John Mohawk Reader Jose Barriero

Lacrosse: The National Game of the Iroquois Diane HoytGoldsmith, photos by Lawrence Migdale. Holiday
House NY 1998
Legends of the Iroquois Ray Fadden. Book Publishing
Company S ummertown,TN, 1998

Northeast Indians (coloring book). Spizzirri Publishing,
SD 1986

• IN DEPTH HISTORICAL INFORMATION
The Allegany Senecas and Kinzua Dam, Forced Relocation
Through Two Generations Joy A. Bilharz. University of
Nebraska Press, 2002
The Ambiguous Iroquois Empire Francis Jennings. W.W.
Norton & Company 1990
The American Revolution in Indian Country Colin G.
Callowy. Cambridge University Press, 1995

ed. Fulcrum, 2010

Apologies to the Iroquois Edmund Wilson. Syracuse
University Press, 1992

To Become a Human Being,The Message of Tadodaho Chief
Leon Shenandoah, Steve Wall. Red Wheel/Weiser 2002

Archaeological History of New York State Arthur C. Parker.
University of the State of New York, 1922

Treaty of Canandaigua 1794 Peter Jemison and Anna M.

Conquest by Law Lindsay G. Robertson, Oxford
University Press, 2005

Schein, eds. Clear Light, 2000

Utopian Legacies:A History of Conquest & Oppression in the
Western World John Mohawk. Clear Light, 1999
Wampum Belts and Peace Trees Gregory Schaaf. Fulcrum,
1990
Wampum Belts of the Iroquois Tehanetorens, Ray Fadden.
Book Publishing Company 1999

Conspiracy of Interest: Iroquois Dispossession and the Rise

of NewYork State Laurence M. Hauptman. Syracuse
University Press, Syracuse NY 1999
Debating Democracy Native American Legacy of Freedom,
Bruce Johansen. Clear Light, 1998
Encyclopedia of Haudenosaunee Iroquois Confederacy

White Roots of Peace Paul Wallace. Clear Light, 2000

Bruce Johanson and Barbara Mann. Greenwood
Publishing Group 2000

Who Will Tell my Brother?, Marlene Carveil. Hyperion,
2004

Evolution of the Onondaga Iroquois James W. Bradley.
University of Nebraska Press, 2005
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Exemplar of Liberty Donald A. Grinde Jr. and Bruce
Johansen. American Indian Center UCLA,

Los Angeles, CA 1991

The Six Nations ofNewYork, The 1892 United States Extra

Census Bulletin Introduction by RobertVenables.
Cornell UniversityPress, Ithaca, NY 1996

The Everett Report in Historical Perspective Helen
M. Upton. New York State American Revolution
Bicentennial Commission, Albany NY 1980
Feeding Body and Soul: Haudenosauneee Agriculture in the

19th Century Jane Mt. Pleasant.The Farmer’s Museum,
2002
Formulating American Indian Policy in New York State
1970-1986 Laurence M. Hauptman. SUNY Press, 1988

Year of the Hangman, George Washington’s Campaign
Against the Iroquois Glenn F. Williams.
Westholme 2005

PUBLICATIONS

The Great Law and the Longhouse A Political History of the

Indian Time Newspaper-Newspaper of the Mohawk

Iroquois Confederacy William N. Fenton. University of
Oklahoma Press, 1998

Nation Council of Chiefs, Box 366, Akwesasne
Mohawk Territory Rooseveltown, NY 13683 (518)
358.9531.

A History of the NewYork Iroquois William M. Beauchamp.
New York State Education Dept., 1905
The History and Culture of Iroquois Diplomacy Francis
Jennings, ed. Syracuse University Press, Syracuse NY
1985
The History of the Five Indian Nations Cadwallader
Colden. Cornell University Press, 1964
The Indian Industrial School: Carlisle Pennsylvania,/8791918 Linda F. Witner. Cumberland County Historical
Society 1993

The Iroquois and the New Deal Laurence M. Hauptman.
Syracuse University Press, 1988
The Iroquois Barbara Graymont. Chelsea House 2005

Indigenous Values Initiative-Publication of the Syracuse

University Dept, of Religion

WEBSITES
www.ailanyc.org - The American Indian Law Alliance in
NewYork City

www.indigenousvalues.org - Indigenous Values Initiative
works to articulate disseminate and promote the
ancient and enduring values of Indigenous people’s
traditions.
www.onondaganation.org - Information about the
Onondaga Nation
www.peacecouncil.net/noon - Neighbors ofthe
Onondaga Nation (NOON)

The Iroquois In the American Revolution Barbara
Graymont. Syracuse University Press, 1975

www.sullivanclinton.com - Historical information
and teaching resources (provided by Dr. Robert
Spielgelman)

The Iroquois Restoration, Iroquois Diplomacy on the Colonial

www.mohawkcommunity.com - Information about the
Kanatsiohareke Mohawk Community

Frontier 1701-1754 Richard Aquila. University
of Nebraska Press, 1997

www.hetf.org - Haudenosaunee Environmental Task
Force

League of the Iroquois Lewis Henry Morgan. Corinth
Books, 1962

Like A Loaded WeapomThe Rehnquist Court, Indian Rights
and the Legal History of Racism in America Robert
Williams, Jr. University of Minnesota Press, 2005
Longhouse Diplomacy and FrontierWarfare William
T. Hagan. New York State American Revolution
Bicentennial Commission, 1976

ORGANIZATIONS
NOON, Neighbors of the Onondaga Nation, 2013
E. Genesee St., Syracuse NY 13210-2335, (315)

472-5478 email: noon@peacecouncil.net, www.
peacecouncil.net/noon

The Middle Ground, Indians Empires and Republics in

Onondaga Communications Office is the official
office of the Onondaga Nation. Contact: Onondaga
Communications Office Onondaga Nation, via
Nedrow NYI3I20, (315) 492-1922.

the Great Lakes Region, 1650-1815 Richard White.
Cambridge University Press, 1991

Ska-nonh:The Great Law of Peace Center at Onondaga

Parker on the Iroquois Arthur C. Parker. Syracuse

University Press, 1968
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The U.S. Constitution and the Great Law of Peace:
Comparison of Two Founding Documents Gregory
Schaaf and Jake Swamp. CVIAC Press, 2004
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Lake Park, where the ancient and enduring traditions
of the Haudenosaunee were founded. Introduces
visitors to the issues of influence and conflict with
European and American peoples, www.skanonhcenter.
org

Connecting...

Neighbor to Neighbor
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